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LIEPKOBb CBT. MOAHHA IIIAHXAMCKOI'O
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The Church of St John of Shanghai, built in 1855, is
the largest Russian Orthodox church building in the
British Isles and is attended by 3,000 Orthodox of 24
nationalities, with some 100 baptisms per year. It is a parish of the East of England Orthodox
Church Trust (Charity No: 1081707), part of the Russian Orthodox Church, comprising
Colchester, Norwich, Wisbech and Bury St Edmunds, looking after faithful Orthodox in the
East of England.

Rector, Prison Chaplain and Safeguarding I.ead: npor. Angpeii ®unmurnc / Archpriest
Andrew Phillips M.A. (Oxon): frandrew anglorus@yahoo.co.uk / 07745 298266

Assistant (Colchester): Fr loan Iana (Romanian): ovi.iana@yahoo.com / 07983 204844
Assistant (Norwich): Fr Spasimir Ivanov (Bulgarian): miro.si@abv.bg / 07746 272011
Subdeacon: Timothy Phillips

Readers: Jack Sardo, Daniel Zabacinschi, Maxim Brown, Sergei Smantana

Choir and Sisterhood: Sabine Phillips: sabinenbn@yahoo.co.uk

Caretaker and Gardener: Paul Hopkins, 69 Military Road

Sunday School, St Alban’s Youth Club, Searchlight Magazine and St Juliana’s Sewing
Club: Mary Kisliakova: mary0170@yahoo.com

St Joseph’s Construction Club: Martina Colto: coltomarian@yahoo.com

Russian School: Sophia Bown: safi@mail.ru

Church Bookshop and Publications: Audrey Body: abody@st-albans.suffolk.sch.uk

Icon Painter: Elena Khmelnitskaya: darrat@ukr.net

Russian Orthodox Camp (Ages 9-16): Fr Stephen Platt: fr.stephen.platt@googlemail.com
Facebook: www.facebook.com/stjohnsorthodoxcolchester

Youtube: http://www.youtube.com/watch?v=rE2T2sYTy8s

Website: www.orthodoxengland.org.uk

Pacniucanue borocayxenuii / Timetable of Services

Friday 3 July
5.30 pm: Vigil / BcenouHoe 61eHue

Saturday 4 June: Patronal Feast / IlpecTo/ibHbIM Npa3gHUK: St
John of Shanghai / lenb namsaru CBT. MoanHa IllaHxaiicKoro
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9.00 am: Hours, Liturgy (Blessing of Water at 7.30 am). Yacsl, boxxecTBeHHast TUTyprus
(Manoe ocssitieHre Bozbl B 7.30).

2.00 pm: Vigil / BceHolifHoe 6eH1e
Sunday 5 July: All the Saints who have Shone forth in these Isles / Co6op Bcex CBATBIX,

Ha bpuTanckux ocrpoBax u B Mp/jiaH gy NpoCcUABIINX
9.00 am: Hours and Divine Liturgy / Yace! u boxxectBenHast JIutyprusi

Saturday 11 July
5.30 pm: Vigil / BcenouHoe 61eHme

Sunday 12 July: Holy Leaders of the Apostles Peter and Paul / CcB. nepBoBepX0BHBIX

anocrosioB Ilerpa u IlaBia
9.00 am: Hours and Divine Liturgy / Yacel 1 boxxectBeHHas JIuTyprus

Saturday 18 July
5.30 pm: Vigil / BceHolijHoe 6eHMe

Sunday 19 July
9.00 am: Hours and Divine Liturgy / Yacel u boxxectBeHHas JIuTyprus

Saturday 25 July
5.30 pm: Vigil / BceHolijHoe 61eHMe

Sunday 26 July
9.00 am: Hours and Divine Liturgy / Yacel 1 boxxectBeHHas JIuTyprus

Church News
Please note that the Hours now begin at 9.00 and the Divine Liturgy at 9.20.

Our Vera Has Passed Away:
Our dear parishioner and friend, Vera Kurganskaya, passed away in the early morning of 24
June after suffering from cancer for 7 years.

Funeral in June
30 June: Nikolai Chilishchev (From Barking, aged 86)

Baptisms

The British State has now allowed us to baptise: we are expecting to have about 40 in July.

PR-TIPOJIBHU2KEHWUE U IICUXOJIOTU3AIINUA
IIPABOCJ/IABUA

O 3amadax PEIINTHO3HbIX KOHCYJIBTAHTOB B
PaMKaX I'PEKO-IIPOTECTAHTCKHX pe(PoOopM

AnekcaHap Lnnkos



http://www.pravoslavie.ru/83990.html

NcToYHUK: «[lapsiaMeHTCKas ra3era»

B Poccun rpeKko-rnpoTecTaHTU3M HaxoAWTCS B [10J1€ 3PEHUS LIEPKOBHOM
obLyecTBeHHocTn ¢ 2018 roga. 3To TeYeHue SABASIETCS NAEeO0J/I0MMYEeCKUM
npoekToM nunbepasibHblX rpyrrn, KOTOpPble WUrparwT B MUPOBOM
rnpaBocsaBun posib cBoeobpa3Hon riceBaoMmop@do3bl. OHOo, noaobHo
TPOSIHCKOMY KOHK, OTCTanBaeT wuaew TpaHcghopMmaunum HE TOJIbKO
rnpaBoc/siaBHoOro 60rocsioBusi, HO M CaMoro LIEPKOBHOIO YCTPOEHUS B
rPEKO-NPOTECTaHTCKOM AyXe.

AnekcaHop Lurnkos. @omo: C. Mwsusdadse / lNpasocsasue.Ru

MpeabicTOpUs

Fpeko-npoTecTaHTU3M nMpeacTtaBsifseT CcoboMm KOMMJEeKC wuaewn
CEeKy/NIAPU3MPOBAHHON MNPOTECTAHTCKOM 3TUKMU, COEAMHEHHbIN C
CUMBOJIMY4ECKMM A3bIKOM TMpaBoOCJlaBUA U MOBTOPAIOWUN ero
BHELUHIOO KYNbTYPHYIO cdopmy, HO, TeMm He MeHee
cchopMUpOBaHHbIN NOA, BJIMAHUEM CEKyiIAapu3Ma U HeonubepasnbHOM
MOoeosiorum.

Onpezensifolyo poib B 3TOM ()OPMUPOBAaHUM ChITPAJi0 PafiiKaa-MOJEPHUCTCKOe YyUeHHe
KOHCTaHTUHOMO/ILCKOTO TIaTpHapXaTa O «IPeUeCcKOM 3TOCe TPABOC/IaBUs», YTBEP)K/IAIOIIIEro,
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YTO IIpaBOC/IaBHble BCEr0 MHpa [JO/DKHBI (JIe[j0BaTb 3TajJOHaM 3TOr0  3TOCA,
Cc(OPMHPOBAHHOI'O HCK/IFOUMTE/ILHO B I10JIe MCTOPUYECKOro 3/UIMHU3Ma. Bepyiyro posb
3[leCb WrpalT TpeuecKhe MOJEepPHUCTCKAe O0orocyioBel, mnpoxkuBatoime B CIIA wu
HaxoZsIIMecs: Mo/, BAMSIHUEM aMepUKaHCKOIO INPOTeCTaHTHM3Ma U aMepUKaHCKOW BHELIHeM
no/mTuku. B Poccuu 3T uzier BTOPUUHBI, UX aKTUBHO IpPONaraHjupyroT BeJloMble TeOJIOIH,
HaxoJsIIMecs: B MHTE/JIEKTYya/IbHOW 3aBUCMMOCTH OT CBOMX aMePUKAHCKUX yUUTesei.

