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Pacnucanue borocavikenuii / Services in December

Wednesday 3 December
5.30 pm: Vigil / Bcenomnoe 6nenne npasnauka Beenenus Bo xpam [Ipecssitoii boropoauiibr.

Thursday 4 December
10.00 am: Hours and Liturgy / Yacel u boxxecTBeHHast IuTyprus npasaHuka Beexenus Bo
xpam IIpecssitoit boropoauiisi.

Saturday 6 December
5.30 pm: Vigil / Bcenomnoe 6aenue

Sunday 7 December
10.00 am: Hours and Divine Liturgy / Yacel u bokecTBeHHAsT TUTYPTHSL.

Saturday 13 December
5.30 pm: Vigil / Bcenomuoe 6aenue

Sunday 14 December

10.00 am: Hours and Divine Liturgy / Yacel u boxkecTBeHHast TUTYPTHst
Saturday 20 December

5.30 pm: Vigil / Bcenomnoe 6nenue
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Sunday 21 December
10.00 am: Hours and Divine Liturgy / Yacel u bokecTBeHHasT TUTYPIHsL.

Saturday 27 December
5.30 pm: Vigil / Bcenomuoe 6ienue

Sunday 28 December: Sunday of the Holy Ancestors / CB. IIpaoTunon
10.00 am: Hours and Divine Liturgy / Hacel u boskecTBeHHast TUTYprus

Baptisms in November:

8 November: Anna Kuskova
Christina Petkevicha
Sophia Kalashnikova

15 November: Valentina Gageeva
Andrey Dovans

29 November: Leo Kisliakov

Reception into the Church
8 November: Jolanta (Joanna) Putnina (from Lutheranism)

Wedding in November
23 November: Alexejs Sokolovs and Victoria Antoshkina

NEWS

Roof Mended
Following strong winds at the end of October we lost some slates and at the beginning of
November the meeting room roof had to be mended at a cost of £216.

Opening of Roberts Road and New Church Car Park

On Wednesday 12 November the new road opposite our Church was at last opened. Fr
Andrew attended the ceremony with other guests, including the local MP and friend of the
Church, Sir Bob Russell. We are looking forward to the handover of the car park in Lisle
Road 100 yards opposite the Church very soon; however we have been told that we can
already use it. This is now six year late (!) and has been promised to us on several occasions.
In 2008 Fr Andrew asked for thirty places. Unfortunately, it has only sixteen places, but that
is still much appreciated.

No More Parking on the Grass! Please use the New Car Park opposite the Church in
Lisle Road!
Parking on the grass is not good in wet weather!

«1 HEBAYEM JIETEMW BOJIUTH K HAUAJY
CIHYXEBDbI!..»

Enena @emucosa
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Kaxnplii pas, koraa B Xpame win B paBociaaBHbIX CMMU 3axoaut peub 0 IeTAX HaLlePKOBHOU
ciyx0e, BOZHUKAET THUIHMYHAS peaklus: «A HEYero AeTeid BOAUTh Ha CIIyKOy, MOJIALIUXCS
orBiekars! [Ipunum, npuyactunu — U cBoOOAHBI». Mu ObiBaeT Takoi BapuaHT: «B xpame
JI€TH JOJDKHBI CTOSATh YUHHO! ¥V MeHst (Moel 3HaKOMOM NPUX0XKaHKH U T.II.) TOXKE €CTh JETH,
U OHM HHUKOMY He Memaror!» KoHeuHo, walie BCTpPETHINb WHBIE, CHUCXOAMTEIbHBIE K
MatepsiM peakuuu. Ho ykasaHHble J1Be TaK KaT€rOpUYHbl U PACHpPOCTPAHEHBI, YTO XOUETCs
noJpoOHO pa300paTbcs B TOM, HACKOJILKO OHU BBIOJHUMBI 1 000OCHOBAHHHI. ..

Cpasy mpolry y yuTaTels MpPOLISHUs: TeMa 3Ta JJI MEHs JKMUBOTPEINENyIlla, U MBbICIEH i
3l1eCh BBICKaXy CKOpel BcCero C Hu30BITKOM — H30BITKOM OykB. UTO mozenars, modtu
«TIPOrpaMMHas CTAThs — 51 IPOLTY CHUCXOXKICHHUS.

«51 3uaro no ceode...»

Hauny c yTBepkaeHusi, 4yTO 3aCTaBUTh AETE B Xpame CTaTh HEBUAMMKAMU HECIOXHO,
MOTOMY YTO «sI 3HAKO MO ceOe» WM M0 3HAKOMOM, y KOTOpOu aetu — aHrenbl. K coxkanenuto,
9TO OJJHA M3 CaMbIX OOJIBIIUX JIOBYIIEK B JIeJie pa3adyd COBETOB M OLEHOYHBIX CY>KICHHI: MbI
BBIJIA€M COBET, OCHOBAaHHBIN Ha cOOCMBEHHOM OTBITE WIIN OTBITE 3HAKOMBIX, 3a0bIBasi O TOM,
YTO CKOJIBKO JIFO/IeN — CTOJIBKO W OMBITOB. HaM KaskeTcs, YTO MBI BelleM peub 00 OHOM U To!
K€ CUTyalluu: «Y ATOU JaMbl €CTh JETH, M OHA 3a4€M-TO MPUTAITIIA UX K HAYaTy CIy>KObL. Y
MOEH MOAPYTU TOXKE €CTh JETH, HO OHA, YMHAsl Mama, OCTaBJIsIeT UX JI0Ma, KOrza UJIeT B Xpam
¢ yTpa nopaunbuie». Mnu: «Y MeHs Toke ecTb JeTH: sl IPOCTO JepKy peOeHKa Ha pyKax, OH
CIIUT U HUKOMY HE MEIIaeT».

«Toxe ecTh 1eTH» — 3TO CIMILIKOM LIMPOKHM KPUTEPHii, 4TOOBI AyMaTh, OyATO Mbl TOBOPUM
00 OJJMHAKOBBIX CUTyalUsIX U MOXEM JaBaTb COBETHl B KaTEropu4yHOM ToHe. Eciu y marepu
H. ectb netu u ectp 6alymika, cuisias ¢ JETbMU, OHA HE CMOXET MOHATH Math JI., y
KOTOpOH ecTh JIeTH, a BOT 0a0ylIKa KUBET B APYIOM IOpOAE, U OCTABUThH JAECTEH PEIIUTEIHHO
He ¢ keM. MaTb M. 1acT coBeT MoiTH Ha Cityk0y, OCTaBUB peOEHKa C Manoi U MONPOCUB €ro
MOJIBE3TH Maiblllia akkypar K [lpuyacTturo. A math B. Ha 3TO TOpbKO YyCMEXHETCS, TOCKOIbKY
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€€ MYX — CBAIOICHHHK, U OCTAaBUTb €ro C pC6CHKOM, yXOIad Ha CJ'Iy>K6y, YK TOYHO HC
MOJTYy4YUTCA.

beiBaet, uto cuTyauun BHemHe Oonee cxoxu. Hampumep, y IByX Mam ecTh JE€TH U €CThb
6a0ymiku, moMoraromme ¢ AeTbMu. Ho y oxHoil Oalymika — MeHCHOHEpKa, >KUBYIIas B
COCEJIHEM KBapraye, a y Jpyroil paboTaeT MO CMEHaM U KUBET Ha JPYroM KOHLE ropoja.
HabGepercss nm BTOpas Mama HarmocTu ckasath: «lIpuesxkaiite-ka, 0alymika, 3aBTpa K
IIOJIOBUHE BOCBMOTO K BHYKaM — 51 XO4y IIOMOJIUTBCS CXOJUTH!»?

