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Расписание   Б  огослужений   / Services in December  

Wednesday   3   December  
5.30 pm: Vigil / Всенощное бдение праздника Введения во храм Пресвятой Богородицы. 

Thursday   4   December  
10.00  am:  Hours and Liturgy / Часы и Божественная литургия праздника Введения во 
храм Пресвятой Богородицы.

Saturday     6 December  
5.30 pm: Vigil / Всенощное бдение

Sunday 7 December
10.00 am: Hours and Divine Liturgy / Часы и Божественная литургия. 

Saturday 13 December
5.30 pm: Vigil / Всенощное бдение

Sunday 14 December
10.00 am: Hours and Divine Liturgy / Часы и Божественная литургия 
Satur  day 20 December  
5.30 pm: Vigil / Всенощное бдение
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Sunday 21 December
10.00 am: Hours and Divine Liturgy / Часы и Божественная литургия. 

Saturday 27 December
5.30 pm: Vigil / Всенощное бдение

Sunday 28 December: Sunday of the Holy Ancestors /   Свв  .   Праотцов  
10.00 am: Hours and Divine Liturgy / Часы и Божественная литургия

Baptisms in November:
8 November:    Anna Kuskova
                         Christina Petkevicha
                         Sophia Kalashnikova   
15 November:  Valentina Gageeva
                         Andrey Dovans
29 November: Leo Kisliakov

Reception into the Church
8 November:  Jolanta (Joanna) Putnina (from Lutheranism)

Wedding in November
23 November: Alexejs Sokolovs and Victoria Antoshkina

NEWS

Roof Mended
Following strong winds at the end of October we lost some slates and at the beginning of 
November the meeting room roof had to be mended at a cost of £216.

Opening of Roberts Road and New Church Car Park
On Wednesday 12 November  the  new road  opposite  our  Church was  at  last  opened.  Fr 
Andrew attended the ceremony with other guests, including the local MP and friend of the 
Church, Sir Bob Russell. We are looking forward to the handover of the car park in Lisle 
Road 100 yards opposite the Church very soon; however we have been told that we can 
already use it. This is now six year late (!) and has been promised to us on several occasions. 
In 2008 Fr Andrew asked for thirty places. Unfortunately, it has only sixteen places, but that 
is still much appreciated. 

No More Parking on the Grass! Please use the New Car Park opposite the Church in 
Lisle Road!
Parking on the grass is not good in wet weather!

«И НЕЗАЧЕМ ДЕТЕЙ ВОДИТЬ К НАЧАЛУ 
СЛУЖБЫ!..»

Елена Фетисова
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Каждый раз, когда в храме или в православных СМИ заходит речь о детях нацерковной 
службе, возникает типичная реакция: «А нечего детей водить на службу, молящихся 
отвлекать! Пришли, причастили – и свободны». Или бывает такой вариант: «В храме 
дети должны стоять чинно! У меня (моей знакомой прихожанки и т.п.) тоже есть дети, 
и  они  никому  не  мешают!»  Конечно,  чаще  встретишь  иные,  снисходительные  к 
матерям реакции. Но указанные две так категоричны и распространены, что хочется 
подробно разобраться в том, насколько они выполнимы и обоснованны…

Сразу прошу у читателя прощения:  тема эта для меня животрепещуща,  и мыслей я 
здесь  выскажу  скорей  всего  с  избытком  –  избытком  букв.  Что  поделать,  почти 
«программная» статья – я прошу снисхождения.

«Я знаю по себе…»

Начну  с  утверждения,  что  заставить  детей  в  храме  стать  невидимками  несложно, 
потому что «я знаю по себе» или по знакомой, у которой дети – ангелы. К сожалению, 
это одна из самых больших ловушек в деле раздачи советов и оценочных суждений: мы 
выдаем совет, основанный на собственном опыте или опыте знакомых, забывая о том, 
что сколько людей – столько и опытов. Нам кажется, что мы ведем речь об одной и той 
же ситуации: «У этой дамы есть дети, и она зачем-то притащила их к началу службы. У 
моей подруги тоже есть дети, но она, умная мама, оставляет их дома, когда идет в храм 
с утра пораньше». Или: «У меня тоже есть дети: я просто держу ребенка на руках, он 
спит и никому не мешает».

«Тоже есть дети» – это слишком широкий критерий, чтобы думать, будто мы говорим 
об одинаковых ситуациях и можем давать советы в категоричном тоне. Если у матери 
Н.  есть  дети  и  есть  бабушка,  сидящая  с  детьми,  она  не  сможет  понять  мать  Л.,  у 
которой есть дети, а вот бабушка живет в другом городе, и оставить детей решительно 
не с кем. Мать М. даст совет пойти на службу, оставив ребенка с папой и попросив его 
подвезти малыша аккурат к Причастию. А мать В. на это горько усмехнется, поскольку 
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ее  муж  –  священник,  и  оставить  его  с  ребенком,  уходя  на  службу,  уж  точно  не 
получится.

Бывает,  что ситуации внешне более схожи.  Например,  у  двух мам есть дети и есть 
бабушки,  помогающие  с  детьми.  Но  у  одной  бабушка  –  пенсионерка,  живущая  в 
соседнем квартале, а у другой работает по сменам и живет на другом конце города. 
Наберется  ли  вторая  мама  наглости  сказать:  «Приезжайте-ка,  бабушка,  завтра  к 
половине восьмого к внукам – я хочу помолиться сходить!»?