[TocnegHuM coObITHEM B paMKax I'PeKO-TIPOTECTAHTCKOM TeH/eHLIMM CTaja HOBasi BepCHs
MO/IEPHUCTCKOTO «DOTOC/IOBUSI TIOC/ie», TIpUBSI3aHHasi K COOBITUSM KOPOHABHUPYCHOM
na"geMyu. Peub mia 06 «3KCTpeHHOU pedopmariin» PyccKoi mpaBOCIaBHOW LIePKBU MO/
TIpeJyIorOM «THeBa bo)Kbero», siBJieHHOr0 BO BpeMeHHOW MPUOCTaHOBKe MyO/IMUHBIX CTYKO B
xpamax. Hocurenu rpeko-mpoTecTaHTCKOM WJeu BMeHsUId [pyruMm uwieHaM llepksu
rpouTeHWe 3TOW cUTyaluu B Jyxe «['ocrmofb M3roHsieT Hac M3 XpaMOB» U — KakK Obl
BCJIe/ICTBHE 3TOI0 — «Mbl 10JDKHBI pehopMUpOBaTh LIepKoBb npsiMo ceituac».

Wpnes wucrionb3oBaTh OOTOC/IOBHE B OpaHXXEBBIX I[e/IAX POAMIACh AOCTAaTOYHO [aBHO U
oTHIOAb He B Poccuu. «bBorocsoBuio moc/ie TaHAEMUW» TPeIIecTBOBa/0 «0OOrocioBre
rocsie MaiiaHa».

WcxomoM Takod pUTOPUKA OOBIYHO SIBJISIETCS HEKW OOTOC/IOBCKHMI KaTeropuuecKuit
VMMIIepaTHB. D30TepUKa B UTOTe MOPOXK/1aeT HEKMe CU/IOBble TEXHOKpPaTUUeCKHe pelleHus!.

MoOMeHT, CBA3aHHBIN C TaHJeMUeH, YIIyIIeH: «IpaBociaBHas pedopMalys» He Hadyajiach —
LIEPKOBHBbIM Hapoj, e€é He TMpuHs. TeM He MeHee wuAed WHOWIBTPALMU PYCCKOM
MPaBOC/IaBHOW H/IEHTUYHOCTH 3/IeMEHTaMHU T'PEKO-TIPOTeCTaHTH3Ma W CBSI3aHHBIX C 3THUM
CTPYKTYPHBIX M3MEHEHWM B IIepKBU OCTAlOTCA B cuje. Peub WAET, B YAaCTHOCTH, O 3aMeHe
HUCTOPUUECKUX  LIEPKOBHBIX  MHCTUTYTOB  aHajOrTaMM  WHCTUTYTOB  CEKY/ISIPHOTO
pecrny0/iMKaHM3Ma, O Jierepapxu3alud W TOAJep)KaHuH BSJIOTEKYILEr0 packosa B BH/E
«KOH(eziepalii CBOOOAHBIX OOIIMH-aCCOLMAIM», BHIOOPHOCTH eNUCKOTaTa, «BCeoOdIemM
CBSIIIIEHCTBE», pa3pbiBe C KAHOHUYHOCTBIO, CEKY/ISIPU3alivii [IePKOBHOT'O SI3bIKa.

[TpoBoAHUKAMM BCeX 3TUX W3MeHeHHWH, M0 MBIC/IU TI0C/ieloBaTesiell rpeKo-IpOTeCTaHTH3Ma,
JIOJDKHBI CTaTh «aKTHBHBIE TMPUXO0XKAHEe» — T10 aHAJIOTUM C «aKTUBHBIMHM TOPOXXKaHaMU»
3M0XU MOCKOBCKOM 6o0sioTHOM peosoryu 2012 rozma. KoHeuHO# 1ie/ibl0 TeX W JIPYTUX
SIB/ISIETCSI PeBOJIFOLIMOHHBIN 1epeBOpOT, B OIHOM C/lyyae B roCy/apCTBe, B JpyroM — B
LlepkBH, HO TIPOU3BOJUMBIH 110 €JUHBIM 0Opa3IjaMm.

B 11epKOBHOM BapHuaHTe peub UJET O KapJWHaJbHOM M3MeHeHUU AyXa U OYKBbI L[ePKOBHOT'O
Hacnenus. BM@CTO XpuCTMaAHM3auMM M AYXOBHOro MNpPOCBELULEeHUus
obwiecTBa npepnosaraeTcsa ceKynspusauua camou Llepksm,
npueepeHue ee K CTaHAapTaM nMOCTMOAEPHUCTCKOro n
NOCTryMaHUCTUYECKOro obuwecTtBa, noCTpoeHMe CUMYJIATUBHOM
«MMCCUM>». BrionHe 04eBU/IHO, UTO BCE 3TO B C/Iy4ae peasbHOr0 BOIIOLIEHHS IPUBeno Obl
K /IeBa/IbBallUM BCEH CHCTeMbl XPUCTUAHCKUX IIeHHOCTeH U CMBICTIOB, K yTparte («cOpocy Ha
HOJIb», TOBOPSI SI3bIKOM 3arlaZJHOr0 MOJIEPHUCTCKOTO OOTrOC/IOBUS) OMbITa CBSITOOTEUECKOTO
Hacieusl.

PenurnosHbin KOHCYJIbTaQHT BMeCTO CBALLEeHHUKa
HanpaBieHHOCTb TpeKO-NPOTeCTAaHTCKOro pedopMU3Ma BbIpaKaeTcsl B MPeIOKeHUsIX
MPOBECTH  KOPPEKTHUPOBKY  COZIEpP)KaHWSI  Y4eOHBIX  JUCLUIUIMH TIPU  TIOJTOTOBKE
CBSILL[EHHOCTY)KuTesieil.  HeobXoauMoCTb  M3MeHeHMH  OOBSICHAIOT — yCTapesioCThiO
TPAJIMLIMIOHHBIX (OPM MHCCUOHEPCKOW paboThl M TIPOMOBeJHMYECTBA. B KauecTBe



3¢ deKTUBHOTO pellieHrs TpeJIonaraloT 0OHOB/IEHWe CUCTEMBI AYXOBHOTO 0Opa3oBaHus C
BCé Oosiee SIBHOW YCTAaHOBKOM Ha KOHChIOMEpH3allMI0 U TICHUXOJIOTH3al[I0 TIPOTIOBed U
MMCCHOHEepPCTBa.

[TogroHka [nyxoBHOro o6pa3oBaHMsi T110J, CYILECTBYIOLMe CBeTCKHMe oOpa3oBaTe/bHble
CTaHZAPThI BeJET K TOSIBJIEHUIO B NIPeJIMETHOW CeTKe TaKUX JUCLIMIUIMH Kak 0CHOBbI PR nmu
ceKyJ/isipHasi ricuxosiorusi. Hacrpoenusi mibepan-rpaBoc/iaBHbIX BCer/ja MPSIMO KOPPeJUpYyT
C CeKYJIIPUCTCKOM TTOBECTKOU.

B KOHe4YHOM cu4éTe peyb UAET 0 (POPMUPOBAHUU NMPUHLUMNUANIBHO
HOBOro TUNa CBSWEHHUKA — PEeJINTMO3HOro KOHCYJibTaHTa.
PesiurmosHbli KOHCYNbTaAaHT B OT/IMMUEe OT TpPaaAULUOHHOIO
CBALLEHHUKA AencTByeT BO BPpeMA UCNOBEAM M JIMYHbIX becepn Kak
NCUXOAHaNIMTUK, a B nNybsAnM4yHOW ccepe — KaK nNuMap-areHT,
paccMaTpuMBalOWIMA LEepKOBHOE HacJsieauMe KaK cBoero popa
«aKTUB>», noAJsieXXalun yTuiMTapuusaumm 1 MOHeTU3auuu.