Wnu, gomyctuM, y ABYX pa3HbIX MaM OJMHAKOBO HET MOMOIIHHKOB, U OHU 00€ MPHUIILIU Ha
Jlutypruto ¢ nerbmu. [loyeMy y onHOW miandr, a y APYyrod CTOAT Kak cBeuku? Kpome
OUYEBHJIHOTO: «OJIHa MaTh — IUIOXas, JApyras — XOpollas» — €CTh €Ie THICAYU Pa3HBIX
«1moueMy». Y OIHON MEXIy AETbMH ISATh JIET pa3HMIIbI, y JIpyroil — monropa roxa. OmHa
MOXET JIepXaTh MJIAJIIET0 Ha pPyKax, MOKa CTapIIvi, CO3HATEJIbHBIA, MOMOTraeT YUCTUTh
MOJICBEUHUKHU M BOOOIIE YK€ MOCTHraeT a3bl MOJUTBBL. A Jpyras mMama CHOBa OepeMeHHa,
€CTh Yrpo3a BBIKHMJIBIIIA, U MPUXOJUTCS MAJICHBKOTO peOeHKa JepxaTh Ha IOy, CPEAN HOT
YYXKUX «JIg7el U TeTeil», 4T0, KOHEYHO, MaJbIla «3aBoauT». Mnu npyras Bce-Taku ASPKUT
MJIQ/IIIETO HA pyKax, HO 3aTO IIYMHO B3PBIBACTCS CTapIIMK-IIOTOIOK, KOTOPHIM €Ile caM C
YIAOBOJILCTBUEM TMOCH 1T ObI Ha pyKax, HO HET BOBMOXKHOCTH.

Jlaxe neTu-nmoroaku, ¢ OJUHAKOBOW pa3HUIIEW B BO3pacTe, y ABYX pPa3HbIX Mareped BeyT
ce0s B Xpame Ho-pa3HoMy. EcTh Belb HIOAHCHI THMA «3yObl PEXYTCS», «3a0BLIH JIOOMMYIO
UTPYLIKY», «ECTb 3aXOTEIN», «1 BOOOIIE»... Jla MpoCcTo — pa3HbIil TEMIIEPAMEHT Y ACTEH.

BeIBaeT, 4TO NOBEAECHNE OHOTO U TOTO ke peOeHKa CUIIBHO 3aBHCUT OT XpaMa, B KOTOPBIN €ro
npuBenu. Eciu B cBoeM mpuxoze 4azo 4yBCTBYET ceOsl Kak pbiOa B BOJIE — BIIOJIHE HEMasi U
HEe3aMETHasi, TO, BHE3AIIHO OKAa3aBIIMCh B HOBOM MECTE, OHO MOXET NPENOJHECTH Marepu
MacCy HENPUATHBIX CIOPIPHU30B. Yale BCEro 3TO CBSA3aHO HE C BOCIHUTAHMEM, 4 C TEM, YTO
MaJIbIIll UCITyTaJICsl WU, HA00OpOT, TaK BOCXUTHIICS, YTO JIFOOOMBITCTBO U SMOLUHU OypHBIM
IIOTOKOM JIBIOTCSI B YIIM OKpY>KatoIuM. M omnsTh ke, Henb3s cKa3aTb: «A He BOAUTE ACTEH B
apyrue xpamsl!» MMeroT ke poauTenu NpaBo CMEHUTh MECTO KUTENIbCTBA, CAaTh MAIIMHY B
PEMOHT, yexarb Ha JIETO B IEPEBHIO. ..

Jla, BcTpedaroTcs IETH, COXPAHSAIOIIME HACAIBHOE CIIOKOMCTBHE BO BCEX OMNMCAHHBIX
cUTyalusix. MoxeT ObITh, «UA€ATBbHBIN PEOEHOK» MPOCTO TUXOHS MO TeMIlepaMeHTy. MoxeT
ObITh, /110 B OJIarOYeCTUH MaTepH, MOOEAMBIIECH CBOM CTPACTH HACTOJBKO, YTO JIETH U HE
3HAIOT MHOTO IIPUMEpPA IOBEICHHUs, KPOME KpyDIOCYTOYHBIX THUIIMHBI U mupa. Ho ecinn
JpyTHE MaTepU €lle HE TAKOBBI — 3TO HE MOBOJ IS IMHYEBAHHUS, JaXKe KOT/Ia KTO-TO CUATAET
ce0st TOCTOHHBIM OpPOCUTH MEPBHIN KAMEHB.

A ObIBalOT M BeCbMa IeyalbHble MPUUYUHBI AETCKOW TUXOCcTH. OMHAXIBI 5 MO3aBHJI0BajIA
0eJ0it 3aBHCTBHIO OTHOW MaMe, KOTOpasi CIIOKOIHO OTITycKajia JBYXJIETHEro ChlHa OPOJIHUTH 110
Xpamy, U TOT OOJIBLIYIO YaCTh BPEMEHU TUXO CTOSUT B CTOPOHKE, MHOIZA BBIXOJS Ha YIHIY U
CaMOCTOSITENIbHO BO3BpAIAsCh. S mocnenmia No3HaKOMUTBCS CO CUACTIIMBOM MaMoM, 1a0bl
HeJaroTHYeCKUI ONBIT NMepeHATh. YTo ke okazanoch? Oka3aloch, 4YTO MAJTBYMKA METOJUYHO
3amyruBanu: «CToit THX0, a To A1 3abepet! Beé, uay otnaBath Tebst aaae! CMOTpH, BOH 3a
TOOOH y’>k€ BOJIK MJIET, BOH, BUJHIb, TAM XBOCT TOPYMT...» — JJACKOBBIM T'0OJIOCOM, CIIOKOMHO
tak. [Tomyuunscs uaeanbHbIN 1151 TOCTOPOHHUX PEOCHOK, HO KaKOM IIEHOM. ..

