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Pacnucanue oorocayv:kenuit / Services in December

Sunday 1 December
10.00 am: Hours and Liturgy / Yacel u boskecTBeHHast TUTYyprust

Tuesday 3 December
530 pm: Vigil / Bcenommuoe Oxenue mnpa3aHuka Beenmenuss Bo xpam IlIpecBsitoit
Bboropoauiipl.

Wednesday 4 December
10.00 am: Hours and Liturgy / Yacel u bosxecTBeHHast IUTYprust npa3aHuka BBeneHus Bo
xpam [IpecBsitoit boropoauiisl.

Saturday 7 December
5.30 pm: Vigil / Bcenournoe 6aenue

Sunday 8 December
10.00 am: Hours and Divine Liturgy / Yacsl u boxecTBeHHast TUTYprus
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Saturday 14 December
5.30 pm: Vigil / BcenourHoe 61eHme

Sunday 15 December
10.00 am: Hours and Divine Liturgy / Yacel u boxkxecTBeHHast IUTYyprust

Saturday 21 December
5.30 pm: Vigil / Bcenormnoe 6nenue

Sunday 22 December
10.00 am: Hours and Divine Liturgy / Yacel u boxxecTBeHHast auTyprus

Saturday 28 December:
5.30 pm: Vigil / BcenomniHoe 61eHue

Sunday 29 December: Sunday of the Holy Ancestors / Ceg. IIpaoTuos
10.00 am: Hours and Divine Liturgy / Hacsl 1 boxxecTBeHHast TUTYprus

Church News

Baptisms in November

2 November: Jacob Bernard
16 November: Florentina

30 November: Matthew Scott and Sofia Scott

Archbishop Mark to Visit — 2 February 2014

Archbishop Mark is to visit us on Sunday 2 February 2014. Please make a note in your diary.
This will be an occasion not to be missed, with many good things to happen.

TV at Church on 3 December

On the afternoon and evening of Tuesday 3 December the film-maker and historian of the
Russian Orthodox emigration Maria Reshetnikova will be coming to our church in Colchester
from New York to film. She is particularly interested in any stories about St John of Shanghai
in England, Russia or elsewhere, including how you may have come to the church through
his prayers. She would like to interview anyone who knew him or saw him. Please see her
excellent site and interesting and highly recommended film about St John:
www.youtube.com/user/rootsfilmtv. If you are interested in meeting her and talking, in Russian
or in English, please phone me on 01394 273820.

Tpetbero nexkadps, BO BTOPOH MOJIOBHHE JIHS, PEKUCCEP M UCTOPUK PYCCKOW MPaBOCIaBHOM
sMmurpaunu Mapus PelnieTHHKOBa pUEAET U3 HLm-ﬁopKa B Hamly uepkoBb B Komuectepe,
yro0bl cHUMATh GuibM. OHa OCOOCHHO WHTEpPECYeTCS HCTOPUSMH, CBS3aHHBIMU CO
Cesrurenem Moannom lllanxaiickum, KoTopbsle npou3onuin B AHriauu, Poccun umu rae-nmn6o


http://www.youtube.com/user/rootsfilmt

eme. ITO MOXKET OBITh HCTOPHS O TOM, KaK 4eJOBEK NPHIIEN K Bepe 1Mo ero Moiuream. Eif
ObUT0 OBl MHTEPECHO B35Th WHTEPBBIO y TeX, KTO Buaen u 3Han Cesarurens. JoOpo
N0KaJOBaTh Ha €€ 3aMeYaTeNIbHBIN CalT, TIE BBl MOXETE MOCMOTPETh PEKOMEHIYEMBbIil
¢unbM o CBT. Moanne: www.youtube.com/user/rootsfilmtv

A BOT afnpec ee caiita: www.rootsfilmtv.com

Eciu BBI XOTUTE BCTPETUTHCA M ITOOECENOBATh ¢ TOCThEH, MOXKATVHCTA, ITO3BOHUTE MHE IO

tenedony 01394 273820

Visit

On 3 November we had the pleasure of seeing again Fr Gregory Mereacre from near
Chisinau in Moldova, who was also with us on Easter Night.

IIporouepeii Bagepuan KpederoB: «CHayana — npu3bIB K
NOKASIHUIO, 4 10TOM — [Ipryaimenne)

Mpuvi obpamunuce K uzeecmmoMy OYXO8HUKY U HNPONOBEOHUKY Hnpomouepeio Banepuany
Kpeuemosy, nacmoamenio xpama Ilokposa Ilpeceamoii bocopoouyst 8 AKynoeo, ¢ 6onpocom
o0 83aumocsazu Tauncme ucnosedu u Ilpuuawenus.

[Iporonepeit Banepuan Kpeueros

— Bbarwomka, ceituac B Unrepnere m CMMU o0cyxkpaercs Bonpoc, HeodOXoaumMa Jin
ucnoseAb mnepen KaxabiM IIpuyamenueM MM BepylOIIMM MOKHO NPHUCTYNaTh K
CBsaTrbiM XpucroBbiM TailiHaM M He ucnoBegaBmmch. CcbLIalOTC HA TPEKOB, Ha
«a()OHCKYI0 TPATUIIHIO», HA TO, YTO MHOTHE CErOAHA 4acTO (UyTh JIM He KAaXK/IbIil 1eHb)
NPUYALIATCA — M Ide YK TYyT HalTH Bpemsi AJsl HCHOBeAU... MOXKHO BCTPEeTHTH
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MHEHHE, 4YTO [J0CTATOYHO MBICJIEHHO BO310XHYTb K bory (kak wacro aenana 3ro,
HanpuMmep, cBATON mnpaBeaHblii Moann KpoHmrTaarckmii, 4To cieayer M3 ero
«/IHeBHMKOBY»), 1 ['ocoab MpocTUT Tebe TBOM rpexu, Tem OoJiee 4ro bor — 3to lyx, n
Emy He HykHO 00513aTe/IbHO Kakoe-TO (popMasibHOe JelcTBHe. A HeJaBHO /10BeJOCh
YCABIMIATH M TAKOE YTBEeP:KACHHE: «3ANMCHIBAS Mepe/] HCIOBebI0 HA Oymary, B 4eM MbI
rPeliHbI, Mbl COBEpPIIAeM ellle OJMH Ipex: Kak IKo0bl Mbl MOKeM 3HATh CBOM I'PexH? —
ux 3HaeT OnuH b I'ocnoaby».

— Bompoc 3TOT o4eHb cepbe3HbId, U HYKHO MOMHHUTH BOT O 4eM: TauHCTBO IIpmyanienus
ObUTO ycTaHOBJIEHO Ha TaifHoil Beuepe, a TauncTBo [lokasHUS HAYaIOCh €Ile 10 MPOMOBEean
Camoro Cnacutens — Hadanoch oHo ¢ mpomnoBenu Moanna Ilpenteun: «Ilokaiitech, m6o
npubnusunocs LapctBo Hebecnoe!» A Cam IN'ocnogs Uucyc Xpucroc, Coin boxuit, Toxe ¢
sroro Hayan CBorw mponoBenb: «llokaiitech u Bepyite B EBanremme!» To ecth cama
NOCJIE0BAaTENbHOCTh HMMEHHO TaKOBa: CHayajla MOKasHWe, a noroM — Ilpuyamienue.
Kaxercs, npomie HeKya. ..

[IponoBenp mokassHus — 3TO TpomoBenb EBanremus. 60 CKOJIBKO pa3 MBI CIBIIIAM B
EBanrenuu: «IIpomatorcs teGe rpexu!», a motom yxke: «Beranp u xomu!». «IIpomarorcs
Tebe Tpexw, WA U He Tpemd, Aa He ropmee Ttede uro Oymer!» W Omymaume ['ocmons
roBoput: «Hukro Tebs He ocynun, u S Te0s He ocyxaar, HO Ooisblie He rpemu!». 1o —
camoe IJIaBHOE.