Copep>kaHue M HarpaB/IeHHOCTb IIPOIOBEAH, IPOU3HOCKMOM CBALLEHHUKOM-KOHCYJ/IbTaHTOM
B paMKax /IeHCTBUsI HOBBIX JUCLIMIUIMHAPHBIX IPUOPUTETOB, KapJUHA/IbHO MEHSIOT CMBICT U
HaIpaB/IeHHOCTb, (DaKTUUeCKd T[1epeOPUEHTUPYIOTCSI Ha HOBble 1ie/ld, JajleKkde OT
XPUCTUAHCKOTO MHCCHOHepcTBa. OHM TMO3BOJSKOT ()OPMUPOBATh JIMYHOCTb, [JIaBHBIE
KauecTBa KOTOPOM He KOPPeJMPYIOT C PaBOC/IaBHOM COTePUOIOTHEN.

HOuccepraiu  OTAENbHBIX  (UTYp, CUMTAIOLIUXCS 3HAKOBLIMM  BHYTPU  Jjmbepai-
MPaBOC/IaBHOTO ~ KOMBIOHUTH,  HEpeJKO  ObIBAIOT  TOCBSIEHBbl  JOMWUHUPOBAHHUIO
HPAaBCTBEHHOT'O HaJ, AYXOBHbIM M MPUJAIOT MPUOPUTETHOe 3HaueHHe TMOCTMOJAEepPHUCTCKOU
akcuoMaTvike. Harmpumep, Bcien 3a Tpe[CTaBUTENSIMH IPOTECTAHTCKOTO OOTrOC/IOBHUsS
YTBEPXKJAeTCsl, UTO aTer3M 00J1aZlaeT «CaMOCTOSATeTbHOU 1IEHHOCThEO», TIOCKOJIbKY COZIEPIKUT
«beCIIeHHBIH OIBIT )KU3HU «BHE Bora»».

HoBasi Metogosiorvsi pabOThl TACThIp B paMKaxX [MOCTMOZEPHUCTCKOTO — TPEKO-
MPOTECTAHTCKOT'O Hampas/ieHus: pOpPMUPYETCsT Ha OCHOBe ICHMXOaHaau3a, a PR-TexHomoruu
TIPe/INTCHIBAETCS UCII0/Th30BaTh KaK OCHOBHBIE MPUEMBI TIporioBeu. Kateropuu 11epKOBHOTO
U OOXXEeCTBEHHOTO TeM CaMbIM TIepeMeljaloT B cdepy JeHe)KHO-CUMBOIMUYECKOTO
(ppIHOUHOT0) OOMeHa.

B IlepkBu Bcerga CylLleCcTBOBa/M pas/iduHble IIKOJbl AyXOBHHUYecTBa — Hukosas
'ypesinoBa, ABenisi MakeqoHoBa, Hayma Baiibopoavna, Kupwina IlaBnoBa, MoaHHa
KpecThsiHKMHA 1 MHOTMX UHBIX, — Ka)K7iasi U3 KOTOPLIX Besa Ko Xpucty. Ho MHoroob6pasue
JlyXOBHBIX METOAMK Ha3BaHHbIX MHOIO CTaplieB He UMeeT HUUero 00IIero C peyiiTUBUCTCKAM
U KOHCTPYKTUBUCTCKMM MCTOJIKOBaHWEM [Jenia LlepkBu U ee ujealoB B TIPeEKO-
TPOTECTAaHTCKOM IOKTPHHE.

B mnocnienHee Bpemsi Tiofibl MOAOOHOTO ToAXo/Aa Mbl Habmrosaem, Harpumep, B obmactu
KybTypbl. KHsI3p MBILLIKWH CKayeT M0 CLeHe To/biM, JIeHckuii 1 OHerviH 1epyTcsi MMBHBIMU
KPY>XKaMH, JUPWKED OpKeCcTpa BBIXOAUT B KIOYHCKOM IpHMe — BCE 3TO Ha3bIBaeTcs
«aKTyanu3aluel KnacCuku». B 5THX paMKax IpaBu/ia Urpbl AUKTYeT HeBUJWMBIN 3PUTE/HO
npoztocep. M ecyiu B Ky/JbType Ha BBIXO/le TIOydYaeTcsi HU3KOMPOOHas Torica, TO Ha MecTe
peJTMrHO3HON TporoBeay MoayuuTcsi (habpuka epeceit 1 Habop CUMYJISIKPOB. B cymiHOCTH,
MBI y)Ke HabsroJjaeM TpUMepbl Takoro muccuoHepckoro nuvapa B CIIIA u EBporme, rae



TUIOJSATCS «IIOJIMTKOPPeKTHbIe Brubmn», a MpU3bIB K TMOKasHUIO U M30aBJeHHIO OT Tpexa
00BSIB/ISIETCS TOTATUTAPHBIM J]aBIeHHeM Ha JINUHOCTb.

PR-TexHonormm

Tpaguiuusi 1LIeDKOBHOW TMpOMOBeAM pa3pyllaeTcs, peajbHbIi MWCCUOHEPCKUM  OMbIT
oTOpachiBaeTCsl Kak sIKOObI ycTapeBIIMiA. [TpOBOJHUKH T'PEKO-TIPOTECTAHTH3Ma CEroHs
WCIIOMB3YIOT TE3UC O TOM, UTO [leATe/bHOCTh LlepKBH, KOTOpasi HarpaB/ieHa Ha [JyXOBHYIO
MOMOILIb YeJIOBeKYy B Jlefle CraceHusi ero GecCMepTHOW AyIIM, — 3TO WU eCTb «CBS3U C
00I1IeCTBEHHOCTbIO». B JTaHHOM C/iyyae TIpUMEHSIETCS JIO)KHOE TOXK/IeCTBO TIOHSATHM «JTHOZH»
(OHTOJIOTHYHOE TIOHSTHE) U «00I1leCTBEHHOCTb» (KOHCTPYKTHUBUCTCKUM KOHLIeNT). [ToHsTHE
«0OIIIeCTBEHHOCTh» BCEr/ia W/Ie0JOTMUeCKH Harpy)keHo TeMH, KTO B JJaHHbI MOMEHT
BJ/IaJleeT CO3HaHMeM MacC M pblyaraMy BJIaCTH, KOHTPOJMPYET TMOJIMTAYECKYIO MOBECTKY U
CMU. K ob6miecTBeHHOCTH 0OpaljarOTCsl MapTUMHBbIe CITUKEPHI, IOYMEeHBI, MPoTaraHAuCTh,
UYMHOBHHWKU-YTIpaB/ieHI[bl. I]epKoBb B OT/IMUME OT HUX OOpalaeTcst He K 00IeCTBEHHOCTH, a
MIMEHHO K JIFOJISIM.

B miocsieHee BpeMsi HepeJKO TIPUXOUTCS CJIBIIIATh O Hapall[iBaHWW BOKPYT XPUCTUAHCTBA
«CHUMBOJTMIUECKOTO KamnuTaa» (TepMHH JieBOro coiposora [1bepa Bypabe) — oueBUIHO, UTO
Takol KamuTtan o6siaZilaeT MMEHHO CpaBHUTE/NIbLHOW, a He abCOMIOTHOM I11eHHOCTBIO 110
CPaBHEHWIO C JPYTMMH €ro BHJaMH, YTO cCamMo IO cebe TPOTHBOPEUUT abCOTHOTHOMY,
BHEBpeMeHHOMY Y Ha/IUCTOPHUECKOMY XapaKTepy XpHUCTHAHCKUX LieHHOCTel. Pehopmarophi,
WCTIOMNB3YIOIHe TeopeTUYeCKUid HMHCTpyMmeHTapuii Ilbepa bypape, yMamuuBarOT, 4TO B
aBTOPCKOM TIOHMMaHWM CUMBOJIMYEeCKUM KamnuTaa CB0OOOIHO KOHBePTUPYeTCs B GPMHAHCOBHIM,
Y B 9TOM 3aK/IF0UaeTCsl ero BayKHekHIlee CBONCTBO. MeX/ly TeM MOHeTHU3allysl XpUCTUAHCTBA U
v3B/ieueHNe TIPUOBTM W3 eBaHTeNbCKUX HWCTHUH CTOJb K€ HeJOMyCTUMbI, CKOMb |
HEBO3MOXXHbI — €C/Id TOJbKO He WMeTh B BHJy OMBIT IJIATHOTO OTIYILeHWS T'DEXOB U
MPOJaXU WHAYJIbTeHLIMM, BO MHOTOM TIOJTOJNKHYBIIMM, KaK W3BECTHO, 3arajHyo
Pedopmariuto.