A Begp wyame BCEro JIeTM CO BPEMEHEM CIHOKOWHO HepepacTaroT COOCTBEHHYIO
LIAJIOBIUBOCTh. Tak, MOs crapmas J04b, KOTOPYIO Ha IIPUXOJE PaHbLIC 3BAIM YparaHom,



3TUM JIETOM BJAPYT IMOJIOOMIA XOIUTh B CEIbCKHHM XpaM ¢ yTpa MopaHblle U OJarouyuHHO
HaOJTI01aTh, KaK YATAIOT Ha KIHpoce. Bo3MOXXHO, 3TO cuacThe CKOPO 3aKOHUYHUTCS, U OCEHBIO B
TrOpOZie HACTYIHUT HOBBIM BCIIECK YParaHHOCTH, B€Ib TaM HE TaK MHOTO MECT, TI€ MOXHO
M3JIUTh IETCKUH 3aJ10p A0 TOTO, KaK IOMAAeIIb B IPOCTOPHBIA M KPACUBBIN XpaM. Bo3MOKHO
— 3TO IEHCTBUTEIIHO B3POCIEHUE, U MHE HEUETO OIIacaTbCsl.

He To1bK0 pefeHOK pedeHKY PO3Hb, HO U pe0eHOK caMoMYy cede PO3Hb, KOIIa MePexXoauT
HA HOBYIO BO3PACTHYIO CTyllE€Hb.

B mo0om cityuae, 3TO MOKa3bIBaeT, YTO HE TOJIBKO peOCHOK peOeHKY pO3Hb, HO U PeOSHOK
caMoMy ce0e po3Hb, KOI/ia ePEeXoIUT Ha HOBYIO BO3PACTHYIO CTyINeHb. M Korja B Xpame Mbl
BUIUM MaMy, UbU OCTHU JAJICKU OT HJi€alla, HAM CTOUT HC CPaBHUBATH UX C IE€TbMU COCCIKH, a
HOHSTB, YTO, BO3MOXKHO, JTAJIEKM OHM JIMIIb B JaHHBI MOMEHT M IO MPUYWHAM BECKUM, HO
JJIA HaC HCOUYCBUAHBIM.

YT0 omacHee: mIAJ0CTh WM «IUKAasg» MamMa?

«Hy, xopomro, — MHe BO3pa3AT, — BCe IeTH pas3Hble. HO KTO K 3acTaBiseT MaMally TalluTh
JeTell B XpaM Ha CiIy>k0y, €eclii UMEHHO ee JIeTH — 3To yparan? Mora Obl Beb NPUNTH K
koH1y [Tpugactusi, mpuyacTUTh ¥ OBICTPEHBKO “OCBOOOIUTH MOMEILICHUE .

XoueTcsl cHavyajla OTBETUTh C TOYKH 3PEHUS MPAKTUYECKOM: 3TO HEe BCeraa BO3MOXKHO. Bo-
IEPBLIX, B XpaMax, CJiaBa BOFy, €CTb TAaKHWC MHOI'OJACTHBIC MaMBbI, Y KOTOPBIX HNEPBLIC ACTU
y)Ke CcTapile CeMH JIET U MOTYT CO3HATEIIbHO MPHCYTCTBOBATH Ha CIyXO0e, NCIOBEIOBATHCS,
HO €Illeé HE JOpPOCIH JI0 TOrOo, 4TOOBI OBITH OTMyIICHHBIMU Ha JluTypruto 3apanee 0e3
POMUTENLHUIIBI, Y KOTOPOW MIIAJIIINE TPEOBIBAIOT B BO3PACTE HECO3HATEIILHOM U KPHKIIUBOM.
[Tomyyaercs, yTOo Takas Mama WIM HPHUBEIET CEMEHCTBO K KOHILYy CIIYKOBI, M3-3a YEro
CTapiiMe OCTaHyTcs Oe3 JMOJDKHOW MOATOTOBKH K [IpHuacTHio, WM NPHIET, JOMYCTHM, K
neHuo XepyBHUMCKOM CO BCEMHM CTaplIMMU W MIAAIIUMU — COOUpPATh YKOPU3HEHHBIE
B3IVISIIBL.

[ToroM, OYeHb TPYAHO MPHUUATH C IETHMH TOYHO K [IpHUacTHiO — KOHEI CIIy>KOBI 10 BpEeMEHHU
BCErJa HEMHOIO «IUIaBaeT». JIeToM B Xpam JIETKO BOMTH U JIETKO BBINTH U3 HETO, €CIIN JIUTA
Kanpu3HudaeT. Ho 3uMO# cTpeMUTenbHOE BBICKAKMBAHHWE C PEOSHKOM M3 MPOTOIUICHHOTO
Xpama Ha MOpo3 BecbMa upeBaTo. Heyxenu Mbl A€HCTBUTEIBHO T'OTOBBI OOeperarb CBOM
«MOJIUTBEHHBIH MOKOW» 1IEHOH Uy’>KOT0 BOCHATIEHUS JIETKUX ?

Ho raBHas Most MBICIIB 3[1€Ch BOT Kakasi: a MaMbl — OHU BooO1ie Jironu au? Ecnu sxeHiuHe,
TOTOBOM POXaThb ﬂeTeﬁ, MBI Ha TTOJIHOM CCPbLE3C PCKOMCHAYEM MPUXOAUTH BCCraa TOJIBKO K
KOHITY CIIy>KObI, MBI OOpeKaeM ee Ha OJJHO U3 ABYX: JIMOO roJibl U TOJbI OJIHOTO OTIIY4YEHUS OT
[Mpuyactus (mga W wWCHOBEAM TOXKE) — JHOO TIOCIMEIIHOE, CKOMKAaHHOE, HEpPBO3HOE
npucTtynanue k Yaie npsmo ¢ nopora.

Ja, MOXXHO MeHsI 00pyOuTh ()pa3oii 0 TOM, YTO IIOCTYIIAaHUE MPEBHIIIE TOCTA ¥ MOJIUTBEI) U
YTO JOJII MaTepU — XPUCTUAHCKOE BOCIIMTAHHUE JETEH, a BCE MpOUee BTOPOCTENEHHO, B TOM
YUCJI€ U COOCTBEHHBIE TYXOBHBIE 3aIIPOCHI.

Ho urto ectp xpuctnanckoe BocnuTaHue jaered? Heyxenum Toimpko mepenada cBoAa
[IEPKOBHBIX «IpaBWII NPHINUKs»? OueHb OBICTPO HA MPAKTHKE MAMBI-XPUCTUAHKU TIPUXOJISAT
K OCO3HAHUIO TOTrO, YTO B BOCIHUTAHUU 3aJa4a-MUHUMYM — 3TO 110 BO3MOXXHOCTU OIPaJUTh
4asio OT TypHOTO BIIMSHHUS TBOUX COOCTBEHHBIX HEM3KUTBHIX CTpacTed M IMOAAPUTH TEILUIO
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JTH00BH, JOCTAaTOYHOE JJIsi TOTO, 4TOOBI pebeHok Mor no3Harh bora kak Otma u LlepkoBb kak
cBoto Marb. [lotomy 4TO eciu 3eMHBIE OTEll U MaTh — 3TO TOJBKO Pa3IPaKUTEIBbHOCTD,
YTPIOMCTBO M KpPUKH, TO B OymymieM cioBa o HeGecHom OtedecTBe BBIPOCIIUX JETEH HE
CJIMIIIKOM BJIOXHOBAT. «3HA€M, — CKaXYT, — KTO TaKU€ OTEIl C MaTepPbI0, MPOXOIWIH, OOJIbIIIE
HE HYX1aeMCs».