Или, допустим, у двух разных мам одинаково нет помощников, и они обе пришли на 
Литургию  с  детьми.  Почему  у  одной  шалят,  а  у  другой  стоят  как  свечки?  Кроме 
очевидного:  «одна  мать  –  плохая,  другая  –  хорошая»  –  есть  еще  тысячи  разных 
«почему». У одной между детьми пять лет разницы, у другой – полтора года.  Одна 
может  держать  младшего  на  руках,  пока  старший,  сознательный,  помогает  чистить 
подсвечники и вообще уже постигает азы молитвы. А другая мама снова беременна, 
есть угроза выкидыша, и приходится маленького ребенка держать на полу, среди ног 
чужих «дядей и тетей», что, конечно, малыша «заводит». Или другая все-таки держит 
младшего на руках, но зато шумно взрывается старший-погодок, который еще сам с 
удовольствием посидел бы на руках, но нет возможности.

Даже дети-погодки, с одинаковой разницей в возрасте, у двух разных матерей ведут 
себя в храме по-разному. Есть ведь нюансы типа «зубы режутся», «забыли любимую 
игрушку», «есть захотели», «и вообще»… Да просто – разный темперамент у детей.

Бывает, что поведение одного и того же ребенка сильно зависит от храма, в который его 
привели. Если в своем приходе чадо чувствует себя как рыба в воде – вполне немая и 
незаметная, то,  внезапно оказавшись в новом месте,  оно может преподнести матери 
массу неприятных сюрпризов. Чаще всего это связано не с воспитанием, а с тем, что 
малыш испугался или, наоборот, так восхитился, что любопытство и эмоции бурным 
потоком льются в уши окружающим. И опять же, нельзя сказать: «А не водите детей в 
другие храмы!» Имеют же родители право сменить место жительства, сдать машину в 
ремонт, уехать на лето в деревню…

Да,  встречаются  дети,  сохраняющие  идеальное  спокойствие  во  всех  описанных 
ситуациях. Может быть, «идеальный ребенок» просто тихоня по темпераменту. Может 
быть, дело в благочестии матери, победившей свои страсти настолько, что дети и не 
знают  иного  примера  поведения,  кроме  круглосуточных  тишины  и  мира.  Но  если 
другие матери еще не таковы – это не повод для линчевания, даже когда кто-то считает 
себя достойным бросить первый камень.

А бывают и весьма печальные причины детской тихости.  Однажды я позавидовала 
белой завистью одной маме, которая спокойно отпускала двухлетнего сына бродить по 
храму, и тот большую часть времени тихо стоял в сторонке, иногда выходя на улицу и 
самостоятельно возвращаясь. Я поспешила познакомиться со счастливой мамой, дабы 
педагогический опыт перенять. Что же оказалось? Оказалось, что мальчика методично 
запугивали: «Стой тихо, а то дядя заберет! Всё, иду отдавать тебя дяде! Смотри, вон за 
тобой уже волк идет, вон, видишь, там хвост торчит…» – ласковым голосом, спокойно 
так. Получился идеальный для посторонних ребенок, но какой ценой…

А  ведь  чаще  всего  дети  со  временем  спокойно  перерастают  собственную 
шаловливость.  Так,  моя старшая дочь,  которую на приходе раньше звали ураганом, 



этим летом вдруг полюбила ходить в сельский храм с утра пораньше и благочинно 
наблюдать, как читают на клиросе. Возможно, это счастье скоро закончится, и осенью в 
городе наступит новый всплеск ураганности, ведь там не так много мест, где можно 
излить детский задор до того, как попадешь в просторный и красивый храм. Возможно 
– это действительно взросление, и мне нечего опасаться.

Не только ребенок ребенку рознь, но и ребенок самому себе рознь, когда переходит 
на новую возрастную ступень.

В любом случае, это показывает, что не только ребенок ребенку рознь, но и ребенок 
самому себе рознь, когда переходит на новую возрастную ступень. И когда в храме мы 
видим маму, чьи дети далеки от идеала, нам стоит не сравнивать их с детьми соседки, а 
понять, что, возможно, далеки они лишь в данный момент и по причинам веским, но 
для нас неочевидным.

Что опаснее: шалость или «дикая» мама?    

«Ну, хорошо, – мне возразят, – все дети разные. Но кто ж заставляет мамашу тащить 
детей в храм на службу, если именно ее дети – это ураган? Могла бы ведь прийти к 
концу Причастия, причастить и быстренько “освободить помещение”».

Хочется сначала ответить с точки зрения практической: это не всегда возможно. Во-
первых, в храмах, слава Богу, есть такие многодетные мамы, у которых первые дети 
уже старше семи лет и могут сознательно присутствовать на службе, исповедоваться, 
но  еще  не  доросли  до  того,  чтобы  быть  отпущенными  на  Литургию  заранее  без 
родительницы, у которой младшие пребывают в возрасте несознательном и крикливом. 
Получается,  что  такая  мама  или  приведет  семейство  к  концу  службы,  из-за  чего 
старшие останутся  без  должной подготовки к  Причастию,  или  придет,  допустим,  к 
пению  Херувимской  со  всеми  старшими  и  младшими  –  собирать  укоризненные 
взгляды.

Потом, очень трудно прийти с детьми точно к Причастию – конец службы по времени 
всегда немного «плавает». Летом в храм легко войти и легко выйти из него, если дитя 
капризничает.  Но зимой стремительное  выскакивание  с  ребенком из  протопленного 
храма  на  мороз  весьма  чревато.  Неужели  мы действительно  готовы оберегать  свой 
«молитвенный покой» ценой чужого воспаления легких?