XpucTtuaHckas nponoBeab He MMeeT HuU4Yero obwero ¢
peknaMHbiMu M PR-TexHonormamu. OHa anennupyer He K
CMTYaTUMBHbIM NOTPEeOHOCTAM 4esioBeKa, He K noTpebHoOCTAM ero
OMosorM4eckoro M CouManbHOro Tesa, a K Be4HbIM NOTpebHOCTAM
BYLWMWU. Torja Kak BCAKOTO peK/aMIIUKa yuaT: eCii Bbl I00bETECh OT OT/Ie/TbHOTO K/IMeHTa
X0TA 6]:1 O,E[HOKp&lTHOfI IMOKYIIKK Balller0 TOBAPd — Li€JIb YK€ JOCTUTHYTa. PR—HpOABI/I)KEHI/Ie
Bcerza (opMUpyeT 3aBblllieHHbIe TIOTPEOHOCTH U Pe3KO CHIKAeT KPUTUYHOCTh ayAWTOPUU:
«TIOKYTali — TMOo/jellieBesio», «Bbl 3TOTO AOCTOMHBI», «UMHPK HUUTO — >KaK/Ja BCe»,
«TOJIOCY — a TO TIpOWrpaelib» W T.N. Peksama B3biBaeT K Hanbosiee 3/1eMeHTapHBIM
MeXaHHM3MaM BOCIpUsTHs, HO LlepkBM Hy)KHa yMHasl TacTBa, a He Oe3qyMHOe CTajio,
IlepkoBb Hay4aeT JOfield CIyLIaTh CBOX COBECTb, & He CBOU CUIOMUHYTHBIE [10Ke/IaHuSsl.

[NpeBpamenue llepkBu B (upMy MO CrHaceHWI0 W CHUCKAHWIO O/arofiaTé HEeBO3MOXKHO,
rnoroMy uto LlepkoBb rOBOpUT He «OT cebsi», a OT Bora, B CBSI3W C YeM HesICHO, KakK OHa
co3faBana Obl GUPMEHHBIN CTH/Ib, WEO0JIOTHIO 1]ePKOBHOTO «OpeH/ia» W TpoYMe 3/IeMeHTBI,
HeoOXo/IMMble JIJIsl «TIPO/IBKXKeHHs1 ToBapa». Takxke, /IeHCTBysl B pyc/e pekjamHbiX U PR-
TEXHOJIOTHM T0 W3BECTHBIM B 3ToW cepe Meroanukam, llepkoBb Obiia ObI BBIHYX/€Ha
3aHUMAThCsl «(OPMUPOBAHKEM CIIPOCa», [l Hayajia BBIYMCIUB U OTIPe/ie/IUB CBOIO 1ie/IeBYH0
rpynmny. IlocnegHee Takke HEBO3MOXKHO, YyUuuTbIBasi, 4TO CJIOBO bokue u3HauanbHO
o0OparieHo Ko BCeM JIHO/IsIM, a He K TOUM WM UHOM 1jesieBoi rpymrie. Takum 06pa3oM, TombITKa



«TIPOJIBVKEHUSI» XPUCTUAHCKOTO  Hacjeaus  cpeactBamMyd  PR-texHonmoruii  u
MCUX0aHAIMTUYECKUX TEXHUK aBTOMaTM4yeCKM BeJET K OLIYTUMBbIM €peTUYeCKUM
HCKa)KeHHUsIM c/1oBa Boxkbero u K MosiHOM Jiecakpasiv3aliiu poroBe/iy.

Crtporo TroBOpSi, «IpO/BI)KEHHE» Jecakpajvu3upyeT OO0beKT, U OH U3 abCOoIHTHOTO
aBTOMaTUUYeCKH CTAaHOBUTCSI OTHOCHUTE/IbHBIM, KOHEUYHbIM — He TpaHCLIeHJEeHTHbBIM U
TPaHCLIeHJeHTabHbIM, a WMMaHeHTHbIM W SMIUPUUYecKUM. bor TpaHClieHJeHTaeH.
«[TpogBwkenne» mpespamaer Ero obpa3 u Ero cioBo B 00BIYHYIO Beljb, He TIPOCTO
ripodaHHy0, HO U COBepILIeHHO 0ecrio/ie3Hy0 C XPUCTUAHCKOW TOUKH 3PeHHUs.

NMcuxonorusauma cnpoca

Kak u B cdepe «bOosbimoii» HWHOOPMALIMOHHONW SKOHOMUKH, B IIpe/jlaraéMOM TI'PeKo-
MPOTECTaHTU3MOM L[ePKOBHOW «3KOHOMMKE YCIyT» MPOUCXOJUT TICUXO0JI0TU3aliusl Cripoca —
ripeBpailjeHre TPo/iaBaeMo Bellld B CUMBOJI CAMOOLIEHKH CaMOT0 TOKYyTiaTesisi. DTOT OTPhIB
oOpasa Bemd OT CaMOW BeId AaHAJOTHUEH OTPBLIBY O3HAUAIOI[Er0 OT O3HAauaemMoro B
MMOCTMOZIEPHUCTCKOM (humocoduu s3bika. UYesloBeK NpUoOpeTaeT He Bely, He TMpeAMeThl, a
CTaTyC, CMbICJI U B KOHEUHOM WTOTe OT/IauBaeT COOCTBEHHYIO HAEHTUUHOCTh, YCTPOEHHYIO
TaKuM 00pa3om, uTo 6e3 1o[0OHBIX TTPHOOpeTeHNI OHa He MOTJIa Obl COCTOSITBCS.

Bo3HMKaeT BOMpOC: KaK «IPOZBUTraroIeMy» 3aMKHYTb MOTpebjieHre TOTpeOuTesss Ha ero
WUIEHTUYHOCTD, UTOOBI 0OUThCs ycrexa. [IyTh oauH — copMUpOBaTh Y MOTEHIUATBEHOTO
K/IMeHTa-aJiefiTa COOTBETCTBYIOIIME TCUXO0JIOTMUeCKHe KOMILIEKCHI Pa3/IMuHbIMU MeTO/aMU
cend-obunguara  («popmupoBaHusi  cebs»), UCMOMB3yeMbIMU  TPAaKTHUECKH  BCEMHU
HarpaB/IeHUsSIMA COBPEMEHHOM MPaKTUUeCKOW TCHUXO0JIOTUU. VI MCXOAHBIM MHCTPYMeHTapui
IUTsT 9TOTO, 6€3yC/I0BHO, AAET TICUX0aHa/TU3.