Mamsbl, JHIIeHHbIe XOTA Obl MMHHMYMa LEPKOBHOW JKH3HH, «INYAKOT» 0COOCHHO
obicTpo. Uto, kpome Yamu Ku3Hu, MoKeT 1aTh UM 00HOBJIEHHE U CHJIbI?

Ho, yBbI, MaTeprUHCTBO — 3TO YaCTO UMEHHO Pa3JIpa’KUTENbHOCTh U KPUKHU (1a, 3TO MOl OIBIT,
U ero Majuo, 4ToObl TOBOPUTH 3a BCEX, HO s 3HAIO CIMILIKOM MHOIO MaM, Y€l ONBIT BechMa
cxokuii). Mambl OCOOEHHO OBICTPO BBIJIBIXAIOTCS U «IUYAIOT», CTAJIKUBAsACh C TEM,
HACKOJIKO OYEBHJIHEE CTAHOBATCS MX CTPAcCTH B IPOLIECCE «CHUICHUA» C JIeThbMH. Mawmsl,
JMIIEHHbIE XOTs Obl MHMHMMYMa IEpPKOBHOM JKM3HH, «IHYAlOT» OCOOEHHO ObicTpo. YTO,
kpome Yamm XKuzHu, MokeT 1aTh UM OOHOBJIEHHUE U CUJIbI?

JlomariHue MOJUTBBI M MOABUIM OJaro4ecTwsi — 3TO HalIM, dejnoBeueckue ycunuss. OHU —
JUIIb MOArOTOBKa K obmeHuto ¢ Tem, KTo equHCTBEHHBIN BIacTeH BIOXHYTh >KU3Hb H
11000Bb B Hallle 3aTpenaHHoe rpexaMu U OpiToM cepate. «Ecnu ve Oynere ects [lnotu Ceina
Yenoseueckoro u muth KpoBu Ero, To He Oynere umeth B cede xuzam» (M. 6: 53). U Tem
Oosiee He OyzneM UMETh JIOOBH, XOTs OBl OTAAJICHHO HAIIOMHHAIOUICH Ty, KOTOPYIO JOJKHBI
ABIISITH POAUTENU-XpUcTHaHe. [IoHMMaeM 1 MBI, YTO, MBITAsICh PaJM TUIIUHBI O] CBOJAMU
XpaMa, IOJIHOCThIO BBIKJIIIOYUTH MaTepell W3 JIMTYpPTrU4e€CKOM >KU3HU, MBI «BBIKIHOUAEM)
coOcTBeHHOE Oyay1iee — To Oyayliee, KOTopoe ceiiuac pacTaT 3T MaTepu?

KoneuHo, s He roBopi0 O TOM, YTO Mare€pu KaXKIyl0 CIyxk0y BMECTE€ CO BCEMH JETbMHU
JOJDKHBl TPUXOAMTh K Hadaly paad Oojee MOJHOM IOATOTOBKM POAMUTENBHUIBI KO
[Mpuyamenuro. Ho s cumTaro, 4Tto >KEHIIMHE >KU3HEHHO HEOOXOAMMO XOTS OBl M3peIKa
YAETATh BpeMsl UMEHHO Ul COOCTBEHHOro ywactus B JluTyprum, nmpogymaB 3apaHee, uyem
3aHATH B XpaMe Mallblllel, KOTOPBIX YaCTO COBCEM HE ¢ KeM ocTaBUThb. OO 3TOM, BIpoueM, 5
y’ke TmblTajgack paccyxaarb («PebeHok B mouckax cwmbicia»). XOpOIIO, KOrjga ecTh
BO3MO)KHOCTh C KEM-TO OCTaBUTh JI€T€d M HE CMYIIATh NPUX0KAH, HO BO3MOKHOCTb —
OObEKTUBHO — €CTh HE BCeraa. 3aro MaMbl YMEIOT ILEHUTh BpeMs. OTH pelKue
0OLIEeIIepKOBHBIE MOJMTBBI OyIyT TEMHU MPOCBETAMHU, MEXAY KOTOPBIMU B OCTajJbHBIE JIHH,
IPU COIVIACHMM MCIOBEAYIOIIEr0 CBAIICHHUKA, MaTb TOXKE CMOXKET IPUYAlIaThbCs, Jaxe
NpUXOAs C AETbMU K KOHIly CiyxObl. [[ymia, paccenBaromiasics B «IEJIECHOYHBIX» OyIHSX,
OyzeT Kak Obl MOJCTPANBATHCS MEPHOANYECKH 110 KAMEPTOHY PEIKHUX, HO MOJIHBIX CITYXKO.

HemHoro I'POMKHX CJIOB 0 €IMHCTBE

KoHeuHO, mocnenHee NPEAJIOKEHHE — 3TO BBI30B BCEM «HOPMAaJIbHBIM» IPUXOXKaHaM,
KOTOpBIE TOXE XOTENN Obl BO3MOXKHO IIOJHEE U CIOKOIHEE y4acTBOBaTh B OOTOCIYKEHHUH, a
HE CIylaTh IUCKU M TONOT 4ajJ MoJsuencs mMamouku. Ho nemo B Tom, 4TO MHCTHYECKas
cTopoHa JIUTyprum He NCUEPIBIBAECTCS TAMHCTBEHHBIM COSAMHEHUEM OTIEIbHBIX MOJISIIMXCS
anuHocTelt co XpucrtoM. U yx Tem Gosee HE CBOAUTCS JUIIb K CHOKOWHOMY «BBICTAaUBAHUION»
B XpaMme JJIsl YIOBJIETBOPEHHS COOCTBEHHBIX «JTyXOBHBIX ITOTPEOHOCTEN.