Но главная моя мысль здесь вот какая: а мамы – они вообще люди ли? Если женщине,  
готовой рожать детей, мы на полном серьезе рекомендуем приходить всегда только к 
концу службы, мы обрекаем ее на одно из двух: либо годы и годы полного отлучения от 
Причастия  (да  и  исповеди  тоже)  –  либо  поспешное,  скомканное,  нервозное 
приступание к Чаше прямо с порога.

Да, можно меня обрубить фразой о том, что «послушание превыше поста и молитвы» и 
что долг матери – христианское воспитание детей, а всё прочее второстепенно, в том 
числе и собственные духовные запросы.

Но  что  есть  христианское  воспитание  детей?  Неужели  только  передача  свода 
церковных «правил приличия»? Очень быстро на практике мамы-христианки приходят 
к осознанию того, что в воспитании задача-минимум – это по возможности оградить 
чадо от  дурного влияния твоих собственных неизжитых страстей и подарить  тепло 
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любви, достаточное для того, чтобы ребенок мог познать Бога как Отца и Церковь как 
свою Мать.  Потому что  если  земные отец  и  мать  –  это  только  раздражительность, 
угрюмство и крики,  то в будущем слова о Небесном Отечестве выросших детей не 
слишком вдохновят. «Знаем, – скажут, – кто такие отец с матерью, проходили, больше 
не нуждаемся».

Мамы,  лишенные  хотя  бы  минимума  церковной  жизни,  «дичают»  особенно 
быстро. Что, кроме Чаши Жизни, может дать им обновление и силы?

Но, увы, материнство – это часто именно раздражительность и крики (да, это мой опыт, 
и его мало, чтобы говорить за всех, но я знаю слишком много мам, чей опыт весьма 
схожий).  Мамы  особенно  быстро  выдыхаются  и  «дичают»,  сталкиваясь  с  тем, 
насколько очевиднее становятся  их страсти в  процессе  «сидения» с  детьми.  Мамы, 
лишенные  хотя  бы  минимума  церковной  жизни,  «дичают»  особенно  быстро.  Что, 
кроме Чаши Жизни, может дать им обновление и силы?

Домашние молитвы и подвиги благочестия – это наши, человеческие усилия. Они – 
лишь  подготовка  к  общению  с  Тем,  Кто  единственный  властен  вдохнуть  жизнь  и 
любовь в наше затрепанное грехами и бытом сердце. «Если не будете есть Плоти Сына 
Человеческого и пить Крови Его, то не будете иметь в себе жизни» (Ин. 6: 53). И тем 
более не будем иметь любви, хотя бы отдаленно напоминающей ту, которую должны 
являть родители-христиане. Понимаем ли мы, что, пытаясь ради тишины под сводами 
храма,  полностью  выключить  матерей  из  литургической  жизни,  мы  «выключаем» 
собственное будущее – то будущее, которое сейчас растят эти матери?

Конечно,  я  не  говорю  о  том,  что  матери  каждую  службу  вместе  со  всеми  детьми 
должны  приходить  к  началу  ради  более  полной  подготовки  родительницы  ко 
Причащению.  Но  я  считаю,  что  женщине  жизненно  необходимо  хотя  бы  изредка 
уделять время именно для собственного участия в Литургии, продумав заранее,  чем 
занять в храме малышей, которых часто совсем не с кем оставить. Об этом, впрочем, я 
уже  пыталась  рассуждать  («Ребенок  в  поисках  смысла»).  Хорошо,  когда  есть 
возможность  с  кем-то  оставить  детей  и  не  смущать  прихожан,  но  возможность  – 
объективно  –  есть  не  всегда.  Зато  мамы  умеют  ценить  время.  Эти  редкие 
общецерковные молитвы будут теми просветами, между которыми в остальные дни, 
при  согласии  исповедующего  священника,  мать  тоже  сможет  причащаться,  даже 
приходя  с  детьми к  концу  службы.  Душа,  рассеивающаяся  в  «пеленочных» буднях, 
будет как бы подстраиваться периодически по камертону редких, но полных служб.

Немного громких слов о единстве   

Конечно,  последнее  предложение  –  это  вызов  всем  «нормальным»  прихожанам, 
которые тоже хотели бы возможно полнее и спокойнее участвовать в богослужении, а 
не слушать писки и топот чад молящейся мамочки. Но дело в том, что мистическая 
сторона Литургии не исчерпывается таинственным соединением отдельных молящихся 
личностей со Христом. И уж тем более не сводится лишь к спокойному «выстаиванию» 
в храме для удовлетворения собственных «духовных потребностей».

Участие в Литургии, момент Причащения Телу Христову есть одновременно и момент 
приобщения  всему  соборному  единству  Церкви.  Вдохновляюще  написал  об  этом 
протоиерей  Александр  Шмеман:  «Церковь  есть  восстановление  единства, 
нарушенного, разорванного грехом, то есть себялюбием и отпадением от Бога. В ней 
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крещеные – то есть соединенные со Христом и живущие участием в Его жизни через 
преломление хлеба – воссоединяются с Богом, а в Боге вновь обретают и единство друг 
с  другом.  Как  же  проявляется  оно?  Прежде  всего,  в  деятельной  любви,  в  которой 
каждый сознает себя принадлежащим всем, а всех – как принадлежащих ему…»

Нужно  открыть  глаза  и  увидеть  в  соседке  с  малышами  не  помеху  нашим 
индивидуальным благочестивым интересам, а близкого человека.