OTa CBSI3b C NCMX0AHA/IM30M M COBpEMEHHOM ICUxXooruei He cinyvaiHa. [Tonstus «PR» u
«npogBwkeHue» TmosiBwnMch B CIIA B 1920-e rofpl, U CMBIC HMX CBOAWICS K
[ICUX0aHAIUTUUECKOMY MaHUITyJIMPOBaHHUI0 — UMEHHO TOIZa ICUXO0aHa/n3 HaXOAWICsa Ha
nuke oOujecTBeHHOro wuHTepeca. OOBEKTOM MaHMITYy/TMPOBAaHUS TIepBOHAUYa/NbHO ObUIH
ZIOMOXO035THKHM CO CTaOM/IbHOM MOKYTIaTeIbHOW CIIOCOOHOCTRI0. BriocieicTBUM KOHCY/TbTaHThI
0 «OOI1[eCTBEHHBIM CBSI3sIM» (C 3TUM IOKYTaTeJbCKUM KOHTMHI'€HTOM) Haya/ i OTBeuaTh 3a
peknaMy uepe3 (OKyC-TpyHIibl, COCTOSIILIME W3 TeX >Ke J0Moxo3sieK. [lanbHelee pa3BUTHe
«TIPOZIBWKEHMsI» NPUBEJIO K CO3/JaHUI0 MeTO/I0B (hOPMUPOBaHUS U CTUMYJIMPOBAHHUsI CIIpOCa.
B 1930-e rogpl 3TH TeXHOJOTMM ObUTM TIPOJAHBI TIOMUTUKaM. CIyCTs KakKoe-TO BpeMsi
MIPOTeCTAHTHI U OTYACTU KAaTOMMKH TaKyKe TMOIBITA/IMCh IPUMEHUTb UX B CBOel paboTe.

MoskeT i1 BOOOIIIe TICMXOJIOTHSI OBITh MOJIe3HOM /11 HY>K7, L[epKBU? DTOT BOIPOC UMen Obl
CMBbICS, ecnd Obl He yJpyuawoljas WIeoJorHueckass Harpy>XKeHHOCTb COBPEMEHHOM
ncuxosiorud. Eé HarmpaB/ieHUs1 He CTO/IbKO aHa/TU3UPYIOT CBOM O00BEKT, CKOJTbKO (JOPMUPYIOT
€ro, B pe3y/bTaTe uero o0beKT TepsieT cB0O0/ly BO/IM, BBIOOPA M CO3HAHMUS.

MeTogo/ioTHsl, KaKk W3BECTHO, HEOTJelrMa OT WeoyioTUd. [ICUXONOrusi CTaBUT 1ie/bIo
MOMOYb YeJIOBEKY «pelIUTb €ero BHYTPeHHHe Ipo0yieMbl», HO B OCHOBe Ji0OOTro
TICUXOJIOTUYECKOTO TMO/[X0/la HeM30eXKHO JIEXKUT Orpe/iesiéeHHOoe MUPOBO33peHre. He Oynem
ceifiuac KacatbCsi O@CKOHEUHOU TeMbl O MMOWA0 W TIPUHIUIIE Y/IOBOJBCTBUS, CBSI3aHHBIX C
TCUX0aHaMu30M. Bo3bMéM /i TipUMepa TellTalbT-TICUXOJIOTUI, [ApPYroe TIOMy/sipHOe
HarpaB/ieHHe, CO3[jaHHOe aMepukaHieM @peznepukoM [lepsi30M, KOTOPBINA TIPeJIOKHUI
y/IOB/IETBOPEHME TMOTPEOHOCTel pacCMaTpuBaTh KaK 3aBepIleHHe TeIlTalbTOB — yMeHHe
yesioBeKa (POKYCHMPOBAThCSl Ha CYILeCTBOBAaHUM «3/leChb U ceiiuac». B ocHoBe ¢unocoduu



relITasbTU3Ma JIEXKUT yoexaeHue: «/lesaiite UMb TO, YTO CUMTaeTe HY)KHBIM Ha JAHHBIN
MOMEHT. JTO NO3BOJIMT B OyjyllleM He j>KajeTb O TOM, UTO BbI flefiaeTe ceituac». Takoe
JKU3HEHHOe KpeJ0 MCK/IouaeT [OJTOCPOUHble OPHMEHTHUPbI U (POPMHDPYET «MOTBUIBKOBOE
CO3HaHue», B Tpejiesie NCKIIoYaroliee OTBeTCTBEHHOCTD, a 3HAYUT, U KaKyto Obl TO HU ObUIO
coteputo. BocrpusiTue uesioBeka B TOUKe «3/leChb U celuyac» (CpaBHU «OJUH pa3 XKUBEM»,
«bepu OT >KU3HU BCE») — OUEBU/HBINA perpecc /s XpUCTUAHCKOM JIMYHOCTH. CrieyroLuii
I1ar — TepeJIoKUTh NMPobIeMbl Ha APYTrOro, MPUHECTH B )KEPTBY — €ro, HO He cedsl.

XpUCTHAHCKOe COCTpaZiaHue K C1aboMy, YHIDKEHHOMY U YTHETEHHOMY Ye/IOBeKy — COBCEM
He TOT TyTh, KOTOPBII MPOIOBeyeT celuac TICUXOJIOTHsI, CTPEMSICh TIPUCTIOCOOUTh UeioBeKa
K PeJISTUBMCTCKOM, BHEMOpAIbHOM BCEJIEHHOM, C/ie/laTb M3 Hero KOH(opMHUCTa-CyrepMeHa.
Bot mouemy 6eccMbic/ieHHa TIO/[MeHa >XePTBEHHOM TMaCThIPCKOM TPOTIOBEJW TPEHUHTaMHU
TICUX0JIOTOB-KOHCYJ/IbTAHTOB.

LlepkBu Hy)KHa CBOsI COOCTBEHHasi TCHXOJIOTUsI, KOTOpasi Oy/leT CTPOWUTHCS Ha TPOYHBIX
TEOJIOTMUeCKUX OCHOBAaHUSIX — TO eCTb paboTaTb «CTy>KaHKOM TeOoJI0ThH» B CaMOM JIyullleM
CMBbIC/IE 3TOTO cJjioBa. VIMEHHO TakKOM IICMXOJIOTMYeCKUM aHalu3 Mbl HaxXxoJuM B
XPUCTUAHCKOW acKeTHKe, B «/JobpoTomtobur». He xBaTaeT NIl aKTUBHOTO Pa3BUTHS 3TOTO
OTbITa B MHTEpecax COBPEMEHHOr'0 BepyIOLLero.

NTor

Jonrocpo4yHou 3apavyen rpeKo-npoTecTaHTCKOM
«oOpa3oBaTtenbHOU pedopMbl» ABJIAETCA BCTPaMBaHUe LEepPKOBHOM
XU3HU B ccepy CeKyJIApHOW DKOHOMMUKM ycnyr. To ectb B TOT
CerMeHT OOLLecTBEeHHOro noJss, KOTOpPblIH NOAYMHAETCA 3aKOHaM
NPouM3BOACTBA, NoTpebsneHua M obmMeHa. ITO nonbiTKa BCTPOUTH
CBATOCTb B MUP noTpebneHus.

PenurvosHbie OeHHOCTH [JdHbl HdM  H3HA44Yd/IbHO, OHM He  «IIpOU3BOJATCA», He
((HOTp@ﬁfIHI'OTCH» U HU HA 4TO He «OOMEeHUBAIOTCS». XPI/ICTI/IaHCKI/Ie HUCTHUHBI HE MOT'YT OBLITH
BKJIFOUEHBI B 00/1aCTh AEﬁCTBHﬂ 3JIEKTOPAJIbHO-TIO/IMTUYECKHUX WMHCTUTYTOB. 3a Bora He
ronocyioT, EMy nposaBnsioT BEpHOCTb.

JTroboe «PR-mpoziBrKeHUe» O3HauaeT BBHIOOp U3 psifia anbTepHaTvB. Ho anbrepHatuBa Bory
TOJIBKO OJjHa — [bSBOJI, APYI'UX a/IbTePHATHUB HeT.