NMeHHO moKasiHME SIBISIETCS CTEP’)KHEM BCEM JTyXOBHOM >KM3HM. A NOKasHME HaYMHAETCs C
0CO3HaHMs CBOeH rpexoBHOCTH. Korzna uenoBek HauMHAaeT 4yBCTBOBaTb, UYTO OH IpEIlEH,
HEMOIIIEH, TOTJa y HEero IMOSBIISIETCS MOTPEOHOCTh OT ATOro M3baBuThea. Ho korma yemoBek
HauMHAeT 3TO COBEpLIATh CBOMMH CHUJIAMH, Y HEro He Tak-To M moayvaercs. Ilo kpaiineit
mepe, y 6onpmmHCTBA. [la, ecTh oTnenbHbIe cTombl B LlepkBu, Kak, HarpuMep, mpemnoaoOHas
Mapus Erunerckas, Ho Takux eauHMLbl. [loaTOMy KOrja peub UAET O MOCIEA0BaTEIbHOCTH
[Ipuuamenust 1 UcHoBend, TO cama MCTOpUs 3eMHOM knM3HM CrnacuTenss MMEHHO TaKoBa:
CHavajla — MpPU3bIB K IOKasgHUIO, a moToM — llpuyamienune. DTo Bemu, HEpa3pbIBHO
CBSI3aHHBIE.

bosibiie TOro, UMEHHO MOKasHWE SABJISETCA TJIABHBIM, IOTOMY 4TO M Ha Beuepe cpenu
JIBEHA/ILIATH allOCTOJIOB OJMH-TO He npuyactuwics! OH npUHUMAaI Yaily («OMOYHII B COJTUIION,
KaK CKa3aHO), HO MPUYACTUTHCA-TO He mpuuactuwics! [1o3ToMy HyXHO MOMHUTH M 3TO:
MOKAassHUE 3aBHCHUT OT TOT'0, HACKOJIBKO CHJIbHA B HAC PEIIMMOCTh OCTaBUTh rpex. Hactonbko
oHO ¥ npuHUMaetrcs borom. Cesamennomydennk Cepruii MedéB o4eHb OONBIIIOE BHUMAHHE
oOparan Ha 3To.

B pa3spemmnTenpHO MOJIMTBE, KOTOPYIO CBSIIEHHUK YHWTAE€T HAJ KAXKIbIM YEIOBEKOM
MHAMBUIyaJIbHO, €cTh Takue ciosa: «lIpumupu u coegunu ero Cesareit Tsoelt Llepxsu...
nojaxab eMmy oOpa3 mokasHus...» To ecTb Bpems AJisi MOKasHUS BpOJIE YK€ KOHYMIOCH,
BpOJIC YEJIOBEK HCHOBeAalcs, a mpocuT l'ocmosa, 4toObl mogan emy oOpa3 HmokasHus. A
nouemy? Iloromy, Kak TOBOpPAT CBSIThIE OTLBI, YTO, KOTJA YEJIOBEK BXOJUT B TEMHYIO
KOMHATy, OH BHa4yajle He BUIUT HUYETO, a IIOTOM IJIa3a OTIABIXAIOT, OH HAYMHAET pa3iinyaTh
KpPYIHbIE MPEAMETHI, OTOM OoJiee MEJIKHE, a €CIM OCBETUTh KOMHATy, TO OH OyJeT ele
6osee oApoOHO BCE BUIETh — OT MCIIOBEIU K HCIIOBEIN YEIOBEK AYXOBHO IIPO3PEBAET.
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bonbmie Toro, Mel 3HaeM KIAacCHYECKHE NpPHUMEpHI: mpenomaoOHbi Cucol Benukwmii, y
KOTOPOTO Iepe]l KOHYNHOM JIUI0 YK€ MPOCBETHIIOCH, KaK COJIHIIE, OTBEYAET BOIIPOLIAIOIIEH
Opatun: «Otue, Hey X elu U Thl Oouibcs cmeptu?» — «He 3HAI0, MONOXKUI U g HAYaJIo
nokassuuio!» Ecnu yk Takue CTOJIBI HE 3HAIOT, MOJIOKIWIM JIM OHU HAYaJlo MOKAsSHUIO, YTO
yK TOorja ToBOpuTh HaM. Ham ©e3 3TOro mpocTo HEBO3MOXKHO HHYEro B ATOW KU3HU
W3MEHHUTh, TOTOMY YTO TOJIBKO Yepe3 MOKasHUe, Yepe3 MPOIleHne rpexoB 1'ocnoib H3MEHSET
HE TOJIBKO Y4acTh YeloBeKa AJis OyayIlel KU3HH, HO U 3/1eCh, B 3¢MHON KHU3HU.

KcraTn, 9Ta CTHHA MPEKPACHO OIMMCaHa Y CBATHIX OTLIOB.

I‘IGJ’IOB@K, JKHBS B DTOH JKU3HHM, 4YaCTO IHPpHBBIKagd C JACTCTBA K KaKHM-TO BCIaM, TakK
CKHUBACTCA C I'PpEXOM, YTO HAXXC HC 3aM€YacT, 4YTO 3TO I'PCX. Ho Koraa €My roBoOpAT, 4YTO
HY>XHO HMCIIOBCIOBATLECA, OH HAYMHACT 3ayMbIBATbCA: YTO-TO, MOXKCT 6I>ITB, He Tak. To ecTh
CHadajla OH HC BUJUT, 4 TOJIBKO IIOTOM HAa4YHWHACT 0oJlee TOHKHUE BCIIU BUACTD.

Ecth 3ameuarensHOe m3peueHue. «Jlyia, 3Haromas, 4To OHa 00s3aHa MCIOBEIOBATh I'PEXHU
CBOM, — TOBOpUT CBATOM MoaHH JIeCTBUYHUK, — 3TOW caMON MBICIBIO, Kak Obl Y3100,
YIAEPKUBAETCS OT MOBTOPEHUS MPEKHUX corpenieHuid. HampoTuB Toro, He MCIOBEIAHHBIC
rpexu, Kak Obl COBEPIIEHHBIC BO Mpake, yI0OHO MOBTOPSIOTCS». TO €CcTh KOT/la YeJIOBEeK He
HCITOBEyeTCSI, OH M 3a0bIBaeT TPEXH, 3TO y HETrO CTAHOBUTCS INMPHUBBIYKOW. A BOT Kak pa3
MPUBBIUKA — 3TO HABBIK, & OT HABBIKA OYEHb TPYAHO U30ABUTHCSI.

Korma-to I'ocnons cromobun menst cociyxuth [larpuapxy [laBny Cepb6ekomy. Crapet-
natpuapx [laBen OblT yIUBUTENBHBIM uelIOBEKOM, KOHeuHO. OH CBATOM, 0€3 COMHEHHS:
aCKET, MOJIMTBEHHUK. 1 BOT, OH caM coBepIIall NpoCKOMUAMI0. He manmmii CBSIIEHHUK, HE
KTO-TO JPYro, a OH caM. YJMBUTEIbHBIM ObUIO ero moBeaecHue. Korma oH mpuexadn,
UTOAMAKOHBI 3a0bu apxuepeiickuil omodop. Urto aenars? Ilarpuapx Haxen enUTpPaxuilb,
MOTOM B35JT BTOPYIO — M BTOPYIO TOKe Hanen Ha cebs. [lomyunnacek cyrybas Omaromath: Ha
IO MOBECHIT ce0e M CTal COBEPIIATh TPOCKOMHUIUIO.