Увы нам: здесь речь идет даже не о том, что хотя бы на Литургии надо найти в себе 
силы  и  мирно  потерпеть  ту  соседку  сбоку,  у  которой  на  руках  дитя  устроило 
джигитовку. Речь о том, что хотя бы на Литургии нам стоит открыть глаза так, чтобы 
увидеть в этой соседке не помеху нашим индивидуальным благочестивым интересам, а 
близкую родственницу, родного человека. А в ее «невыносимом» ребенке узреть как бы 
собственного внука или сына.  И не просто не выгнать их куда подальше за плохое 
поведение,  но  предложить  помощь,  да  так,  чтобы  мама,  изнуренная  стыдом  за 
«концерт» в храме, не постеснялась ее принять…

Конечно, я понимаю, что рассуждаю так потому, что сама мама, и возможно, слишком 
«тяну  одеяло  на  себя».  Будь  я  монахиней,  будь  бездетной  или  пожилой  и  давно 
забывшей, что такое маленькие дети, я бы, наверное, «запела» по-другому.

К тому же, призывая к гуманному отношению к мамам со чадами, нужно признать и 
другой полюс у этой проблемы. Разновидность нашего,  специфически-материнского 
духовного падения – это поза «Ах, смотрите: я мать-героиня, и мне все,  все вокруг 
должны!» В таком состоянии женщина как-то отчаянно пускает любую ситуацию под 
откос,  уже  демонстративно  не  переживая  из-за  детских  шалостей  и  агрессивно 
реагируя на малейший косой взгляд в свою сторону. Но, может быть, и здесь лекарство 
–  это  исповедь  и Литургия,  а  не  «Приходите,  когда  подрастете,  –  лет  через 
пятнадцать»?..

ST. JOHN MADE NO COMPROMISES, NEITHER WITH 
HIMSELF NOR WITH CIRCUMSTANCES

On the Commemoration of the uncovering of the relics of St. John 
of Shanghai

Deacon Andrei Psarev, Maria Reshetnikova

Maria Reshetnikova is the author and producer of a new documentary film on St. John 
(Maximovitch)  of  Shanghai  and  San  Francisco.  Deacon  Andrei  Psarev  of  the  ROCOR  
Studies  website  interviewed  Maria  in  honour  of  the  2014  celebration  of  the  twentieth  
anniversary of St. John’s canonization.
—Maria,  the  Lord  so  arranged  that  you  live  in  a  different  time  from  Vladyka  John.  
Nevertheless, it seems to me that you understand him very well. When I read the writings of 
his  contemporaries—documents,  letters—I  get  the  impression  that  it  might  have  been 
difficult for me to be a clergyman under his authority. It seems that everything he did was 
according to strict order—once the Liturgy began it  was all  hands on deck,  the ship has 
launched, no one leaves, and everything goes according to his schedule. And the whole time, 
no one ever disagrees with him. It gives an impression of regimentation, of severity.
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He held monarchist views, and if someone saw things differently there might be a problem 
with  him.  Such  an  image  is  difficult  for  me.  I’m  interested  in  your  comments  on  this 
impression. It seems to me that you have a feeling for Vladyka.

—According to everything that I’ve read and filmed, I can answer immediately: A man for 
whom worldwide Orthodoxy became the most important ideal in life cannot be inflexible. He 
can’t fail to honor the specificities and differences among people. He wasn’t the sort of man 
who would have nothing to do with you if you weren’t a monarchist—not at all! He had to 
meet with people from completely different cultures, with different inclinations, with people 
who hardly new anything about Orthodoxy, or who knew nothing at all, and sometimes even 
with people who were against it. He succeeded in turning the souls of such people toward 
Orthodoxy. Even if he didn’t lead them to the Church, they at least began to understand and 
respect it.  The fact alone that  he was able to convince an American government to send 
representatives, including a senator, to the Philippines, to Tubabao, already says much.
—Did that really happen?
—Of course it happened! It is in my film. There was a married couple discussing it, who were 
there in the Philippines at the time. A senator from the U.S.A. really did come, and he really 
saw what was going on and was moved by the fact that in such primitive circumstances  
people were living in a completely civilized manner, and that the first thing they built was a 
church.

This was a fantastic thing that he did! America didn’t need these refugees, from Communist 
China and the Soviet Union. We had a very specific problem: the [Second World] war had 
ended and Russia had turned away from the allies… To whom would these emigrants be 
given? Our people were immediately abandoned: The English abandoned them and that was 
that. We all know the story [about Lienz]1… Vladyka is the one who made this [arrangement 
with the U.S. for the Russian immigrants from China].
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Shanghai, 1934