Vuactue B JIutyprumn, MmomeHt [Ipuyamnenus Teny XpucToBy €CTh OTHOBPEMEHHO U MOMEHT
npuoOIIeHusT BceMy coOOpHOMY enuHCTBY llepkBu. BpoxHomisrome Hamucal 00 3TOM
nporouepe  Anexcanap IlImeman: «llepkoBp €cTh  BOCCTaHOBIEHHE €IUHCTBA,
HapYIIEHHOTO, Pa30pPBAHHOTO I'PEXOM, TO €CTh ceOsurtodueM u ornazenueM ot bora. B Heit
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KpEIIEeHbIE — TO €CTh COEAMHEHHbIE CO XPHUCTOM U KHBYIIHE ydyacTueM B Ero xu3Hu depes
npesoMieHue xjiebda — BoccoenuHsAoTesa ¢ borom, a B bore BHOBb 00peTatoT U €IUHCTBO JPYT
¢ apyrom. Kak sxe mposiBisercst oHo? Ilpexne Bcero, B JeATENbHON JIOOBH, B KOTOPOM
Ka)IbIi CO3HAET ceOsl MPUHAICKAIINM BCEM, a BCEX — KaK MPUHAJUICKAIINX EMY. . .)»

Hy)KHO OTKPLITH IJ1a3da M YBHIAE€Tb B COCCJIKEe ¢ MaJdblIIaMH HE IIOMEXY HaAIIUM
UHIAUBUAYAJTbHBIM 01aro4eCTUBBIM HHTEpecam, a 0JIM3KOro 4ejioBeKa.

VBBl HaM: 3/1€Ch pedb HJIET Jake HE O TOM, UuTo XOTs Obl Ha JIuTyprum Hazmo HaiiTh B cebe
CHJIBl M MHPHO TMOTEPHETh Ty COCEOKY COOKY, y KOTOpOM Ha pyKax JIUTS YCTPOHWIIO
JOKUTUTOBKY. Peub 0 ToM, 4TO XOTsl ObI Ha JIUTYyprum HaM CTOUT OTKPBITH IVIa3a TakK, YTOOBI
YBUJIETH B 3TOM COCEAKE HE MOMEXY HAIIUM MHAUBUAYAJIbHBIM OJJarOY€CTUBBIM HHTEpECaM, a
ONMU3KYIO0 POACTBEHHHUILY, POJHOTO YENIOBeKa. A B €e «HEBBIHOCUMOM» peOeHKE y3pEeTh KakK Obl
COOCTBEHHOTO BHYKa WIM CbhlHAa. I He MPOCTO HE BBITHATH UX KyAa MOJaNbIE 3a IUIOXOE
MOBEJICHUE, HO MPEJIOKHUTh TOMOINb, Ja TaK, YTOObl Mama, HM3HypeHHas CThIIOM 3a
«KOHLIEPT» B Xpame, He MOCTECHSIACh €€ MPUHSITh. ..

KoHeuHo, s MOHMMAa0, 4TO paccykKJar0 Tak IOTOMY, YTO CaMa Mama, ¥ BO3MOYKHO, CIIMILIIKOM
«TSHY ofesyio Ha ceds». bynp g MoHaxuHel, Oyap O€3IeTHON WM TMOXKWIOH M JaBHO
3a0BIBIIEH, YTO TaKO€ MaJICHbKHUE JIETH, 51 Obl, HABEPHOE, «3aIlelay Mo-ApYroMy.

K Tomy >xe, mpu3biBasi K TYyMAaHHOMY OTHOILLICHHIO K MamaM CO YaJaMH, HY)KHO MPU3HATh U
JpyToil MOMIOC y 3ToW mpoOiieMbl. Pa3HOBUIHOCTH Hallero, crenu@uuecKru-MaTepUuHCKOTO
JYXOBHOTO TMAaJIEHUs — 3TO 1032 «AX, CMOTPUTE: sI MAaThb-T€POUHS, U MHE BCE, BCE BOKPYT
TOJOKHBID B TakoM COCTOSTHUM JKEHIIMHA KaK-TO OTYAsSHHO IMyCKaeT JII0OYI0 CUTYalHIO MOJ
OTKOC, YX€ JEMOHCTPAaTHBHO HE TNEPEXUBAS M3-3a JETCKUX IMIAIOCTEM M arpecCUBHO
pearupys Ha MaJeHIuii KOCON B3NS B CBOIO CTOpOoHY. Ho, MOXeT ObITh, U 3/1€Ch JIEKAPCTBO
— 910 wucnosenb U Jlutyprus, a He «lIpuxogure, Korma moapacTeTe, — JIET Yepe3
MIATHAIATE» ?..

ST. JOHN MADE NO COMPROMISES, NEITHER WITH
HIMSELF NOR WITH CIRCUMSTANCES
On the Commemoration of the uncovering of the relics of St. John
of Shanghai

Deacon Andrei Psarev, Maria Reshetnikova

Maria Reshetnikova is the author and producer of a new documentary film on St. John
(Maximovitch) of Shanghai and San Francisco. Deacon Andrei Psarev of the ROCOR
Studies website interviewed Maria in honour of the 2014 celebration of the twentieth
anniversary of St. John’s canonization.

—Maria, the Lord so arranged that you live in a different time from Vladyka John.
Nevertheless, it seems to me that you understand him very well. When I read the writings of
his contemporaries—documents, letters—I get the impression that it might have been
difficult for me to be a clergyman under his authority. It seems that everything he did was
according to strict order—once the Liturgy began it was all hands on deck, the ship has
launched, no one leaves, and everything goes according to his schedule. And the whole time,
no one ever disagrees with him. It gives an impression of regimentation, of severity.
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He held monarchist views, and if someone saw things differently there might be a problem
with him. Such an image is difficult for me. I'm interested in your comments on this
impression. It seems to me that you have a feeling for Vladyka.

—According to everything that I've read and filmed, I can answer immediately: A man for
whom worldwide Orthodoxy became the most important ideal in life cannot be inflexible. He
can’t fail to honor the specificities and differences among people. He wasn’t the sort of man
who would have nothing to do with you if you weren’t a monarchist—not at all! He had to
meet with people from completely different cultures, with different inclinations, with people
who hardly new anything about Orthodoxy, or who knew nothing at all, and sometimes even
with people who were against it. He succeeded in turning the souls of such people toward
Orthodoxy. Even if he didn’t lead them to the Church, they at least began to understand and
respect it. The fact alone that he was able to convince an American government to send
representatives, including a senator, to the Philippines, to Tubabao, already says much.
—Did that really happen?

—Of course it happened! It is in my film. There was a married couple discussing it, who were
there in the Philippines at the time. A senator from the U.S.A. really did come, and he really
saw what was going on and was moved by the fact that in such primitive circumstances
people were living in a completely civilized manner, and that the first thing they built was a
church.

This was a fantastic thing that he did! America didn’t need these refugees, from Communist
China and the Soviet Union. We had a very specific problem: the [Second World] war had
ended and Russia had turned away from the allies... To whom would these emigrants be
given? Our people were immediately abandoned: The English abandoned them and that was
that. We all know the story [about Lienz]'... Vladyka is the one who made this [arrangement
with the U.S. for the Russian immigrants from China].
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Shanghai, 1934

Here’s the interesting thing: You said that he was strict—and here I repeat that, yes, he was
strict in upholding the canons, Orthodoxy, traditions. We must not forget why he did this,
why he placed such emphasis on this. At that time, all the traditions had been destroyed in
Russia. You see, if he had slackened and said, “All right, let’s conform our traditions to our
present life,” there wouldn’t have been any such life. The life of the Russian immigration was
successful only due to that fact that they upheld the Orthodox traditions.