A OaTiomkaM-To Aenarh ObUIO HEYEro, M BOT OHM CTajli pa3roBapUBaTh — OH TaK MOTPO3UII
najab4YuKoM. .. Bee 3amoiuanu, koHedHo. 1loToM maTpuapx coBEpIIMI IPOCKOMUINIO, CEIl U
roBopur: «Bacunuii Benukuil roBopui, 4TO pa3sroBapuBaTh B LEPKBU — BeIMKUU rpex. Ho
cepObl, TpPEeKH, PYCCKHE€ — O3TUM 3aHUMAIOTCS... OTO HAaBbIK, a OT HaBbIKa TPYAHO
u36aButThes!» O HaBbIKe elle roBopuTcs: «EcaM Tl cTshkal HaBBIK KO Ipexam, TO ydailai
UCIIOBE/Ib MX, U BCKOpPE OCBOOOAMIILCSA U3 IUIEHA TPEXOBHOTrO, JIETKO M PaJOCTHO OyJellb
nocnenoBate l'ocnony Mucycy Xpucry!» Tak uro Bc€ BpeMs TOBOPUTCS, YTO HYXHO
HCIIOBEJIOBATh O0s3aTEIbHO TPEXH, caMoMy cebe naxe HamoMuHaTh. JlJisi TOTO, 4YTOOBI
U3ITIaJIUTh U3 CEPALIA HABBIKU I'PEXOBHBIEC, BKOPEHUBILKECS B HETO JOJITUM BPEMEHEM, HYKHO
BpeMsi, HY>KHO IOCTOSIHHOE INpeObiBaHuEe B MOKAasHUU. «COCTOSHHE IOKasHUS COCTOMT B
[OCTOSIHHOM HCKYILIEHHHM JlyXa, OOpEeHHM C IOMBICIAMH M OIIYIIEHUSIMH, KOTOPBIMHU
oOHapyx uBaeT ce0si COKpOBEHHAs B CEp/Ile TPEXOBHAs CTpacTh. B 00y31aHnu 4yBCTB U peBa,
B CMUPCHHOM MOJIMTBE M 4YacToM wucnoseau». Mrtak, BCE BpeMs CIBIIIKMM: HCIOBEIb,
UCIIOBE/Ib, 4ACTasl UCIIOBEb.

Cearutens ®Deodan ToOXKe MpekpacHO TOBOpHUT: «HamoMuHaro modarne MTpUCTYNaTh K
TaunctBy IlpnyamieHuss ¢ 4yBCTBOM IIOJHOTO HEAOCTOMHCTBA, HE MMEIOIIUM HHU Ha YTO
onuparscs». Ho 3TO M eCcTh NOKassHHOE 4yBCTBO.
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[ToxassHHOE YyBCTBO HEOOXOAMMO JIJIsl JTyXOBHOM JKM3HU KaK BO3AyX, MHAUE€ YEJIOBEK HAUYHET
3a0bIBaTh I'PEXH, MPEHEOPEKUTETHHO OTHOCUTHCS K HUM WJIM MPOCTO 3a0yAEeT O TOM, UYTO
HY>KHO HaJ| COO0M TPYAUTHCS.

— Jpyrumm cjioBamMH, NMOKasiHUE — 3TO YYMJIHINE CMHUPeHUsi? ITO omnpeneieHHbIH
NMO/JABUI, KOTOPBIii 4YejioBeK OepeT Ha celsl, Kak Obl 00y4asichb NMOCTENEHHO, KAK MbI
o0yyaemcsi B yueOHBIX 3aBelleHMSIX, — a TYT Mbl oOy4daemcsi OopbOe ¢ rpexom? U
nojaeTcd 0J1arogaTtn?

— CoBepIIeHHO BEpHO: OT Hac — MOJBUI MCIOBeIH, a oT bora — nap Onaromatu. Kak u ot
4eJI0BeKa — IOJIBUT Bephl, a 0T bora — gap mo0BH.

Jleno B TOM, YTO TIOKAasHHE HACTOJBKO JPArolleHHAs BEIlb, MPSMO CKaXXEM, YTO MPOTHB
MTOKasHUS M WJIET BCS BolHa. Kak Bpar He JoImyckaeT 70 MepKBH, Kak Bpar HE JIOMYCKaeT JI0
UCTIOBEII, KaK OH CTapaeTcsi, YTOOBI YEJIOBEK, UCIIOBEIOBAB I'PEXH, ONSATh BO3BPATHIICS HA
NMPEKHUH yTh! A TOTO, YTO C HAMH YaCcTO MPOUCXOIHT, MBI U HE 3aMe4yaeM Kak Obl... BpeMs
IPOXOJINUT, )KU3Hb HAC 3aKpy4duBacT. M Bellb €CTh Jake TaKoe BBIPAKCHHE: KOTJa YCIIOBEK
IpHYaIlaeTcs, OH mojyd4aer Onarojath. IIpuxoas momMoi, roBopmiu: «['OCmoap MHIOCTH
npucnan!» Ee Hy)XHO OBIJIO CTSDKATh TaM, B Xpame, a IOTOM JIOHECTH JI0 JOMa. A JTHaBOJI-TO
3HaeT 00 3TOM, W BOT Bpar MPUXOJIUT M, KaK TOBOPAT, «IMOXHUIINAET Oiarogarh». KoHeuHo,
MOXUTHUTh €¢ OH HE MOXKET — OHA €My HEIOJBJIACTHA, HO OH CTapaeTcs CO3/IaTh YEJIOBEKY
TaKUe OOCTOSITENBbCTBA, YTOOBI OH HAyall OMATh TPEIIUTh W OMATH ObI OT HEro OTCTYIHJIA
OJIaroaTk.

Bot BBl ynmomsiHynu HacueT AdonHa: M3BUHHTE, HA A(OHE OYEHb CEPhE3HO OTHOCITCA K
ucrioBead. Tam, MoXeT, He BcerJga MNPHYAILAIOTCS WM pexe MPUYAIlAITCs, HO
ucnoseayrorcs yaie. [loaroMy TaM UCoBeb MOCTaBIEHA HA IEPBOE MECTO.

Otenr Jlyka u3 monacteips @unodeil Ha BOmMpoc, MOYEMYy MbI TPEIIUM IOCJe HCIIOBE/IH,
otBevas: «[lotomy uTo Go0Jib cepiila He mepecwiniaa Tpex». A 00Jib BO3HUKAeT Korja?
Hampumep, ecnu Bc€ BpeMsi HACTynaTh Ha JIFOOMMYIO MO30JIb: KOT/Ia MBI TIOBTOPSIEM OJHO U
TO K€, M CTBITHO Toraa 00 3ToM roBoputh! Oteny Anekcuit Meués roBopui: «Hy 4To x ThI,
netouka? Kak ke Tebe He CTBIIHO?» A YK OJHO M TO K€ — TeM 0oJiee CTBIIHO. A KOTrJa 3TO
HaBBIK — 3TO OJHO M TO K€, U CTAHOBUTCA YK€ CaMOMY IMPOTUBHO: YK CKOJIbKO MOxkHO! W
MPOCTO POT-TO OTKPHIBATh CTHIAHO, Ja U K OATIOIIKE CTHIIHO MATH: BOT 3TO KaK pa3 M €CTh
10161 (TIepBBIE, MAJICHBKHE TIJI0/IbI, POCTOUYKH) TTOKASTHH S, TTOKAsSTHHOTO YYBCTBA.

Ecte Bcenenckas LlepkoBb, mu BO Bcenenckoii LlepkBu Bc€ 3TO o4eHb 3ameTHO. Benp
[IpaBocnaBuas llepkoBb, ciyxa HMcrune, mnpunuia Kk  ¢Gopmyjie CIyKeHHS U
ynHonocyenoBanus TauncTB. EcTh Tpu OorociykeOHBIX Kpyra: rOJOBOW, HEIENIbHBIH,
cyrounblii. OHM OBLIM NMPOJYMaHbl U YTBEpPKJIEHbI B THUIMKOHE M B XKHU3HH, U JJaKe BCE
IPa3HUKH BCErJla COEIUHSINCH C TOBCEHEBHBIM OBITOM JItO/IeH. Y HAC e MPUMEThI ObUIH:
Ha BBenenue, Hanpumep, obnenenenue, notom Hukonsckue Moposbl, CpeTeHCKre MOpO3bl U
T.4. Bes ceaspiBanock. Ha kakue-To mpa3qHUKY BBITOHSUIM CKOTHHY, HA KaKHE-TO 3arOHSUIIH,
KOTJ]a-TO — ITYeJI BBICTABIISUIM, HOTOM yOupanu ux. M 3Tum ObLI0 BCe MPOHU3AHO.