Here’s the interesting thing: You said that he was strict—and here I repeat that, yes, he was 
strict in upholding the canons, Orthodoxy, traditions. We must not forget why he did this,  
why he placed such emphasis on this. At that time, all the traditions had been destroyed in 
Russia. You see, if he had slackened and said, “All right, let’s conform our traditions to our 
present life,” there wouldn’t have been any such life. The life of the Russian immigration was 
successful only due to that fact that they upheld the Orthodox traditions.
You know, when I was at the conference called “Russian Diaspora” and they asked me to give 
a speech before the film about Vladyka John, the first thing I said was, “I’m disappointed 
that your foundation is not called “Russian Orthodox Diaspora,” because, to a great extent, 
whatever you have now, all that’s been passed on to you, that you’ve held together, has come 
to you exclusively from the Orthodox diaspora.”  Those people  who left  the  Church have 
disappeared; they’ve been cut off.  Nothing good has come of  them. Their  children don’t  
speak Russian—they’ve simply dissolved in the sea of other cultures. I sincerely believe that 
99.9%  of  what  has  been  preserved  and  has  continued  to  exist  has  remained  thanks 
exclusively to the Church, her canons and institutions. Music, culture, literature, history and 
all the rest have been gathered around the church like a bunch of grapes.
This is why he called people to preserve traditions. They would have easily been destroyed in  
that moment. All of Russia would have disintegrated and given up; and what would have 
been left?  So,  everything  plays  its  part.  What’s  more,  the  Orthodox Church found itself 
amidst a mixture of different Christian confessions. In such a situation, Vladyka John could 
by no means have said “Alright, let’s modernize our traditions!”
However, I brought forth one example of when he granted a divorce to a married couple in 
Shanghai. He knew that the husband wanted to go to the Soviet Union and try living there,  
and that he would soon end up there. But the wife and the children nevertheless wanted to 
go to  the Philippines.  He granted them a divorce,  not  because the husband beat  her  or 
cheated on her, but because the wife felt differently, and she was right in this. There was no 
reason for her to perish.



There are many such situations, you know. I’ve spoken with you before about Olga Gubin,  
whom he didn’t reproach with even a word. He’d raised her from a child, then he met her ten  
years  later  and  she  had  children  from  two  different  marriages,  neither  of  which  was 
Orthodox. She didn’t become any less dear to him. You see?
I would have liked very much to have been able to go to confession with Vladyka John.  
Mikhail Mikhailovich Zarechnjak said that he was afraid of Vladyka, because it was is if he  
could see through you, could scan everything about you. But I wish that I could be scanned 
like that. For one very much wants to be figured out; but I can’t figure myself out. And it  
seems to me that we have very few priests who have the will to figure a person out. We have 
confession of course, but I often hear different things…
—Of course, the priests are exhausted as well …
—You know, I often hear from people that they are afraid, thinking, “Look, now I’ll go to the 
priest  and I’ll  tell  him about  all  the salad in  my head—but  then how will  this  affect  his 
attitude toward me? How will I help in the church after that?” and so on. But a person who 
can scan you and see inside you will help pull all of this out of you and bring it into the 
proper light.
Sometimes you are beginning to confess and you think “I’m telling things,” but at the same 
time you are whitewashing yourself, and at the end you haven’t told anything at all; you want 
to repent, but you don’t succeed. Lord have mercy! I’d give anything to have Vladyka scan 
me.
You said that he was inflexible. I was sitting in a cafe in Paris with two Romanian ladies and 
another Russian lady. The four of us sat in the cafe drinking coffee, getting ready to meet  
with one other lady,  Matushka Adilia.  We talked ourselves hoarse over who’d read what 
about Vladyka John, who’d gone where, and who was getting ready to go. And I said, “Look 
what a wondrous thing Vladyka John is doing: Here sit four young ladies, talking not about 
men or some trivial thing, but rather sharing amazing stories about Vladyka John.” It’s hard 
to  get  people  to  do  this.  You might  think that  it  could happen with eighty-five-year-old 
ladies, and you’d say,”Well, you’re crying about Vladyka John because your youth was bound 
up with him. All the best things in your life have passed, and now you remember what for 
you symbolizes the years of hunger, when he saved you.” But when four young women sit  
drinking coffee in Paris and can’t finish talking for two hours! It’s not possible to “pretend” 
here.
Yes, Vladyka was ascetical towards himself, but when you see the temples he built— he built  
temples, not churches—and when you see how he provided for his sisters, what a monastery 
he found for the Lesna sisterhood in Paris! When these nuns came from Palestine they’d 
been wandering for a whole year. No one wanted to help them. Although he’d never been to 
the Holy Land, when he heard about this difficult situation he immediately helped them get 
to France. They had practically perished. There were nine of them in all, from the Convent of 
St. Mary Magdalene. What happened later is interesting. They went to Lesna and lived there 
for some time.