You know, when I was at the conference called “Russian Diaspora” and they asked me to give
a speech before the film about Vladyka John, the first thing I said was, “I'm disappointed
that your foundation is not called “Russian Orthodox Diaspora,” because, to a great extent,
whatever you have now, all that’s been passed on to you, that you’ve held together, has come
to you exclusively from the Orthodox diaspora.” Those people who left the Church have
disappeared; they've been cut off. Nothing good has come of them. Their children don’t
speak Russian—they’ve simply dissolved in the sea of other cultures. I sincerely believe that
99.9% of what has been preserved and has continued to exist has remained thanks
exclusively to the Church, her canons and institutions. Music, culture, literature, history and
all the rest have been gathered around the church like a bunch of grapes.

This is why he called people to preserve traditions. They would have easily been destroyed in
that moment. All of Russia would have disintegrated and given up; and what would have
been left? So, everything plays its part. What’s more, the Orthodox Church found itself
amidst a mixture of different Christian confessions. In such a situation, Vladyka John could
by no means have said “Alright, let’s modernize our traditions!”

However, I brought forth one example of when he granted a divorce to a married couple in
Shanghai. He knew that the husband wanted to go to the Soviet Union and try living there,
and that he would soon end up there. But the wife and the children nevertheless wanted to
go to the Philippines. He granted them a divorce, not because the husband beat her or
cheated on her, but because the wife felt differently, and she was right in this. There was no
reason for her to perish.



There are many such situations, you know. I've spoken with you before about Olga Gubin,
whom he didn’t reproach with even a word. He’d raised her from a child, then he met her ten
years later and she had children from two different marriages, neither of which was
Orthodox. She didn’t become any less dear to him. You see?

I would have liked very much to have been able to go to confession with Vladyka John.
Mikhail Mikhailovich Zarechnjak said that he was afraid of Vladyka, because it was is if he
could see through you, could scan everything about you. But I wish that I could be scanned
like that. For one very much wants to be figured out; but I can’t figure myself out. And it
seems to me that we have very few priests who have the will to figure a person out. We have
confession of course, but I often hear different things...

—Of course, the priests are exhausted as well ...

—You know, I often hear from people that they are afraid, thinking, “Look, now I'll go to the
priest and I'll tell him about all the salad in my head—but then how will this affect his
attitude toward me? How will I help in the church after that?” and so on. But a person who
can scan you and see inside you will help pull all of this out of you and bring it into the
proper light.

Sometimes you are beginning to confess and you think “I'm telling things,” but at the same
time you are whitewashing yourself, and at the end you haven’t told anything at all; you want
to repent, but you don’t succeed. Lord have mercy! I'd give anything to have Vladyka scan
me.

You said that he was inflexible. I was sitting in a cafe in Paris with two Romanian ladies and
another Russian lady. The four of us sat in the cafe drinking coffee, getting ready to meet
with one other lady, Matushka Adilia. We talked ourselves hoarse over who’d read what
about Vladyka John, who’d gone where, and who was getting ready to go. And I said, “Look
what a wondrous thing Vladyka John is doing: Here sit four young ladies, talking not about
men or some trivial thing, but rather sharing amazing stories about Vladyka John.” It’s hard
to get people to do this. You might think that it could happen with eighty-five-year-old
ladies, and you’d say,”Well, you're crying about Vladyka John because your youth was bound
up with him. All the best things in your life have passed, and now you remember what for
you symbolizes the years of hunger, when he saved you.” But when four young women sit
drinking coffee in Paris and can’t finish talking for two hours! It’s not possible to “pretend”
here.

Yes, Vladyka was ascetical towards himself, but when you see the temples he built— he built
temples, not churches—and when you see how he provided for his sisters, what a monastery
he found for the Lesna sisterhood in Paris! When these nuns came from Palestine they’d
been wandering for a whole year. No one wanted to help them. Although he’d never been to
the Holy Land, when he heard about this difficult situation he immediately helped them get
to France. They had practically perished. There were nine of them in all, from the Convent of
St. Mary Magdalene. What happened later is interesting. They went to Lesna and lived there
for some time.



—Lesna in Serbia, or in London?

—From Palestine they went first to France. He settled them there in Lesna because there
were sufficient means, and because, where else could they get a place right away? And so,
two convents where trying to coexist in the same place for a time. They didn’t combine; they
existed as distinct sisterhooods, but they were in a single place.

The sisters from the Palestinian region were ninety-five years old when I interviewed them,
and they “skipped over”, so to speak, what didn’t work there, saying simply that, “It wasn’t
meant to be.” And what did Vladyka John do? He had so much to do and so many
responsibilities. He could have said. “Sisters, I'm you're savior. You were living in a homeless
shelter, and now you’re not getting it together here in an Orthodox monastery?” No. He said,
“This is where you wound up, but it’s not working for you. I'll try find you your own place.”
He understood everything. He didn’t say to them, “You're being crazy. Don’t you understand
that you were feeding the lice a few months ago?” No! He understood everything. But how
did he settle them? Go sometime to the Annunciation Monastery in London. He settled them
as if in the bosom of Christ. It is beautiful there. He wanted them to have a beautiful place.
He could have found them some decrepit house where they could live well enough, in
sufficiency. But no, he wanted them to live beautifully.

—Masha, you also have made an expedition [to a Moscow Patriarchate monastery]...

—What a solicitous man he was! We don’t have enough like that. Concern, of course, is not
some kind of formality. He didn’t say, for example, “You have nothing to eat? Here—eat this.
You have nowhere to sleep? Here—lie down.” No, He tried to understand what each one
needed. But everyone needs something different.

And how did he give money? Not from a place of superiority: “You're from the Moscow
Patriarchate, but I see that you are praying well.” He left money in various places. At that
time they were already literally starving to death. He left money all over the place so that
later they simply found it, according to their needs.

—This is a monastery of the Moscow Patriarchate in Paris. On the one hand, he really was a
man of the Russian tradition, but at the same time, for some reason no one else among our
hierarchs went so far beyond the borders of the Russian Church as he did. About his
openness, especially, you reminded me of the future Archimandrite from Belgium. Would
you tell us his story?

—How [St. John] went beyond the bounds of the Russian Church?!

—No, no. How no one did so as he did. How he, being on the one hand both a Russian and a
monarchist, and a very conservative man ...



—But he wasn’t a conservative man! Understand this in fact! He wasn’t such even for a
second. When was he conservative? His whole life was utterly, absolutely... A conservative
never takes risky steps; rather he goes by the book.