M BoT Korzma B cBOE BpeMs BBEJCHHBIM B 3a0myxaeHue narpuapx THXOH Jajl yKa3zaHHe,
YTOOBI MEPENUTH Ha HOBBIM CTHIIb, CBsIeHHOMYuYeHHK Cepruit Meués npumen Kk Hemy (0AuH
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CBATOM MpHIIeN K APYroMy CBATOMY), Al eMy B HOTU U ckazanl: «Bame CasreiimecTBo, 1
Bac JII00JII0 U yBaXkaro, HE CUUTAlTe MEHsI OYHTOBILMKOM, HO sl He Mory! OcTaBbTe MEHS O]
CBOMM OMO(OpPOM KaK eInHOBeplia — Kak cTapooOpsanual» OH He oOnu4ui, HE OCKOpOMI
naTpuapxa — CMHpPEHHUE Kakoe, Kakas MyApOCTb! — HO OH CBUJAETEIbCTBOBAN: «S HE mory
oTAenuThCcsa oT Tol LlepkBu, B KOTOpOM s mpuHsT BCE, uto uMmer!» Benb sta ke LlepkoBb
JKWAJIa UIMEHHO TaK, a €Clii BCE mepeenaTh, Mbl oiaeM Bonpeku Llepksu.

Eme B mepBble Beka XpUCTHAHCTBA, KOTJa MPOUCXOJIMIIO CO3IAaHUE JIMTYPrU4ecKux (opm,
OBLTM OTMEHEHBI ararbl Kak 4acTh OorociykeoHoro kpyra. Ha Kapdarenckom cobGope Obut
yKa3aH IIyTb IPUYTOTOBJICHUSA K EBXapuCTUH, KOTOPBIM U ILUIM T€ CBATBIE, KOTOPBIX MBI
npocnarisieM. VIMEHHO 3Ta Cephe3HOCTh MOKAsHHOTO TOJBUTAa M 3acTaBWIa CBS3aTh
HCIIOBCIb U IIPUYALICHUC. Ecmu BHauane CIIIC 6I>IJ'II/I TAKUC XapU3MATUUYCCKHUC MOMCHTHI,
MHOTHE JIFOJH MPUXOIMIH B L[epKOBb U3 si3pI9eCcTBa, TO IOTOM, KOT/Ia TIOCTEIIEHHO BCE CTAIO
BBICTPANBATHCA, U MMOABUIIACH 3Ta H€06XO,Z[I/IMOCTB.

B e BpEMCHA CHavalia ObLIa OTKpbITass HCIOBCAb, HO HC BCC MOIJIM 3TO IIOHCECTHU.
I/ICHOBGILYI-OHII/ICCSI HE ClIymaromue, nmoroMy 4ro €CTh €1I€ OAWMH MOMCHT! «Bce BOo3BecTH
MOT'ylI€eMy IMOHECTH...», a HC BCSKHI MOXKET IIOHECTH, YCIIbIIIAB YTO-TO TAaKOC.

Korz[a CBAIICHHUK BBICIYIIHNBACT UCIIOBECIb, TO 3TO 0coOeHHass MHJIOCTE BO)KI/IH, Aap, YTOOBI
OCTaTbCA K YCJIOBCKY C POBHBIM OTHOIICHHMEM, K €TI0 AYyHIC, HC BCIIOMHHAsA €T0 Irpexm U
KaKHUC-TO €I'0 IIPCCTYIICHHA.

KoHeuHO, mpy yMHOXEHMHM KOJIMYECTBAa WICHOB LlepkBM cTanmo ciokHee: JBEHAILATh
arocCTOJIOB, IOTOM CEMBJIECST allOCTOJIOB, IIOTOM OTILIbI, MYyH allOCTOJIbCKHUE... A JIIOJAH U B
T€ BpeMeHa ObLIIM HEOJMHAKOBBIE,  3Ta HEOIMHAKOBOCTb, OCOOCHHO IMOCIIe MPUHATHUS SAUKTA
Koncrantna Benukoro, korma B LlepkoBb puHYIUCH OyKBajdbHO BcCe (IpeciieIOBAHUS
OTMEHWJIM), TOrJa MMEHHO B llepkBu MOSIBMINMCH BCSKWE JIOAM, HAYAJIUCh, KOHEYHO, U
epec... MoxeTt ObITh, UMEHHO TOTJIa U HAYaIOCh Takoe popMalibHOEe OTHOIICHUE. Benpb u B
OOBIYHOM JKU3HU 3TO €CTh: HE BCE K€ MOCTYMAIOT B MHCTUTYT, U JaXXe T€, KOTOPBIE KEJIAIOT U
MOMAaat0T, HE BCETAa TPyAsITcs, y4yach. [[polieHToB 1BailaTh TOJIBKO, a OCTAJIbHBIE — TPOCTO
TakK, opMabHO, pEMECICHHUKH TaK Ha3blBaeMble. V1 mpou3omuio 3To, BUAMMO, KaK Cpeau
YEJI0BEYECTBA, TAK U KOCHYJIOCh, €CTECTBEHHO, M TyXOBHOM >XU3HU — U LlepkBu. Bot Torna-
TO 1 Havdaics GopmanusMm. Bo-miepBeix, otnenwnack 3anagHas [{epkoBb or Bocrounoii. U
BOT B 3amajgHON-TO CTpPEMJIEHHE K TaKOMY Kak OBl MOPSIKY, K OyXraiaTepuu BHUIMIOCH B
nosieinenne uHaynbrenimil. [lpexxne boxkuwero cyna cranu B3BelIMBaTh JOOPOAETENH U
rpexud. DTO MOpPOAWIIO BO3MYIIEHHE TOrda, W MOsBWICA packoi. Kak mokaszana uctopus
LepkBu, mocie otaeneHuss 3anagHoil LlepkBu oT BocTouHON, BHAMMO, HENpaBUIbHAA
6opbOa monuta ¢ Gopmanuzanueil: B 3ananHoi LlepkBH 3TO MpPHUBENO K MPOTECTAHTCKOMY
packony. Kcratu, sta Oopnba Hayamach ¢ WHAyJIbreHiuid, ¢ TaumHctBa [lokasHus.
VYauBurensHo, 4To M TaM Hayainu c¢ TaumncrBa Ilokasnus! M moroM mocTeneHHO B
octaBieiics LlepkBu myTteMm paspenieHusi CBOOOJHOW HCIIOBEIH, CBOOOTHOTO MPHUYACTHS,
ucnpaBieHUs «(PopMabHON HCTIOBEAMY MPHIIUTH K TIOSBICHUIO (HOPMATBLHOTO MPUYACTHUS — U
BMECTE C BOJIOW BBHITUIECHYJIU U peOeHKa.

B LlepkBu CyIecTBYIOT BCEM HU3BECTHBIC aKpUBHS U MKOHOMUSA. AKPUBHUSA — 3TO CTEP>KEHb,
3TO yCTaB, 3TO KOCTSIK, HA KOTOPOM BCE JEPKUTCSA. A UKOHOMHUS — 3TO OTJACIbHbIE MOMEHTBHI,
MOAXO/ISIIINE K OTACIBHBIM JJUYHOCTSM M OOCTOSITEILCTBAM, — M OJTHO O€3 JIPyroro HE MOXKET
cymecTBoBath. Wau OyneT TONBIN CKeleT, WM KUCeNlb KaKoW-To, 0e3 ckenera, oOpasHO



BbIpa)kasich. [loaToMy BCE NOMKHO OBITH copazmepHo. M mosToMy, KOrja Havyajau OTXOIUTh
oT opMasIn3Ma, ¥ MOIYIUIOCH, YTO ObUIO MOTEPSHO TJIaBHOE: OBLI MOTEPSH yX.

[lapannensHO € 3TUM CTpeMJICHHE K COBEPIICHCTBOBAHHMIO BHEIIHEH (HOpMBI JKU3HU
Bocrounoii LlepkBu, kak Obl yUYUTBIBas TPeOOBaHUSI COBPEMEHHOI'O MUPA, K 3TOMY BpEMEHU
IPUBEJIO K PAa3AEICHUI0 BOCTOUHBIX XPHUCTHAH — IMyTEM IE€peEXoAa 4YacTu BocToOYHBIX
Ilepkseii, mo mogoburo 3amamuoit LlepkBu, HA HOBBIA CTHJIb. DTO OBLIO CIEJOBAaHUE IYXY
mupa. U B pesynbrate OoprObI ¢ (popManu3mMoM MOSBHIOCH OOHOBJICHYECTBO (3TO Ke
IPUMEPHO B TO XK€ caMoe BpeMs — rae-1o 1922 rox). OHo, BMECTO 0OpaIieHus K MOAbEMY
nyxa (kak 3To aenanu, Harnpumep, oren] Moann Kponmraarckuili u oreny Anexkcuiit Meues,
OnTHHCKHUE CTaplibl) 3aHSJI0CHh U3MEHEHHEM BHEIIHMX (OPM: HAlpUMEp, BEHIHOCOM IPECToIa
Ha CepeIMHY LIEPKBU U IIPOYUM.