—Lesna in Serbia, or in London?
—From Palestine they went first to France. He settled them there in Lesna because there 
were sufficient means, and because, where else could they get a place right away? And so,  
two convents where trying to coexist in the same place for a time. They didn’t combine; they 
existed as distinct sisterhooods, but they were in a single place.
The sisters from the Palestinian region were ninety-five years old when I interviewed them, 
and they “skipped over”, so to speak, what didn’t work there, saying simply that, “It wasn’t  
meant  to  be.”  And  what  did  Vladyka  John  do?  He  had  so  much  to  do  and  so  many 
responsibilities. He could have said. “Sisters, I’m you’re savior. You were living in a homeless 
shelter, and now you’re not getting it together here in an Orthodox monastery?” No. He said, 
“This is where you wound up, but it’s not working for you. I’ll try find you your own place.”  
He understood everything. He didn’t say to them, “You’re being crazy. Don’t you understand 
that you were feeding the lice a few months ago?” No! He understood everything. But how 
did he settle them? Go sometime to the Annunciation Monastery in London. He settled them 
as if in the bosom of Christ. It is beautiful there. He wanted them to have a beautiful place.  
He  could  have  found  them  some  decrepit  house  where  they  could  live  well  enough,  in 
sufficiency. But no, he wanted them to live beautifully.
—Masha, you also have made an expedition [to a Moscow Patriarchate monastery]…
—What a solicitous man he was! We don’t have enough like that. Concern, of course, is not 
some kind of formality. He didn’t say, for example, “You have nothing to eat? Here—eat this. 
You have nowhere to sleep? Here—lie down.” No, He tried to understand what each one 
needed. But everyone needs something different.
And how did he give money? Not from a place of  superiority:  “You’re from the Moscow 
Patriarchate, but I see that you are praying well.” He left money in various places. At that 
time they were already literally starving to death. He left money all over the place so that  
later they simply found it, according to their needs.
—This is a monastery of the Moscow Patriarchate in Paris. On the one hand, he really was a  
man of the Russian tradition, but at the same time, for some reason no one else among our  
hierarchs  went  so  far  beyond  the  borders  of  the  Russian  Church  as  he  did.  About  his  
openness, especially, you reminded me of the future Archimandrite from Belgium. Would 
you tell us his story?
—How [St. John] went beyond the bounds of the Russian Church?!
—No, no. How no one did so as he did. How he, being on the one hand both a Russian and a 
monarchist, and a very conservative man …



—But he wasn’t  a conservative man! Understand this in fact!  He wasn’t  such even for a  
second. When was he conservative? His whole life was utterly, absolutely… A conservative 
never takes risky steps; rather he goes by the book.
—I was thinking of his political views.

The Royal Martyrs

 —When did he have conservative political views? Where is his conservatism? In the view 
that the murder of Tsar Nicholas II was different from murder of other kings? That the whole 
nation murdered him? This is simply true. If Emperor Paul I was strangled by a group of 
confidants from among the royal circles, then the guilt is theirs, the sin is theirs; the peasants 
didn’t take part in this. The murder of Emperor Alexander II was also accomplished by a 
group of revolutionaries. This also was a result of their publications, of a whole chain of 
causes.

But they took a long time to kill the Royal Martyrs. They killed them over a year and a half.  
They started killing them when they were sick, by means of temperature; they came to arrest 
them behind the Tsar’s back. Look how they started killing them! It wasn’t some despicable 
peasant who did this, nor a general nor a nobleman. It wasn’t a manly step to arrest four girls  
with typhus,  or  whatever else they were sick with… Who does such things? If  you don’t 
consider him the Tsar, then at least he’s still the father of a family, and you can’t take that 
from him. Let him come back, then do this to his face! Behind his back you arrest his wife  
and his sick children! Scoundrels!
So  wasn’t  Vladyka  right?  Where  is  the  conservatism here?  If  you  like,  Vladyka  was  the 
boldest of men. No one was saying this at this time. At that time to say, “his blood is on you 
and  your  children,”  was  a  huge  step.  I’ll  tell  you  why.  It’s  because  no  on  wanted  to 
acknowledge it. They believed that it was “the Jews” who killed him, or someone else. But 
when they started opening the archives and talking about who signed off on all this, who did 
it, how the aristocracy pushed him away from themselves… If you open a pamphlet from the 
1918 you’ll see that they remember the death of Kornilov—but a whole family being shot!  
There’s  nothing  about  that!  Read “The Spiritual  Quality  of  the  Russian  Emigration,”  by 
Vladyka John, written in 1938.2

—I’ve read it.
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—What a significant piece! In my film Fr. Sergei [Overt] goes into the debates that followed 
Vladyka John’s publication: no one supported him. Even Vladyka Anthony said, “Well, here’s  
brother  John”  (He wasn’t  a  bishop  yet  then)  “He’s  been  threatening  and has  expressed 
himself  very  sharply.”  You  see,  many  people  thought  that  he  had  expressed  himself 
inappropriately  about  the  Russian  emigration.  Even  today  many  people  don’t  like  this 
presentation.  Do  you  know  why?  Because  it’s  all  true;  and  because  many  people  have 
remained this way.
There’s a place where he writes, “Let’s give their due to those who, having departed from 
Russia accepted all the difficulty of this path, not refusing to work at various jobs. All of this 
deserves praise. But among them are those—and not a few—who live comfortably. They have 
obtained sufficient capital, but refuse to help their countrymen.”
But how often do I see in films about Vladyka that they use the first part of this essay while  
all  the  rest  is  left  out.  Where  did  it  go?  Why  don’t  they  use  the  whole  thing?  As  an 
acquaintance of mine has said, “To get it read, but not to read—this is the bane of our times.” 
To take something and cut out a little piece as one likes. But read to the end what he said! 
Even when he says that we “might be obliterated from the face of the earth.”
These words  are  in  my film;  this  is  a  terrible  prediction:  if  we continue  to  live  without 
repentance, not to see the mistakes that we’ve made, not repenting for what has happened 
with Russia,  then we might be obliterated from the face of  the earth.  These words were 
addressed to the Russian Church Outside Russia, although, in my opinion, they also relate to 
Russians in Russia.
I often find myself in this situation: When I speak with someone from the White emigration, 
they say to me [concerning the former Soviet Union], “Yes, everyone there must repent!” I  
say “Does this have nothing to do with you?” “No.” “But why?”
In the Soviet Union we also thought up a remarkable phrase, because to us, behind the iron 
curtain, everything here [in the West] seemed heavenly: “The best people have left.” I hate 
this phrase. But then, who remains? The worst? Why do we speak of ourselves this way?
—Yes, there is such an attitude: that all the best have either been killed or have left, while  
only the descendants of the capitulators have remained.
—For  the  first  eight  years  [of  my  immigration]  I  was  bathed  in  euphoria  in  the  White 
emigration. And this was justified, because I’d opened up a new history for myself, which did 
not exist in the Soviet Union. It  took me five more years to understand that my kind of  
ideology exists on both sides of the barricade, and the true history of what’s come to pass 
since 1917, or even since the beginning of the [last] century, in the First World War, and of 
what the betrayal of the Tsar means, etc.—lies somewhere in the middle. [I realized] that, in 
the big picture,  a White Russian ideology also exists,  and this also is  a selective history, 
constructed according to comfort and acceptability.
—Yes. That’s reasonable.
—But not everything can be packaged into scout-camp format. There’s a letter of Vladyka 
John to Reihner, where he addresses some attacks related to the White [Army] movement, 
and he writes one remarkable paragraph. He says, “Let’s not offend the memory of those who 
were ready to sacrifice their lives. Let’s honour them all the more for being people. And let’s 
also not insult their relatives who remain among the living. But…”—and after this “but” he 
goes one for three pages, in which he lays down some real talk. He says that he respects  
everyone, but he nevertheless speaks straightforwardly.
So you say that he’s a conservative. But what kind of conservative is always going against the 
flow? In our life it’s simply impossible to meet someone who is both kind and active. Many  
are active, but they are very cruel; and many are kind, but they do nothing. The combination 
of kindness and activity is simply colossal. When you read about Vladyka John and you see 
what an active and kind man he was, you realize how fortunate it would have been to be his  
contemporary;  he  literally  and  physically  save  the  lives  of  so  many  people.  How  many 
children survived thanks to him? It would certainly be impossible for anyone to calculate.
Therefore in my view, Vladyka John was absolutely not a conservative. He was a man who 
consistently went crosswise against every situation, whenever such was needed. In a given 