—I was thinking of his political views.

The Royal Martyrs

—When did he have conservative political views? Where is his conservatism? In the view
that the murder of Tsar Nicholas II was different from murder of other kings? That the whole
nation murdered him? This is simply true. If Emperor Paul I was strangled by a group of
confidants from among the royal circles, then the guilt is theirs, the sin is theirs; the peasants
didn’t take part in this. The murder of Emperor Alexander II was also accomplished by a
group of revolutionaries. This also was a result of their publications, of a whole chain of
causes.

But they took a long time to kill the Royal Martyrs. They killed them over a year and a half.
They started killing them when they were sick, by means of temperature; they came to arrest
them behind the Tsar’s back. Look how they started killing them! It wasn’t some despicable
peasant who did this, nor a general nor a nobleman. It wasn’t a manly step to arrest four girls
with typhus, or whatever else they were sick with... Who does such things? If you don’t
consider him the Tsar, then at least he’s still the father of a family, and you can’t take that
from him. Let him come back, then do this to his face! Behind his back you arrest his wife
and his sick children! Scoundrels!

So wasn’t Vladyka right? Where is the conservatism here? If you like, Vladyka was the
boldest of men. No one was saying this at this time. At that time to say, “his blood is on you
and your children,” was a huge step. I'll tell you why. It’s because no on wanted to
acknowledge it. They believed that it was “the Jews” who killed him, or someone else. But
when they started opening the archives and talking about who signed off on all this, who did
it, how the aristocracy pushed him away from themselves... If you open a pamphlet from the
1918 you’'ll see that they remember the death of Kornilov—but a whole family being shot!
There’s nothing about that! Read “The Spiritual Quality of the Russian Emigration,” by
Vladyka John, written in 1938.2

—I've read it.
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—What a significant piece! In my film Fr. Sergei [Overt] goes into the debates that followed
Vladyka John’s publication: no one supported him. Even Vladyka Anthony said, “Well, here’s
brother John” (He wasn’t a bishop yet then) “He’s been threatening and has expressed
himself very sharply.” You see, many people thought that he had expressed himself
inappropriately about the Russian emigration. Even today many people don’t like this
presentation. Do you know why? Because it’s all true; and because many people have
remained this way.

There’s a place where he writes, “Let’s give their due to those who, having departed from
Russia accepted all the difficulty of this path, not refusing to work at various jobs. All of this
deserves praise. But among them are those—and not a few—who live comfortably. They have
obtained sufficient capital, but refuse to help their countrymen.”

But how often do I see in films about Vladyka that they use the first part of this essay while
all the rest is left out. Where did it go? Why don’t they use the whole thing? As an
acquaintance of mine has said, “To get it read, but not to read—this is the bane of our times.”
To take something and cut out a little piece as one likes. But read to the end what he said!
Even when he says that we “might be obliterated from the face of the earth.”

These words are in my film; this is a terrible prediction: if we continue to live without
repentance, not to see the mistakes that we’ve made, not repenting for what has happened
with Russia, then we might be obliterated from the face of the earth. These words were
addressed to the Russian Church Outside Russia, although, in my opinion, they also relate to
Russians in Russia.

I often find myself in this situation: When I speak with someone from the White emigration,
they say to me [concerning the former Soviet Union], “Yes, everyone there must repent!” I
say “Does this have nothing to do with you?” “No.” “But why?”

In the Soviet Union we also thought up a remarkable phrase, because to us, behind the iron
curtain, everything here [in the West] seemed heavenly: “The best people have left.” I hate
this phrase. But then, who remains? The worst? Why do we speak of ourselves this way?
—Yes, there is such an attitude: that all the best have either been killed or have left, while
only the descendants of the capitulators have remained.

—For the first eight years [of my immigration] I was bathed in euphoria in the White
emigration. And this was justified, because I'd opened up a new history for myself, which did
not exist in the Soviet Union. It took me five more years to understand that my kind of
ideology exists on both sides of the barricade, and the true history of what’s come to pass
since 1917, or even since the beginning of the [last] century, in the First World War, and of
what the betrayal of the Tsar means, etc.—lies somewhere in the middle. [I realized] that, in
the big picture, a White Russian ideology also exists, and this also is a selective history,
constructed according to comfort and acceptability.

—Yes. That’s reasonable.

—But not everything can be packaged into scout-camp format. There’s a letter of Vladyka
John to Reihner, where he addresses some attacks related to the White [Army] movement,
and he writes one remarkable paragraph. He says, “Let’s not offend the memory of those who
were ready to sacrifice their lives. Let’s honour them all the more for being people. And let’s
also not insult their relatives who remain among the living. But...”—and after this “but” he
goes one for three pages, in which he lays down some real talk. He says that he respects
everyone, but he nevertheless speaks straightforwardly.

So you say that he’s a conservative. But what kind of conservative is always going against the
flow? In our life it’s simply impossible to meet someone who is both kind and active. Many
are active, but they are very cruel; and many are kind, but they do nothing. The combination
of kindness and activity is simply colossal. When you read about Vladyka John and you see
what an active and kind man he was, you realize how fortunate it would have been to be his
contemporary; he literally and physically save the lives of so many people. How many
children survived thanks to him? It would certainly be impossible for anyone to calculate.
Therefore in my view, Vladyka John was absolutely not a conservative. He was a man who
consistently went crosswise against every situation, whenever such was needed. In a given



situation, he wasn’t some sort of serene peace-lover. Of course he loved peace in the sense
that he wanted to bring people together, to make peace, and to find a common language. But
when a question was posed directly and it was necessary to say how things are—read any of
Vladyka’s articles—he unequivocally called things by their own names. He didn’t go in for
compromises, neither with himself nor with circumstances.

One man wrote in his memoirs of how, when they went to Washington, there were a few
meeting set up in which Vladyka was supposed to advocate for those who had remained in
the Philippines. But Vladyka was always holding them up. As this young man wrote, he was
praying. The young man said to him, “Vladyka, we should have been there a half-hour ago.
Twelve years later, after Vladyka’s death, this man had matured and become wise. Then he
understood. It had seemed to him that they were late to an important appointment. But
Vladyka was conversing with God. It wasn’t because he considered himself more important.
Rather at that time Vladyka was coming to the agreement right here [in his prayers]; that
whatever would happen in the meeting at 4:30 or 5:00, was already being decided here, and
not there.

But people who lived in Vladyka’s time did not have this kind of foresight. And very few
people are able to sincerely rejoice in, or to revere what they don’t understand. As a rule,
whatever is beyond people’s understanding and is greater than they are, calls forth
opposition, hatred, the desire to pick something into pieces, not to love it, and so on. But
after a while, the wise understand what he was busy with: he was praying. Most of us pray
hastily and without result. But his prayers always had results. We are still receiving their
benefits today. So during these “lost” half-hours he was talking things over with God, as only
he knew how to do.