Kcratu, 310 e moBTopwiu u katoiuku. Korna st 6601 B Utanuu, To cripammBain: «Kak y Bac
nocThl cobmonarT?» Hy, mocTsaTcs aBa HS B TOY, a 0C000 peBHOCTHBIE — JI0 00€/1a HE elIST
msica! To ecTh mepBOHAYaIbHO CBOOOJHOE OTHOIIEHHE WX K IMOCTY MPHBEIO K TOMY, YTO
IOCTEIIEHHO OT II0CTa IIOYTH HUYETO HE OCTal0oCh. Ta jxe mevajabpbHas KapTUHa MMOBTOPHUJIACh U
C UCIIOBCIbIO, U JINTYPIrU4YCCKaAsA KU3Hb TOXKC CTaJla OCHaGGBaTB. A Ipu nepexoac Ha HOBBIN
CTHJIb Y HUX YCIIEHHE NPHUIILIOCh Ha «O0apXaTHBIN ce30H». Bee Ha miske, U TOraa ycepaHbie
KCCHA3bI CTAJIM BBIHOCUTH MPCCTOJIbI HA IUISIKW U CIIY)KUTH TaM MECCHIL. Hy, 9TO, KOHCYHO,
HaM OYCHb JakKe€ HEMOHATHO: KOrjaa s pacckazaia o0 3tom oty Hwukomaro ['ypbsHOBY, OH
CHavaJia TaK B3JPOTHYJ, a MOTOM TaKUM KPOTKUM-KPOTKMM TOHOM ckazai: «He cTomno Obr
3TOro nienath!» To eCTh ONATh AyX MPOSIBUIICS B HEM, CMUPEHHE. . .

Crapen Hukomnaii I'ypesanoB u oren; Baniepuan Kpeueton

OO6HOBNEHUECTBO IposiBUIIOCHh Haubousee sipko B Pycckoii Llepksu. CnaBa bory, uto Takoit
HOAXOJ] B CTPEMJICHUH K TII00ANN3alMy TOT/1a OBUT OTBEPTHYT, HO OH 3aTaWJICS JI0 BPEMEHH.



Bce usmenenus u HOBOBBeneHMsI B 3amagHoi llepkBu (HOBBIN CTHIIB, YacTHYHAs OTMEHA
JATUHCKOTO $13bIKa, BBIE3/IHBIE MECChI Ha TUISDKE U JIp.) KAKETCs, HE MPOU3BEIH BUIMMOIO
IIEPKOBHOTO JTYXOBHOTO «IMOJAbeMa» Ha 3amajze. B To ke BpeMs HHM IIEpKOBHOCIABSHCKUI
SI3BIK, HA BO3BpPAT K HEKOTOPHIM TPATUIMAM «3aCTHIBIIMX» (GOpM HE IMMOMEIIATN Hameh
LlepkBH BBICTOSATH B TSDKEbIE BpeMEHA TOHCHHM M HayaTh BOIIEPKOBJICHHUE W BO3POXKICHHUE
NpUXOACKON >ku3HU. He criemoBanue AyxXy BpEeMEHHM, a W3MEHEHHE JyXa, Kak U ObUIOo
cHavayia! BeiBectn conb 3emnn. B wactHOl Oecene oren Anekcanap BerenmeB ckazam MHe:
«Huuero ©He wMeHsiiTe, Jydmie OOBSICHUTE: ‘““KUBOT — HY, 3TO ‘9KU3HB U TMPOU....»
HenpaBunbHOe mMoHUMaHWE Iepexoja oT (GOpMalbHOW MOJIUTBBI K He(OopMaIbHOW MOXKET
NPUBECTH K TIOCTENIEHHOMY OCTaBJICHHIO M MOJIUTBBI, U Oorociyxenus. Te Qopmbl, K
koTopbiM mpunia llepkoBs XpucroBa kak Temo XpHUCTOBO B TEUEHHWE MHOTHX BEKOB,
TpeOyIOT OJYXOTBOPEHUs, a HE M3MEHEHHs. Tak jke, KaK OpraHbl HAIIEro Tena TPeOYyroT
O’KHMBJICHHSI, OTyXOTBOPEHUS, a HE OTCEUCHMSI KaK M3MEHEHHUs BHEITHEH (OPMBI, €CIIU TJI0XO0
HCIOJIHSIIOT CBOC Ha3HAUCHUE.

A Bor ectb /lyx, u ¢ nomomsio boxueit Ha nyx, a He Ha GOPMY JOJDKHBI ObITH HAIIPABICHBI
ycwusa. HyKHO MOIMTBCS, HY)KHO M NACTBIPIO, M NIACTBE MCIPAIIUBATh NoMmolu boxkuen.
Apxuit mpumep: oren Moann Kponwmragrckuii, oren Anekcuit MeuéB m oren Cepruit
Meués. ..

Eme B 1969 ronxy B uactHol Oecene oten TuxoH (ArpukoB) ckazan: «Temeps ucnosenb
JI0JDKHA OBITh KakK HpPOINOBE/b, a MPONOBEIb — KaK HCIOBEIb». A OH KaK pa3 UCIOBEAbIO
3aHuMascs. B o ke Bpems oteny Cepruit OpioB, M0 NOBOJY Pa3MBILUIEHUS ABYX MOJIOJBIX
CBALICHHUKOB O COBPEMEHHOM >XM3HM, ckazan: «J/loroBopmwinck 1o toro, uro npo bora
3a0bu1. A bor ectp [lyx, a ayx xuBoTBOpUT!» JlyMaercs, 4To BOT Ha 3TO M JIOJDKHA OBITh
HalpaBJIEHbl, IPEXJIE BCEro, UCIOBE/Ib U BOOOIIE UCIIOIHEHUE paBMIl U ycTaBoB LlepkBu: Ha

JIyX.

Korna HauMHaOT TOBOPUTH, YTO TO WM MHOE TpeOyeT 3aMeHbl, HY)KHO 3ayMaThbCs: YTO
HY’KHO MEHATH? Eciy BOIIPOC 0 HEMOHATHOCTH LIEPKOBHOCIABSIHCKOTO, TO, KAK TOBOPHJI OTELL
Anexcannp BereneB, MOXKHO OTIEIBHO OOBSICHUTb HEKOTOPBIE CJIOBA, a €CIM Pedb UAET O
TanHCTBax, TO HY’)KHO MIOMHHTB: 3T TaMHCTBAa COBEPIIAJINA BCE T€, KOO MBI IIPOCIJIABIISEM —
u npexe Bcero Hamu HoBomyuennku u McnoBeauuku Poccuiickue!

C opotouepeem BanepuanoMm KpedueToBbiMm
oecenosan Hukosai Byapuyk

6 HOs10psa 2013 roma

"We have to return to our roots." A conversation with Fr.
Gabriel Bunge

About fifteen years ago, I had a unique opportunity to visit the hermitage of a Catholic
priest-monk and theologian in the mountains of Switzerland. He was well known for his
writings on the holy fathers of the early Christian Church, and no less well known for his
unusual—from the modern, Western point of view—monastic lifestyle. Somewhat familiar
with how Catholic monasteries generally look today, I was not expecting to feel so at home
as an Orthodox monastic in his Catholic hermitage.


http://www.pravoslavie.ru/archive/131106
http://www.pravoslavie.ru/authors/2757.htm
http://www.pravoslavie.ru/authors/488.htm

After ascending a wooded mountain path to a small dwelling among the trees, we were
greeted by an austere looking, elderly man, his gray beard flowing over black robes. His
head was covered by a hood bearing a red cross embroidered over the forehead. It was as if
we had been transported to the Egyptian desert, to behold St. Anthony the Great. As he and
his co-struggler Fr. Raphael treated us to tea, we talked about the Church, East and West,
and about the Russian Orthodox Church. But there was no talk of them joining that Church—
it would have been uncomfortable to even mention it.