situation, he wasn’t some sort of serene peace-lover. Of course he loved peace in the sense 
that he wanted to bring people together, to make peace, and to find a common language. But 
when a question was posed directly and it was necessary to say how things are—read any of 
Vladyka’s articles—he unequivocally called things by their own names. He didn’t go in for 
compromises, neither with himself nor with circumstances.
One man wrote in his memoirs of how, when they went to Washington, there were a few 
meeting set up in which Vladyka was supposed to advocate for those who had remained in  
the Philippines. But Vladyka was always holding them up. As this young man wrote, he was 
praying. The young man said to him, “Vladyka, we should have been there a half-hour ago. 
Twelve years later, after Vladyka’s death, this man had matured and become wise. Then he 
understood. It  had seemed to him that they were late to an important appointment. But 
Vladyka was conversing with God. It wasn’t because he considered himself more important. 
Rather at that time Vladyka was coming to the agreement right here [in his prayers]; that 
whatever would happen in the meeting at 4:30 or 5:00, was already being decided here, and 
not there.
But people who lived in Vladyka’s time did not have this kind of foresight. And very few 
people are able to sincerely rejoice in, or to revere what they don’t understand. As a rule,  
whatever  is  beyond  people’s  understanding  and  is  greater  than  they  are,  calls  forth 
opposition, hatred, the desire to pick something into pieces, not to love it, and so on. But  
after a while, the wise understand what he was busy with: he was praying. Most of us pray 
hastily and without result. But his prayers always had results. We are still receiving their 
benefits today. So during these “lost” half-hours he was talking things over with God, as only 
he knew how to do.
—I was also amazed by the story told to you by the rector of the Orthodox Monastery in 
Belgium, about his first meeting with Vladyka John. Could you tell about us this now?
—Yes. Once again, a man who is absolutely closed can’t be so understanding and close to 
people of completely different cultures. He wasn’t Stalin or Lenin; he didn’t have publicity  
and didn’t go on television. One can’t fake a reputation for kindness. [The future rector] 
showed up in the train station in Belgium as a twelve-year-old boy. His father had left his  
family for another woman, his mother was left alone with the children, and it was a very 
depressing situation. He said, literally, “I was very depressed on that day.” But he went to the  
station and he saw on the platform a short priest talking with the young people. He’d been 
standing there for a little while and watching, when Vladyka looked at him. This glance made 
him feel very warm inside. He had a feeling that everything would pass, that it would all be 
alright. They didn’t have a chance to speak. As he puts it, he always felt some kind of inner  
voice, the call of God. So he went to study in a Catholic seminary,  completed his studies 
there, and became a monk in a Catholic monastery. Then the Lord led him to Holland. I 
don’t remember now, but I filmed it. It was in one of the Greek monasteries that he saw an 
icon-portrait of Vladyka John. I think that he still hadn’t been canonized then; it was only 
shortly after his death, but they were already praying to him there. He recognized Vladyka’s 
face after all those years: “I never forgot those eyes.”
He was already teaching in  the Catholic  seminary,  but he was becoming suspicious that  
everything  was  not  quite  right,  and  he  started  studying  more  about  Orthodoxy, 
understanding  that  here  was  the  original  from  which  everything  else  had  departed.  He 
started thinking. When by chance he wound up in an Orthodox monastery, saw the icon-
portrait of Vladyka and recognized him, he starting asking questions and understood that 
this was the very same man whom he had met. Then he promised himself that he would 
build a monastery in honor of Vladyka John; and has indeed done this.
—Thank you, Masha. What other stories about Vladyka John have moved you? What else can 
you share? Or is there something else you’d like to tell about Vladyka, in order to complete 
his image?
—My son calls him “our friend John of Shanghai.” It simply happens that while I’m making a  
film I’m always narrating something, and then I’m off to various filming sessions. We were 
all  living  in  Washington  while  I  was  filming Fr.  Victor  Potapov.  The whole  family  went 