B XX Beke HaO/IIOaMCh [IBE TIOMBITKY LIEPKOBHOHN peopMaliiyl pyCCKOTO MPaBOC/IaBUs —
¢eBpanbCcKas ¥ OKTSIOpPbCKO-coBeTcKast. CerofiHs Mbl CTAHOBUMCS CBUZETEJISIMU OUYepeHOM
TOMBITKK, Ha JTOT pa3 B pyciae /ubepasbHOM MOJIEPHUCTCKOW HWZEOJIOTUH TPeKo-
MpOTeCTaHTHU3Ma.

[Ipy yc/i10BMM BepHOCTM ayTEHTHUUHOW CBSITOOTEUECKOM TpaJULMA  [1PaBOC/IaBHBIU
LIePKOBHBIM OpraHy3M IIpeoJoJieeT 3alylleHHbId [pPOLeCC BHEIIHUX M BHYTPEHHHUX
packonoB. Kak B KoHIle XX Beka He COCTOsICS oOelljaHHbIN HaM «KOHeL| UCTOPUN», TaK U
CerofiHsi He COCTOSATCSI «HOBOe [IpocBelieHre» U «OeCKOHeUHBIM» MoziepH. Harre myxoBHOe
3peHye I103BOJIUT HaM OTJIMYUTh 3/1aKU OT IIeBeJl.

AnekcaHap Lnnkos
NcToYHUK: «[lapsiaMeHTCKas ra3sera»
25umwoHa2020r.
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THE MYTH THAT NICHOLAS II’S DEATH WAS MET
WITH INDIFFERENCE BY THE RUSSIAN PEOPLE

Paul Gilbert

b e s i paks

Revolutionaries burning the Tsar’s portrait in 1917. Artist: Ivan Alekseevich Vladimirov
(1869-1947)

Contemporary historians have led us to believe that news of Nicholas II’s death was met with
indifference among the Russian people. Rather than conduct their own research on the matter,
they choose instead to rehash the popular Bolshevik version of events — this is in itself is not
the sign of a good historian.

While the elation exhibited by the revolutionaries is indeed true, it did not reflect the heartfelt
sentiments of millions of Orthodox Christians, monarchists and others in the former Russian
Empire.

Patriarch Tikhon (1865-1925), openly defended the Imperial family, by condemning the

Bolsheviks for committing regicide. When the tragic news of the murder of the Tsar’s family
came, the Patriarch immediately served a memorial service at a meeting of the Council; then
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served the funeral Liturgy, saying that no matter how judged the policy of the Sovereign, his
murder after he abdicated and who did not make the slightest attempt to return to power is an
unjustified crime, and those who committed him should be branded as executioners.

On July 17/30 the Patriarch said: “But we, to grief and shame, survived until the time when a
clear violation of God’s commandments are not only not recognized as sin, but justified as
legitimate. So, a terrible thing happened: the former Tsar Nikolai Alexandrovich was shot ...
We must, in obedience to the teaching of the Word of God, condemn this action, otherwise
the blood of those shot will fall upon us, and not just on those who committed it ... Let them
call us counter-revolutionaries, let us be imprisoned, let us be shot. We are ready to endure all
this in the hope that the words of our Saviour are also referred to us: “Blessed are they who
hear the word of God and keep it” (Luke 11:28). «

Eugenie Fraser, born and raised in Russia writes about her years in Petrograd and news of the
tsar’s death: “In August, filtered through from Siberia, came the news of the slaughter of the
Royal family by the sadistic thugs of the Bolshevik party. Horror and revulsion touched every
decent thinking citizen in the town. To execute the Tsar and his wife in this barbaric fashion
was bad enough, but to butcher the four young girls and the helpless boy was the work of
mindless criminals. In churches people went down on their knees and openly wept as they
prayed for the souls of the Tsar and his family.”

“Even in all this turmoil and confusion, and even among those with little sympathy for the
abdicated tsar, the brief five-line announcement in July 1918 of the execution of Nicholas II
and his family in Ekaterinburg caused a terrible shock,” writes Serge Schmemann. He further
notes “Prince Sergei Golitsyn recalled in his diary how people of all levels of society wept
and prayed, and how he himself, as a nine year old boy, cried night after night in his pillow.”

Major-General Sir Alfred Knox further noted in his memoirs: “An old soldier . . . breathed
into my ear that the Emperor was a good man, and fond of his people, but was surrounded by
traitors.”

It is important to recall that it was in the summer of 1918, when Lenin unleashed the first Red
Terror. People lived in fear of punishment from the thugs and criminals of the new order, for
showing any sympathy for the murdered tsar. Many hid their framed portraits of the tsar, and
kept their grief and monarchist sentiments to themselves.

Paul Gilbert
tsarnicholas.org
6/23/2020



https://tsarnicholas.org/2020/06/19/the-myth-that-nicholas-iis-death-was-met-with-indifference-by-the-russian-people/
http://orthochristian.com/108527.html

PERSECUTED FROM TRANSCARPATHIA TO
PENNSYILVANIA—ST. ALEXIS TOTH AND THE
CARPATHO-RUSYN STRUGGLE FOR ORTHODOXY

On the Orthodox Transcarpathian movement in Eastern Slovakia
at the start of the twentieth century. How Rusyns brought
Orthodoxy from America to Slovakia and were persecuted for it.

Yurij V. Danilets

Introduction by Matfey Shaheen:

In this article by Doctor of History Yurij V. Danilets, a professor of Ukrainian history
department at the National University of Uzhhorod, we delve into the history of the
Carpatho-Rusyns from what is today Eastern Slovakia, who were persecuted for their faith,
and even accused of being agents of Moscow—all because they simply wanted to build an
Orthodox Church; and for that, they suffered under Austro-Hungarian Uniate persecution.

These Rusyns were part of and influenced by the mass conversion to Orthodoxy which
occurred in_America under St. _Alexis _Toth, sparked by the sheer hatred the Catholic
authorities had for them. Many of them came to America as Uniates, and due to

discrimination against them by the Catholic Church, ironically, converted to Orthodoxy and
ended up bringing the faith of their fathers back to their fatherland—from America of all
places! Yet when they returned to their native Carpathian villages and wanted to build
Orthodox Churches, they were arrested and prosecuted by the catholic authorities, and
thought of as traitors establishing a “Moscow colony” and spreading Orthodoxy, which was
considered “Russian propaganda.”

In light of the tragic events in Ukraine, their story is particularly relevant, as we sadly see
the very same arguments levied against members of the Ukrainian Orthodox Church by
violent nationalist schismatics today. That is, that those who are members of the Orthodox
Church, or support the canonical church are somehow agents of Moscow, that the Orthodox
Church is secretly a conductor of Moscow’s influence, and that faithful born and raised in
Western Ukraine worship a foreign, “Moscow god”’. In modern Transcarpathia, priests
have even received death threats. We pray that people will be aware of their suffering, and
through the prayers of all the Carpatho-Rusyn Saints, the Love of Christ will prevail in
Transcarpathia and peace will come to Ukraine.
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Throughout its millennia-old history, Transcarpathia has repeatedly been enslaved to more
powerful neighboring states, which oppressed and limited the rights of the population of this
land. Such was the policy of the Austro-Hungarian and Czechoslovakian central authorities,
primarily in economic and religious matters. This topic is complex and multifaceted. There
are many examples of the repressive policies of Budapest and Prague regarding the Rusyns.
This article will focus on one of the episodes in a long series of dramatic events caused by the
actions of the Hungarian (Austro-Hungarian) authorities in Transcarpathia. It will also
discuss the oppression of the Rusyns of the village of Becherov of the Saros County or Saris
Zupa® (as it is called in Slovak), which is now located in the Bardejov District of Slovakia,
whose inhabitants decided to return to Orthodoxy in the beginning of the twentieth century.
Moreover, we will turn not only to printed materials, but also to archival sources.