We felt that we had come into brief contact with a monk who was one with us in spirit,
although he was not in our Church, and we parted with joy at this pleasant revelation while
Fr. Gabriel made the sign of the cross over us in the Orthodox manner.

Fr. Gabriel never had and still does not have electronic communication with the outside
world, and we heard very little from or about him after our visit. Nevertheless we did not
forget him, and in the intervening time we never ceased to think how good it would be if he
were in communion with us, the Orthodox. But never would we have tried to approach this
subject with him—we somehow felt that God was guiding him as He sees fit.

Fr. Gabriel Bunge



Fr. Raphael, a Swiss, has since passed away, and Fr. Gabriel is the abbot and sole monk of
what is now the Monastery of the Holy Cross, part of the Russian Orthodox Church. He was
baptized Orthodox on the eve of the Dormition of the Mother of God in Moscow, August
2010. He is now Schema-Archimandrite Gabriel.

Recently in Moscow on a very demanding schedule, Fr. Gabriel still took the time to talk with
us.

—Fr. Gabriel, although you have talked about your life in other interviews, tell us again
a little about yourself.

—In live in Roveredo, a tiny village of about 100 inhabitants. My monastery is above the
village in the woods, in the mountains of the Lugano region, the Italian part of Switzerland.

—You had been Catholic from childhood?

—Yes, but not a practicing Catholic all my life. My father was Lutheran, and my mother
Catholic, and I was baptized Catholic. But as it often happens in these cases, neither of my
parents practiced their religions. Neither my father nor mother went to church. And so neither
did 1. But as young people always go their own way, I rediscovered the faith of my Baptism.
At first I went to the Catholic Church, by myself. My parents did not encourage me, they only
tolerated this.

—Even your mother?

—She was a believing Catholic, but because of her marriage to a Lutheran, she lost her
practice. Only much later, when I was already a monk, she went back to church and began to
practice her Catholic faith. My father grudgingly went with her, at least on Easter or
Christmas, because he did not want to spend the holidays alone.

—Where were you born?

—1I was born in Koln, but we left that city when I was two years old because of the war. That
town, almost 2,000 years old, was almost razed to the ground. It was like Hiroshima. About
eighty percent was destroyed, and the Americans even suggested that it be reconstructed
elsewhere—it seemed to be useless to try and reconstruct those ashes. But people were
extremely attached to their town; the great cathedral was still standing, although greatly
damaged. The twelve Romanesque churches were terribly damaged also. For ten years we did
not live in Koln, but in a little town in the countryside. Only in 1953 was it possible for us to
return. So, I spent my youth in K&ln, and went to high school gymnasium there. I still love
that town very much.

The Gothic cathedral, a wonder of Gothic architecture, was built on the place where all the
cathedrals had been from early Christian times. One of the first bishops of Kdln was a close
collaborator of Emperor Constantine. Under the north tower is a baptistery from the fourth
century. There is a church of St. Gereon in Koln, where the octagon is up to five or six
meters. It is a Romanesque church, from the fourth century, and has relics of the Roman
martyrs. There are so many traces of the undivided Church, the beginnings of Christianity,



and by these very archeological facts, I was “pushed” to dig deeper into the foundations of
the Church. I am a historian by formation, a numismatic.

—Did these memories make you feel the desire to “fuse” Europe back together with
Church of early Christianity?

—Of course, I did not know about the Orthodox Church for a long time. I only discovered the
existence of Orthodoxy little-by-little. Some of my Orthodox friends of today have told me
that Catholics know that we “exist”, and nothing more. Simple people even ask, “Do you
venerate the Mother of God, too?” This is even fifty years after Vatican II, which seemed to
“open the windows” of what was the very closed Catholic Church, and their knowledge of
Orthodoxy is still very poor. I had to discover this little-by-little for myself. I did not know
about any Orthodox communities; there were no Orthodox churches in the cities, because the
Russians, at least, celebrated in Protestant churches given them to use for a couple of hours
on Sunday, as is often the case even today. In Lugano, the Russian Orthodox have bought a
small Protestant church that was empty and unused. All the other Orthodox communities,
such as the Romanians, celebrate in Catholic churches given them to use. But now we have a
little church, which must be paid for. It is gradually being transformed into an Orthodox
church, with an iconostasis and everything.

So, I had to discover Orthodoxy little-by-little. When I was about nineteen years old, after
high school I went with a friend to Rome, and there I discovered the early Christian period:
the catacombs, the old churches, those founded by Sts. Constantine and Helen, and so on. It
was very impressive. I must confess that this strengthened my consciousness of myself as a
Catholic. Rome is apostolic ground—here is the tomb of St. Peter, there of St. Paul, Santa
Maria Maggiore, Santa Croce, San Giovanni Laterana ... all these paleo-Christian churches,
this incredible archeological continuity. But it was much later that I discovered that although
there is continuity on the level of architecture, there was no continuity on the level of the
Apostolic Church, the foundation.

I discovered only later that Santa Maria Maggiore and the other churches have always been
the same, but this continuity does not exist on other levels, the more essential levels. It is the
same with the Anglicans. They have the Cathedral of St. Augustine in Canterbury on one
level, but on the theological level there is no continuity, there is a break. However, at the time
I was too young to be aware that there are so many breaks and interruptions in the history of
the Western Church. I had to discover this for myself, gradually.

People often ask me why I became Orthodox, and whether there was a crucial moment or
event in this evolution. There was a crucial moment, and though I have said this before, I will
repeat it. I had to discover it—first on the literary level, through books, music, etc. It is same
for monasticism—I had to discover its spirit through the writings of the desert fathers. But I
discovered real, living Orthodoxy at the age of twenty-one, when I was in Greece. | was a
student, not yet a monk. I could not yet enter the monastery because my father wouldn’t
allow it. I was too young. I thank heaven that he did not allow it, because that way I had an
opportunity to travel to Greece with other students, and to discover living Orthodoxy there. I
saw holy monasteries, and even met a holy monk. I went to the Liturgy. This was before
Vatican II. The Greeks were extremely kind and friendly to me as a Catholic. Today that
would probably be different, because the Catholics have changed completely towards the
Orthodox.



—For the better, or for the worse?

—From the worst to the best. But now the Orthodox keep their distance because they feel
invaded.

I visited the seminaries and monasteries in Greece, and at one time said to the monks and
students, “Everything is fine here, and I like it, but... it is a pity that you are separated from
us.” The immediate reply was, “You are wrong, it is you who separated from us.” And so I
was confronted for the first time (I was only twenty-one years old) with this fundamental
problem of separation which is seen in a different way in the East and West. Who is right? At
twenty-one I didn’t have the means to check the answer. Only little-by-little did 1 obtain
them, and so discovered that in fact it is the West that separated from the common
foundation. There is the archeological continuity, in the famous churches from the time of
Constantine and Helena for example, but at the essential level— theology, Liturgics, and
everything else—there is not. My little book, Earthen Vessels, speaks about one little aspect
that is very essential: that there was an interruption.

—You mentioned before that you have read the book by the German historian
Johannes Haller about the history of the Church up to the 1500s, as well as other books
about the papacy, such as the one by Abbe Guettée.

—Yes, in fact I am reading the book by Haller now. It is purely a history book, while the
book by Guettée is polemics. You see, Haller was impartial, very quiet, and he had free
access to the Vatican library. It is an objective history book, has very quiet spirit, but is very
powerful. The facts are overwhelming.

—You have said that you are glad you are reading about Church history now, and not
earlier, because it could have caused you to lose your faith. Could you elaborate on
that? You think you needed to be stronger in order to face the facts. Is that correct?

—1 feel that faith in young people needs to be preserved, protected. When you have a solid
foundation, sufficient criteria in your mind, and stronger faith, you will be able to judge.

—You mean a strong foundation in the Christian faith, and not necessarily in the
Roman Catholic faith?

—7Yes, then you can confront yourself with this mass of historical facts.

—Because you feel that these facts taken by themselves may be too devastating or
scandalous for people?