together to the new church dedicated to Vladyka John, near Boston. I took Vanya with me to 
the session, and he heard much about Vladyka John.
There was a moment of crisis in our family when hurricane Sandy came. We were holed-up 
in our house, and our pine trees started falling down. At that moment we anointed ourselves 
in the form of the cross on our foreheads, with oil from the lamps in front of the icons of 
Vladyka  John,  the  Mother  of  God,  and the  Savior.  We prayed  to  all  of  them,  including 
Vladyka John, asking for their help. Vanya, my son, recalls that I said to my husband, “You 
anoint me just this once, and I’ll anoint all of you forever,” and my husband said in English,  
“In the name of God, Father, Son and Holy Spirit.” At that moment all the pine trees fell. We 
heard a frightening thunderclap, but we finished anointing ourselves and, in that state—in 
our pyjamas with an icon of Vladyka John, we ran looking for shelter, stumbling over six 
streets with fallen trees. It was a terrible scene, like in a film, really!
Vanya is firmly convinced that Vladyka John saved us. Of course, it was the Lord God; but 
insofar  as  it  was  Christ  … He is  so  great;  to  feel  God to  be  very  near.  There  are  such  
moments, and one wants to hold onto them. These are very special moments. Perhaps I’m 
speaking primitively, like an uneducated person, but Vladyka John helps make the Lord God 
present to us. Do you understand? He helps us to understand that all of this is real. This does  
so much for us who haven’t gone to seminary. It makes Him intelligible, understandable, 
present. It’s very spiritual.
—Those who haven’t completed seminary have many advantages over those who have.
—We should share them! Those who have finished seminary have their own advantages, and 
those who haven’t have theirs.  We need a radio broadcast where we could exchange our 
advantages.
—I very much hope that this radio broadcast will come to be, and what we’re doing now is 
already a step in the direction of what could be discussed on such a radio program. Thank 
you!
—I’d like to say one more thing! There have been many films made and books written about 
Vladyka  John,  which  concentrate  on  his  healing  powers.  When  I  made  my  first  film,  I 
consciously excluded all that. When I presented my film at the Moscow film festival, I said  
that  I  did  not  want  to  offend anyone,  that  I  definitely  considered  his  many  miracles  of 
healing remarkable. My son has been healed through his prayers, and I myself was healed of 
tumors after placing his icon on my chest, and no one could understand where those tumors 
went, they just evaporated. I really love the Akathist to St. John, and I often read it with my 
priest, Fr. George Larin. (By the way, if you don’t know the life of Vladyka John just read the 
akathist by Fr. Seraphim Rose, because it is all described there from beginning to end.)
But why am I saying all this? I met one person who took out an icon of St John and told me 
that St. John helped him write a Hollywood screenplay. I don’t want to judge him, but I 
consider this a dangerous tendency. There are so many newspapers talking about “healers” 
now in Russia, and while intelligent people pay no attention to them, others might put St. 
John down in their list of healers to go to in case of sickness.
You can’t reduce the power and ability of a wondrous spiritual person, one who can change 
not only your soul but your whole life, to what he can do for you—to make him into a folk 
healer or a sorcerer.  The reason that  I  like the last  book, the one compiled by Fr.  Peter 
Perekrestov,  is  that  it  was  first  of  all  a  biographical  hagiography  of  Vladyka.  It’s  very 
important to read about him …
—It was actually compiled by an Orthodox Frenchman.
—Yes. Nevertheless, as you see, he spent his time on it. It’s finally gotten into people’s heads 
that it’s enough to drink whatever will make you better. Let’s finally learn what this man 
lived for! He healed us so that we would understand the infinite power the Lord God has. He 
didn’t heal by his own power. How was it that the blind began to see when Christ walked on 
earth? Of course it’s good that he can see now, but I don’t think that it was done just for that  
end. It was done so that the “doubting Thomases” should see that such things are possible. 
And, if He can do this, imagine what else he is capable of!



Once Sister Rachael [of Novodiveevo] said something very moving to me. She asked, “What’s 
God’s greatest miracle?” I said, “Certainly, when a person is born.” “No,” she said, “When a 
person  changes.”  Vladyka John had this  ability:  he  changed people.  I  know people  who 
changed themselves and their lives without ever having met him alive,  who only became 
acquainted with him after his death. I want to say that this is precisely his influence. Because 
all physical healings—ulcers, healing of the kidneys so forth—this all good, but it’s secondary.
—Thank you, Masha. I wish success in the completion of your film, and I’m glad that you 
take this view.
—Vladyka really brings people together. He really can do this. He is a peacemaker!
—Particularly,  it’s  the case,  as you’ve said,  that even people who did not accept our [the  
Russian Church Outside Russia’s] union with the Moscow Patriarchate nevertheless have 
received you, as if Vladyka John had sent you. And people who aren’t in communion with 
our Church have shown you love and hospitality in Paris. This is a powerful moment, as 
they’ve warmly received you and gladly helped you. Thank you.
See the Roots Film TV website (in Russian).

http://www.rootsfilmtv.com/Documents.html
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