—I was also amazed by the story told to you by the rector of the Orthodox Monastery in
Belgium, about his first meeting with Vladyka John. Could you tell about us this now?

—Yes. Once again, a man who is absolutely closed can’t be so understanding and close to
people of completely different cultures. He wasn’t Stalin or Lenin; he didn’t have publicity
and didn’t go on television. One can’t fake a reputation for kindness. [The future rector]
showed up in the train station in Belgium as a twelve-year-old boy. His father had left his
family for another woman, his mother was left alone with the children, and it was a very
depressing situation. He said, literally, “I was very depressed on that day.” But he went to the
station and he saw on the platform a short priest talking with the young people. He’d been
standing there for a little while and watching, when Vladyka looked at him. This glance made
him feel very warm inside. He had a feeling that everything would pass, that it would all be
alright. They didn’t have a chance to speak. As he puts it, he always felt some kind of inner
voice, the call of God. So he went to study in a Catholic seminary, completed his studies
there, and became a monk in a Catholic monastery. Then the Lord led him to Holland. I
don’t remember now, but I filmed it. It was in one of the Greek monasteries that he saw an
icon-portrait of Vladyka John. I think that he still hadn’t been canonized then; it was only
shortly after his death, but they were already praying to him there. He recognized Vladyka’s
face after all those years: “I never forgot those eyes.”

He was already teaching in the Catholic seminary, but he was becoming suspicious that
everything was not quite right, and he started studying more about Orthodoxy,
understanding that here was the original from which everything else had departed. He
started thinking. When by chance he wound up in an Orthodox monastery, saw the icon-
portrait of Vladyka and recognized him, he starting asking questions and understood that
this was the very same man whom he had met. Then he promised himself that he would
build a monastery in honor of Vladyka John; and has indeed done this.

—Thank you, Masha. What other stories about Vladyka John have moved you? What else can
you share? Or is there something else you’d like to tell about Vladyka, in order to complete
his image?

—My son calls him “our friend John of Shanghai.” It simply happens that while 'm making a
film I'm always narrating something, and then I'm off to various filming sessions. We were
all living in Washington while I was filming Fr. Victor Potapov. The whole family went



together to the new church dedicated to Vladyka John, near Boston. I took Vanya with me to
the session, and he heard much about Vladyka John.

There was a moment of crisis in our family when hurricane Sandy came. We were holed-up
in our house, and our pine trees started falling down. At that moment we anointed ourselves
in the form of the cross on our foreheads, with oil from the lamps in front of the icons of
Vladyka John, the Mother of God, and the Savior. We prayed to all of them, including
Vladyka John, asking for their help. Vanya, my son, recalls that I said to my husband, “You
anoint me just this once, and I'll anoint all of you forever,” and my husband said in English,
“In the name of God, Father, Son and Holy Spirit.” At that moment all the pine trees fell. We
heard a frightening thunderclap, but we finished anointing ourselves and, in that state—in
our pyjamas with an icon of Vladyka John, we ran looking for shelter, stumbling over six
streets with fallen trees. It was a terrible scene, like in a film, really!

Vanya is firmly convinced that Vladyka John saved us. Of course, it was the Lord God; but
insofar as it was Christ ... He is so great; to feel God to be very near. There are such
moments, and one wants to hold onto them. These are very special moments. Perhaps I'm
speaking primitively, like an uneducated person, but Vladyka John helps make the Lord God
present to us. Do you understand? He helps us to understand that all of this is real. This does
so much for us who haven’t gone to seminary. It makes Him intelligible, understandable,
present. It’s very spiritual.

—Those who haven’t completed seminary have many advantages over those who have.

—We should share them! Those who have finished seminary have their own advantages, and
those who haven’t have theirs. We need a radio broadcast where we could exchange our
advantages.

—I very much hope that this radio broadcast will come to be, and what we’re doing now is
already a step in the direction of what could be discussed on such a radio program. Thank
you!

—I'd like to say one more thing! There have been many films made and books written about
Vladyka John, which concentrate on his healing powers. When I made my first film, I
consciously excluded all that. When I presented my film at the Moscow film festival, I said
that I did not want to offend anyone, that I definitely considered his many miracles of
healing remarkable. My son has been healed through his prayers, and I myself was healed of
tumors after placing his icon on my chest, and no one could understand where those tumors
went, they just evaporated. I really love the Akathist to St. John, and I often read it with my
priest, Fr. George Larin. (By the way, if you don’t know the life of Vladyka John just read the
akathist by Fr. Seraphim Rose, because it is all described there from beginning to end.)

But why am I saying all this? I met one person who took out an icon of St John and told me
that St. John helped him write a Hollywood screenplay. I don’t want to judge him, but I
consider this a dangerous tendency. There are so many newspapers talking about “healers”
now in Russia, and while intelligent people pay no attention to them, others might put St.
John down in their list of healers to go to in case of sickness.

You can’t reduce the power and ability of a wondrous spiritual person, one who can change
not only your soul but your whole life, to what he can do for you—to make him into a folk
healer or a sorcerer. The reason that I like the last book, the one compiled by Fr. Peter
Perekrestov, is that it was first of all a biographical hagiography of Vladyka. It’s very
important to read about him ...

—It was actually compiled by an Orthodox Frenchman.

—Yes. Nevertheless, as you see, he spent his time on it. It’s finally gotten into people’s heads
that it’s enough to drink whatever will make you better. Let’s finally learn what this man
lived for! He healed us so that we would understand the infinite power the Lord God has. He
didn’t heal by his own power. How was it that the blind began to see when Christ walked on
earth? Of course it’s good that he can see now, but I don’t think that it was done just for that
end. It was done so that the “doubting Thomases” should see that such things are possible.
And, if He can do this, imagine what else he is capable of!



Once Sister Rachael [of Novodiveevo] said something very moving to me. She asked, “What’s
God’s greatest miracle?” I said, “Certainly, when a person is born.” “No,” she said, “When a
person changes.” Vladyka John had this ability: he changed people. I know people who
changed themselves and their lives without ever having met him alive, who only became
acquainted with him after his death. I want to say that this is precisely his influence. Because
all physical healings—ulcers, healing of the kidneys so forth—this all good, but it’s secondary.
—Thank you, Masha. I wish success in the completion of your film, and I'm glad that you
take this view.

—Vladyka really brings people together. He really can do this. He is a peacemaker!
—Particularly, it’s the case, as you've said, that even people who did not accept our [the
Russian Church Outside Russia’s] union with the Moscow Patriarchate nevertheless have
received you, as if Vladyka John had sent you. And people who aren’t in communion with
our Church have shown you love and hospitality in Paris. This is a powerful moment, as
they’ve warmly received you and gladly helped you. Thank you.

See the Roots Film TV website (in Russian).


http://www.rootsfilmtv.com/Documents.html
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