—Yes, of course. You see, history is not theology. History is just the facts—what happened.
Haller’s work describes all the ups and downs... it is fascinating, but it is true history. It
makes you wonder...

—History, warts and all?
—Yes, with all the warts; and the Pope’s claim of priority, of being the head of the Church. It

is very odd. In as early as the fourth century, Pope Damasus claimed that the Roman Church
(not the Pope—yet) has primacy over all the other Churches, because of what Jesus Christ



said to Peter: “You are a rock, and upon this rock I will build my Church” (cf. Mt. 16:8) So
they, Rome, have very much identified this rock with an institution, with something visible—
the Roman Church. Although very many fathers of the Church, both East and West, identify
this rock, as St. Ambrose of Milan did in the year 382, with the faith of the people. It is the
confession of Jesus Christ as the Son of the Living God. It was not Peter’s personal faith; he
was not a better theologian or apostle than the other Apostles. It was revealed to him by the
Father. This is the rock which cannot be destroyed. Peter shortly afterwards proves that he
did not understand anything of this confession. He is called a “devil”. The Lord says, “Get
thee behind me, satan” (cf. Mt. 16:23), and so on. Not only St. Ambrose, but the most
important fathers of both the East and West also say the same thing. For the Roman Catholic,
it is absolutely obvious that this rock is the person of Peter. And Peter according to tradition
died in Rome, and therefore it must be the Roman Church, and his successor, the bishop of
Rome, who is this rock. But Peter was in many places. Why does it only have to be the place
where he died? Many people could claim to have his tomb... but he died in Rome, as did St.
Paul. But is this sufficient reason for this city, which was the capital of the Roman Empire at
the time, to become the head of all the Churches, too? If there is any city that could lay claim
to that title it would be Jerusalem, the city where our Lord died, and not Peter. In Jerusalem is
the tomb of our Lord, and there He resurrected. The head of the Church is in any case our
Lord.

—This always seemed to me to be a devastating example of what is called in Russian—
fleshly mindedness, a purely earthly way of thinking.

—7Yes, and it immediately took hold. And what is so shocking in this history of the papacy by
Haller is precisely this worldly aspect—how the spiritual means, such as excommunication
and interdict, have been used continuously, for hundreds of years, just for political reasons.
And what is even more shocking is that people didn’t even bother to obey these interdicts.
Whole countries were under interdict; that means no Mass, no Sacraments, no bells—
nothing.

—Why?

—Why? Because the king would not give in to the Pope’s territorial pretenses. The Pope was
always fighting for his own state, which became larger and larger, then smaller and smaller,
and still exists, as is the function in the Vatican City. It was always for these political,
territorial reasons. But most of these countries, hundreds of kings, even bishops, simply
didn’t bother. They continued to celebrate mass, dispense the Sacraments, and so on.

—So they were technically in “disobedience” to the Pope?

—Perfectly. To me, this was shocking. Even today it is shocking. It is shocking that these
spiritual means are used for purely material, political reasons, and those who were hit by
these interdicts did not bother. So, you can imagine that this would gradually destroy the
Church from within. You understand much better why Western Christianity destroyed and
continues to destroy itself from within. Not from outside. It is horrible, I must say. It is what I
call “secularization”. There are Popes who themselves fought in battles. In was an ordinary
thing for Cardinals to have armies, and so on. This is secularization. It means that the Church
was closing its own horizon in on itself to include increasingly secular interests. The Popes
were defending (understandably) their own independency—from the Emperor, who they in



fact needed, because without the Emperor they would have no longer been independent of the
dukes, the king of Sicily, etc., whatsoever. You begin to understand a lot of things.

—I assume you are reading this book in the original German. Are there translations?

—This is a classic, but I don’t know—there are dozens of books of this kind. I only quoted
this book to tell you that even now, afterwards, I am still interested in these questions, in
reading books that during my time of searching I was forbidden to read. I don’t think that it
would have been very useful to me then anyway, because I would have completely lost my
faith.

—Forbidden by whom?

—By my professors in the Catholic faculty in the university. In Germany theology is taught
by the state, and so I received my theological education from a state university.

So, I continue to study just to deepen my understanding of the reasons for the separation
between East and West. Of course, you can understand quite a lot from this, but there is still
one big mystery that I am still unable to understand: Why did God allow this?

You can say that it was all the mistake of the Pope, but the faithful had no choice. That is
what I say to my friends now. I say, “Look, you shouldn’t criticize or condemn Catholics.
They are just born on the wrong side of the street. It is not their mistake. They have no
choice. They never had any choice. The whole West belonged to the Roman Patriarchate,
which gradually became larger and larger; they were not part of other patriarchates. In any
case, they are not today. That is their mistake—they were just born there.

—This, however, brings to mind a question I always have. I myself am a Westerner, a
convert to Orthodoxy, I have no Eastern Orthodox roots, and so my question is not
intended to be anti-Western. However, why are we apparently so prone to earthly,
secular thinking in the realm of religion—more than the Christian East? Theoretically,
the same process could have happened anywhere.

—Theoretically, yes, but in practice, it did not. I think it is because secularization is a very
long process, and its clearest expression is Protestantism, which is an inner-Catholic
phenomenon. It is an inner-Catholic phenomenon in the Western Church which occurred
after its separation from the Eastern part of the Church. It could not develop before. I will tell
you about a most terrible experience. I am speaking about history, but perhaps it is better to
speak about my own “little history” of seventy-three years. I entered the monastery at age
twenty-two in exactly the year that the Second Vatican Council was opened. With my Greek
Orthodox experience and so on, I became a monk at Chevetogne,[7] and we were really full
of hope that now the Roman Church would turn back on its path, and there were many signs
that this is how it would happen. Paul VI had a very strong and deep desire for reconciliation
with the Orthodox Church. He was the incarnation of this Janus-face (double-face) of the
Western Church. On one side, he wanted to concelebrate the Liturgy with Patriarch
Athenagoros when they met in Jerusalem, and he brought a golden chalice to do so. But the
ecumenists (thank God) separated these two old men, because after such an act it would have
become worse than it was before. So, they did not serve together. He offered to give the
Patriarch that chalice. But it is well proved that he wanted, through Liturgical reforms, to
make the Latin mass become acceptable to Protestants, not thinking, not aware that it would


file:///home/gizbun/Documents/orthodox_england/church//C:/Users/Cornelia/SkyDrive/Fr%20Gabriel%20Bunge.doc#_ftn7

in the same moment become completely unacceptable to the Orthodox. You can see that the
Catholic Church is between these opposite positions—the Orthodox East and the Protestant
West. But then the general evolution did not go towards the east, but towards the west. It
became a slow self-Protestantization of the Roman Church—a self-secularization, with all the
destruction, both physical and spiritual, that we have seen.

This was a real historical disaster of unseen dimensions. You see, Protestantism is an inner-
Catholic virus. And the Roman Catholic Church has no antibody against that virus. The
antibody is Orthodoxy, which has never been, for five hundred years, tempted by
Protestantism. Even if there be an Ecumenical Patriarch who has sympathies with Calvinism
(as there once was), this is local. It has no influence on the Orthodox consciousness. It is just
limited, and that is all. The Orthodox Church had plenty of opportunities to be infected with
Protestantism and secularism, but they did not succumb—only on the surface.

—A cold, rather than a cancer?
—Yes, a cold, not a cancer. This is really a tragedy of historical dimensions.

Many Catholics are aware of this now, because they no longer consider the Orthodox Church
to be a competitor or adversary. That is why they help them in any way to establish their
parishes in the West. They give them their churches so that they can serve the Liturgies on
Catholic altars, which would have been unimaginable before.

—Just as an aside, last spring there was a delegation from Russia present at a
celebration in Sicily commemorating the aid given by Russian soldiers to victims of the
great Messina earthquake in 1908. The Russian clergy present were invited to serve the
Liturgy for the local Orthodox congregation in the Capella Palatina in Palermo.

—Ah, beautiful. The Russians continually celebrate solemn Liturgies in the St. Nicholas
Cathedral in Bari. I have seen one Liturgy there celebrated by a Russian Metropolitan, about
20 priests, with a large choir. And I thought, “That is the Liturgy required by this beautiful
cathedral. But when it was over, the Latin mass started... and you want to cry. You want to
ask, “What are you doing here?”