The history of the revival of the Orthodox Church in Northeastern Hungary (which
Transcarpathia was a part of), was of interest to many researchers; many articles have been
published on the revival of Orthodoxy here, on the Marmarosh-Sigot trials, on the policy
of Magyarization® of the local population. However, not all publications had an archival
basis, not all were impartial, because their authors handled the situation based on church
affiliation or political convictions. There is still no special monograph on the history of the
revival of the Orthodox movement in Eastern Slovakia at the beginning of the 20th century.
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In Austro-Hungary, laws were in force (in 1868 and 1895), according to which all citizens of
the empire were free to change their religious affiliation. But in practice, as the experience of
the first years of the twentieth century showed, these laws were applied selectively. We will
not dwell here on the reasons for the Orthodox movement among the Ruthenians in Austro-
Hungary, but we will name the main ones pushing the Rusyns to leave the Union of
Uzhhorod:

. The policy of denationalization and Magyarization of the local population, carried out
by the Hungarian authorities and the Greek Catholic hierarchy, the aim of which was
the complete assimilation of the Rusyns, and their transformation into the faithful sons
of the Austro-Hungarian Empire;

. economic pressure from the Greek Catholic clergy and local landowners;
. and the struggle for the preservation of the Eastern rite and the opposition to the
Latinization of the Church.

All these reasons, as well as many others derived from them, sparked the revival of
Orthodoxy in Northeastern Hungary.
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By the end of the nineteenth century, many Rusyns went abroad to earn money, primarily to
the United States, to Canada, and Latin American countries. In a foreign land, many new
parishes, brotherhoods, and shelters were founded. In 1889, the Greek Catholic Priest Alexis
Toth from the lands of PreSov came into sharp conflict with the Roman Catholic Archbishop
John Ireland, administrator of the diocese of St. Paul and Minneapolis. The cause of the
conflict was the desire of the American Catholic bishops to transfer spiritual leadership of the
Greek Catholics from Austro-Hungary to the Polish Catholic priests. This was done in order
to finally Catholicize (Latinize—i.e. to leave the Greek rite and follow the Roman rite), the
Rusyns immigrants, and force the Uniate priests to return to the Old World. The Pittsburgh

bishop even declared that “a married priest is not simply bad—they can’t even be Catholic.”*

Father Alexis Toth

The consequence of this conflict was that Father Alexis Toth, after a meeting with the flock,
sent the trustee John Mlinar to San Francisco, to the Russian Orthodox Bishop Vladimir
(Sokolovsky). “We shall not eternally bow before foreign bishops, let’s find a Russian one at
last!” A parishioner said at a meeting St. Alexis called. To the amazement of Mlinar,
however, Bishop Vladimir did not allow him to receive Holy Communion, explaining that he
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was a Catholic, and not Orthodox. This fact shocked Mlinar, and he wrote Father Alexis Toth
a letter, in which he asked the question: “What Faith do we really have? They taught us—and
you taught us—that we are Orthodox, and yet here, an Orthodox Bishop did not allow me to
go to Communion—he sent me away to a Catholic Bishop. What is our faith? They told me
that I am a Uniate! What kind of Uniate? This is the first I’ve heard about this in my life, and
I consider myself an Orthodox Christian!”®

In February of 1891, Father Alexis Toth himself went to San Francisco, and asked the bishop
to receive him together with his flock into the heart of the Orthodox Church. On March 25,
1891, Bishop Vladimir served the Divine Liturgy in Minneapolis, which marked the
beginning of the history of Orthodoxy among the emigrants from Austro-Hungary.”

The Greek Catholic Bishops: Yuliy Firtsak of Mukachevo®and Jan Valyi of PreSov’ on
February 12, 1893, sent a message to the US entitled “To our beloved sons living in
America”.

They expressed regret that they could not provide spiritual support for their emigrants, and
suggested that believers perform rites and receive sacraments with the Roman Catholic
priests (where there were no Greek Catholic pastors). In addition, the bishops strictly
admonished the flock to stay away from Father Alexis Toth."

We have brought up these facts here, for the reason that already by the end of the nineteenth,
and beginning of the twentieth centuries, a significant portion of the emigrants returned to
their homeland, bringing back Orthodoxy (ironically, the faith of their fathers) with them. Of
the three centers where the Orthodox movement began in the early twentieth century, two of
them—the  villages  of Becherov (Bardejov  District of  Slovakia) and Velyki
Luchky (Mukachevo district, Transcarpathian Ukraine)}—were directly connected with
the movement of mass conversion to Orthodoxy in the United States.

The Orthodox movement was heard about for the first time in the village of Becherov via
reports from the American press. The newspaper “Svet” (Light), in the issue of April 8 (21),
1900, posted a letter from a resident of this village Vasyl Tutka. He said that a local priest,
learning about the raising of funds in the United States for the construction of an Orthodox
church, began to put pressure on local residents. The peasant quoted the priest: “Watch out!
Il teach you to mess with the Moskal’" faith! We’ll send soldiers to kick you out of the

village and seize your land and homes!”**
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Priest Mikhail Artim

On September 20, 1901, a letter came from Budapest from the Ministry of Cults and Public
Education to Bishop Jan Valyi of PreSov. It stated: in connection with the fact that “a pan-
Slavic trend with Orthodox overtones was uncovered in Becherov which spreads dissidence
in the country,” it is necessary to investigate and establish: the number of people who
converted to Orthodoxy in Becherov and its surrounding region, as well as what kind of
coordination was noticed between persons planning to create an Orthodox
community.” Fulfilling the order of the ministry, the Bishop of PreSov ordered an
investigation. Its representative, District Dean Ivan Kapishinsky and his assistants organized
a general meeting of the villagers on October 17, 1901. Peasants were also invited to the
meeting, who wanted to go convert, or had already converted to Orthodoxy (V. Tutko, V.
Zbigley, P. Lazorik and others). Local priest Mikhail Artim said that the Orthodox movement
in Becherov arose under the influence of emigrants from the United States. He said the desire
to leave the Unia was only for financial reasons: supposedly the peasants, in the event of
conversion to Orthodoxy, hoped for financial assistance from Russia. The priest brought the
religious issue to the political plane. “If they convert to the Moscow faith and receive
permission to build a church, then there will be a Moscow colony in Becherov as in there is

in Minneapolis in America, and later the whole land will turn into Moskal’ territory.”*
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Peasants who were convicted of converting to Orthodoxy rejected these allegations. They
stated that the reason for their conversion to the Orthodox faith was an acute conflict between
their relatives and a local priest that arose more than three years ago. “Our women™ and
fathers wrote letters to us when we were in America, in these letters they complained about
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the pastor.”*” Therefore, the emigrants, upon returning home, decided to build a separate

church and transfer it to the jurisdiction of the Orthodox bishop in Budapest."”

In March of 1901, I. Banitsky and V. Tutko visited the Orthodox bishop, who gave them
instructions on the legal transition to the Orthodox Church. However, when they returned
home, the police searched them, confiscated their books, and arrested the owners themselves

as “traitors to the Empire.”**

The protocol of the investigation of September 17 and the documents of November 11, 1901
show that the accusers did not recognize their membership in the Orthodox Church. The
documents of the episcopal inspection were sent to state bodies, which gave their “proper”
assessment. The prosecutor Janosh Paxi ordered the arrest of three peasants: A. Zbigley, V.
Zbigley and V. Tutka, for anti-Catholic propaganda. The peasants’ homes were searched and
periodicals from the USA were seized.”” On March 19, 1902, they were charged.”” However,
after some time, the prosecutors failed to prove any guilt, and they were released.