In a way, this is something out of the ordinary, but it shows that many Catholics are not sure
any more that they are right.

—Of those who are wavering—do you think they could go in the direction of
Orthodoxy, or might they instead give up everything?

—The only way I see it happening is if they turn to their own Orthodoxy, because unless God
works an unprecedented miracle that turns everyone to Byzantine Orthodoxy, there is a whole
culture at work to prevent it. It is not just a matter of texts, or formulas. But they must turn
back to their own Orthodoxy, their own traditions. For all these years, when I wrote my little
books, my aim was this: as a monk, to help people have a spiritual life, to rediscover,
reintegrate their own spiritual heritage, which is of course the same as ours; because we have
the same roots. But the success of my endeavor, at least among monks, is close to zero.
Especially among monks. The books are read mostly by laypeople, not by priests and monks.
The monks are the ones who practice yoga, Zen, reiki, and so on. When you tell this to
Russian monks they are shocked, they can’t imagine this is happening. I do not judge them;



thank God, it is our Lord Who will judge the world and not me. But it means that people are
not looking for a solution, an answer within their own tradition. They are looking outside of
it, in non-Christian religions. To me, Catholic monks practicing Zen meditation is like Zen
monks praying the Stations of the Cross. It is completely absurd. In Buddhism, suffering has
a different origin; it is overcome in a different way from in Christianity. There is no crucified
Savior. Why should they meditate on the Stations of the Cross? Of course, they do not.

—And how could a Christian monk, who believes in a personal God, pray to the
impersonal universe of Zen?

—In those monasteries they have Zen gardens... But could you imagine the Stations of the
Cross in a Zen monastery? Buddhist monks kneeling before the Stations? It’s unimaginable.

—They have as if lost their self-identity.

—But what is so striking is they do not even try to dig in their own ground, to find their own
roots—the source, which has been filled up by trash. They seem to be convinced that there is
nothing there, and never has been.

So we have to look for this source as well. I remember quite well my monastic youth—there
were those in the monastery who felt that there was nothing there, that everything was dry.
Then came a Zen master, a Jesuit (very well-known; he died a long time ago), and it was a
revelation. At least it was something spiritual... They had only seen formalism. Thanks to
God, I had discovered the holy fathers and the primitive monastic literature before I came to
the monastery. It was not the monastery that taught me. I continued my search in the
monastery.

—1In Chevetogne?

—Yes. I went there because it seemed closer to what I discovered in Greece. To tell the truth,
I was sent there. I had entered a Benedictine Abbey in Germany. My novice master, the
abbot, a holy man, loved me very much, and he could see that I was not in the right place. He
sacrificed his promising novice and sent him to Chevetogne, to see if this was more fitting.
When I made my monastic profession he came himself to visit me. He was a holy man. My
confessor, a Trappist monk, was also a holy man. I had the chance to meet more than one
holy man, even in the West. They still exist.

I feel that my own path is to prove, even to the Orthodox, that it is possible, even within the
Western tradition, to rediscover the common ground, and to live out of this. You can do this
—mnot by yourself, of course, but only with God’s grace. But then I reached a point where I
could no longer support being in only spiritual communion with the Orthodox Church so
close to my heart. [ wanted real, sacramental communion. Therefore, I asked for it.

—Do you believe that on this path of digging down to the roots of one’s own Western
tradition, some would inevitably feel compelled to take the step that you took?

—It is difficult to say, because it may not be technically possible for everyone to do so. In the
West, the Orthodox Church had not been so well represented. Now it is changing. I have a lot
of friends who are following the same path, they are “orthodox” but not in a confessional
way. I do not know whether they ever will become Orthodox. My own experience teaches me



that you will not always find help from the Orthodox side. Proselytism is not normally
Orthodox, and you will at times not even find concrete help. I was even discouraged. There
was a well-known theologian (I will not say who)... I was a young student, and he literally
prohibited me and other monks from Chevetogne to become Orthodox. He said, no! You
shall not become Orthodox! You must suffer in your flesh the tragedy of separation. I did,
because I had no other way. I addressed another Russian Orthodox Metropolitan for help—he
did not help me. He just turned me away. And this was God’s will. In the right moment, it
truly went smoothly. Really. Like a letter in the Swiss Post. But before, it seemed impossible.

—I am sure that everything happens according to God’s will and plan, but do you feel
that perhaps Orthodox people should provide more encouragement to those people who
are searching, wavering? Who are digging deeply but not getting to the roots?

—They should know their own faith better, and be capable of answering questions. They
should not criticize everything and everybody.

—ASs many converts are prone to do.

—Yes, the converts are the most severe judges. But, yes, they should be able to answer
essential questions. However, | am speaking of my own experience, in Switzerland. I would
suppose that it is different in America, where there are hundreds of different churches,
Protestant denominations, and they are all equal, so to say. There are dozens, unfortunately,
of Orthodox Churches also.

—Yes, America has the opposite problem: too much to choose from.
—It is confusing.

—Even so, it is still hard for some Orthodox Americans to come forth and say, “This is
the true Church.”

—Nevertheless, it is easier in America because there is no “dominant” Church. It is not as in
Italy, Spain, or even in Germany, where there are two dominant Churches, the Catholic and
the Protestant. Side-by-side, or one over the other, depending upon how you see it, the
Catholic Church is a dominant confession. Any Orthodox activity would be received badly, I
suppose—all the more since they depend upon the good will of the Catholic Church. To get a
church, to celebrate, when you are too poor to build your own church, you need the good will
of the Catholic bishops. But I think the situation in American is different.

—Of course the Catholic Church is powerful in America, but in North America they
were initially entering into a Protestant, Anglo-Saxon milieu. Nevertheless, the Catholic
Church brought many charitable works, hospitals, and schools to America, although
many people forget about this.

—Yes, but they should not.

Anyway, I am against any kind of proselytism, but we have to answer questions, to say how
things are, if people want to know. God calls everybody to this, let’s say, “right place”.



—One last question. Do the local people who are not Orthodox ever wander into your
monastery and ask you about it?

—The local population has known me for thirty years, but mine was always a very specific
monastic life; and because they do not know monks, there are no monks (there were
Franciscan brothers there, who are not monks), they always wondered what sort of brothers
we were. We wore black, we had beards, we used to wear hoods, and looked quite old
fashioned. Their own local saint from the fifth century also dressed just as we did, but they do
not know this anymore. They knew that we were very close to the Christian Orient, the holy
fathers, and that what I am saying today is no different from what I have always said. That is
one thing that people noticed when I became Orthodox. One lady, a simple housewife with
no university education, who knew that we became Orthodox, said, “I just want you to know
that you will always be our Father Gabriel, and you are doing what you have always taught us
to do—to go back to our roots. The Orthodox Church is just as it was in the beginning.” So, a
simple person without any theological studies can catch the sense of it. They were not
shocked. There was no opposition against us. It sometimes happens, as we are walking in the
streets, people will say, “Father, may I ask you a question?” I say, okay. “Are you an
Orthodox monk?” I say, yes. “Bravo!”

They are not used to seeing monks anymore. The only monks they see are Orthodox monks.
The Franciscan friars wore lay clothing, so unless you knew them personally, you would not
know that they were friars. But Orthodox monks are always to be identified as such. And for
these people, it isn’t a provocation. They feel strengthened. They say, fine! Bravo!

I must say, I didn’t expect that reaction. When I was enthroned as abbot of my monastery (a
big word for a small reality), there were several Catholics present, many of them Benedictine
monks. They asked if they could come; they wanted to be there. They were present at the
Orthodox Liturgy, and I presented them to the Bishop, who received them amiably. It was not
perceived as a hostile act against them or against the Catholic Church, but rather as the final
consequence of what I had always taught.

—They could see your integrity in this.

—Many of them would even like to do the same thing, but they are too bound to the world in
which they live; or, their knowledge of Orthodoxy, of the Apostolic tradition, is too poor.

So, we have to return to our roots.

Nun Cornelia (Rees)spoke with Schema-Archimandrite Gabriel Bunge
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