We learn about the further development of the Orthodox movement from a letter marked
“Secret” sent by the Ministry of Cults and Public Education on May 14, 1903 to Bishop Jan
Valyi of PreSov. The ministerial official noted that at the end of December 1902 a message
was received from a Becherov priest in Budapest, in which the latter said: “Military-aged
men who were in America, absorb schismatic teachings and Pan-Slavism, and returning to
their homeland, disseminate them, and also collect funds for Russian organizations in

America.”*

From the investigation, it became known that Fedor Hryvna, a native of Becherov, was
engaged in fundraising in the United States. He also allocated a plot of land for the
construction of the future Orthodox church in his native village. “It follows from the report of
the chief judge,” the letter states, “that F. Hryvna and several of his associates were in bad

relations with their priest, and this also led to the spread of Russian propaganda.”*

Further, the author of the letter reported that the Minister of the Interior Kalman Széll drew
attention to a publication in the newspaper the “American Orthodox Herald”, published in
New York, which posted messages on the decision of the Saint Petersburg Synod to support
the Orthodox faith in America, and those persons who intend to return to their homeland and
contribute to the construction of an Orthodox church in the village of Becherov. The ending
of the aforementioned letter is extremely important. In particular, the official writes in it:
“Noting that the majority of emigrants will return home, and if an Orthodox church will be
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built in Becherov, then later in other cities, especially in the east of our country, Orthodox
churches will also be built. This is fraught with a threat not only religious, but also national-
political. From the above it follows that the construction of an Orthodox church in the village
of Becherov should be prevented by all legal methods, since Russian political pan-Slavism is

leaking into the country on the pretext of a religious institution.”*

The bishop was encouraged to take measures to identify the initiators of the spread of
“political pan-Slavism” in Becherov for its further eradication.

In early August 1903, a group of peasants from Becherov visited the Orthodox bishop in
Budapest. The Bishop supported the idea of building an Orthodox church. The peasants, in
the case of the establishment of the Orthodox community, were attached to the parish in Eger.
In a letter dated August 29, 1903, they asked the bishop to send one of the most respected
priests to Becherov for the peaceful settlement of affairs.*

Having studied all the necessary questions, the Bishop entrusted this task to the canon
Cornelius Kowalicki, who held a “hearing” on September 10, 1903 in the village. During the
investigation, the peasants admitted that they visited Orthodox churches in the United States,
that they raised funds for the construction of a church in their homeland, and visited the
Orthodox bishop in Budapest. They said that they wanted to go to Orthodoxy because of the
local catholic priest Mikhail Artim: “Especially since he became a state deputy in parliament
(1901-1905), on Sunday and holidays he is not at home, but if he accidentally is at home, he
is engaged in private affairs of foreign people; sometimes it happens that on Sunday and
holidays he preaches, but his sermon is not connected with faith and moral behavior, but is

connected with state affairs and private events.”*

A result to all these events in Becherov is summarized in article 164 of 1904
newspaper Tserkovnye Vedomosti (Church News): “The suppression of Orthodoxy in the
village of Becherov was accompanied by numerous arrests and processes aimed at accusing
members of the movement of treason and pan-Slavic propaganda, but a most thorough
investigation in this case did not reveal the slightest trace of treason or pan-Slavism.”

Sources that would testify to the further development of the Orthodox movement in the
village of Becherov in the Austro-Hungarian period were not found. It is only known that
several peasants who were persecuted by Austro-Hungarian soldiers returned again to the
United States. Subsequently, when these lands became part of Czechoslovakia, a significant
part of the village converted to Orthodoxy.

Doctor of History

Translated and slightly edited by Matfey Shaheen
Pravoslavie.ru

6/23/2020
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2 Saridska zupa with proper grammatical cases applied. A Zupa is a Slavic term
which is often translated as country or district. This region was known as
Comitatus Sarossiensis in Latin and Wapucbka »kyna in Ruthenian—Trans.

3 To make Hungarian—Trans.

4 Translated from the Russian. AwkuHa3u 3. [llpaBocnaBHoe [AOBWXEHUNE B
Mopokapnatckonm Pycn. C. 19. (Ashkinazi, Z. The Orthodox Movement in
Subcarpathian Rus’. Pg. 19)
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the book “The Beginning of the History of American Rus” by Protopresbyter Peter
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Havano unctopun AmepukaHckonm Pycu. KoHHekTukyT, 1970. C. 490. (Kohanik,
Protopresbyter Peter. “The Beginning of the History of American Rus’.”
Connecticut, 1970. Pg. 490.)

7 Bugel W. Ekleziologie Uzhorodske unie a jejich dedicu na pozadi doby.
Olomouc, 2003. C. 158; Saint Alexis Confessor and Defender of Orthodoxy in
America. Minneapolis, 1994. C. 4; Hegsenbckun W., npoTounepen.
MNatTngecAaTunneTme pycCKoOM NpaBOC/aBHOW KOJNOHUM B . MwuHHeanonuce //
Golden jubilee album of The St. Mary's Russian Orthodox Greek Catholic Church.
Minneapolis, 1937. C. 136.

8 Bishop Yuliy Firtsak was born in 1836 in the village of Khudlevo (now in the
Uzhhorod district of Transcarpathia). He was educated at the theological
seminary in Uzhhorod and the Greek Catholic seminary in Vienna. In 1861, he
was ordained a Greek Catholic priest. Professor (1861-1876) and rector (1876-
1887) of the Uzhhorod Theological Seminary. During the years 1887-1890, he
was a member of the Hungarian Parliament. From 1881-1912, Bishop of the
Mukachevo Greek Catholic Diocese. // EHuuknonepgis ictopil Ta KynabTypu
KapnaTcbknx pycuHiB (Encyclopedia of history and culture of the Carpathian
Rusyns.) Pg. 782-783.

9 Bishop Jan Valyi was born in 1837 in the village of Venchello (now Szabolcs-
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Hagenz. Since 1869, he was a Doctor of Theology. Since 1870, the Prefect of the
Uzhhorod Theological Seminary, subsequently professor of history and canon
law. In 1873 he was appointed adviser to the Holy See, and in 1878, the
Mukachevo titular canon. In 1883-1911, he was Bishop of the PreSov Greek
Catholic Diocese. Cm.: Vali Jan (Valij) // Slovensky biograficky slovnik (od roku
833 do roku 1990). IV. Zvazok T-Z. / Vladimir Mina¢. Martin: Matica slovenska,
1984. S. 215; Sturdk P.Biskup Dr. Jan Valyi (1837-1911) // http://arkatpo.sk/?
jan_valyi; J-pb loaHHb Basbun, ennckons Mpdawesckin // Jinctok. 1891. Ne 20. C.
233-235.

10 Archiv Gréckokatolickeho Biskupstva v PreSove (nanee - AGBP). Prezidialne
spisy. Inv. €. 40. Rok: 1893. Signatura: neuved. (Archives of the Greek Catholic
Episcopate of PreSove, from here on forward abbreviated as AGBP)

11 A discriminatory word for Muscovites, Russians—Trans.

12 CgeT. 1900. 8 (21) anpens. C. 2. (Svet. 1900. April 8 (21). Pg. 2)

13 AGBP. Prezidialne spisy. Inv. €. 49. Rok: 1903. Signatura: 42. [OokyMm. OT
20.09.1901 .

14 Ibid. It is worth noting this whole argument that those who convert to
Orthodoxy or are members of the general “Russian Church” are somehow agents
of Moscow is the same argument we see raised in modern Ukrainian by
contemporary persecutors of the Ukrainian Orthodox Church—that those
members of the canonical Church are following the “Moscow faith” or even a
“Moscow god”—Trans.

15 The Carpathian immigration to America came in three waves, the first two
being the largest. The men came first, and then the women, therefore many of
the women were still in the homeland and reporting to their husbands in America
what was happening—Trans.

16 Ibid.

17 At that time, Lucian (Bogdanovich) (Lukijan Bogdanovi¢) was the Bishop of
Budapest. He was born in 1867 in the city of Baja. He studied in Baja, Sremsky
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status was elevated to that of patriarchate. The Buda (Budapest) diocese was
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22 lbid.
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