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Pacnucanue oorocayv:kennid / Timetable of Services

Sunday 1 May: 0.00 am

Ilacxa/Easter Sunday
HET BOTOCJTYKEHUSI B 10.00 YACOB YTPA. BCSI CJIVKBA HOYbIO / THERE IS NO
SERVICE ON SUNDAY AT 10.00 AM. THE WHOLE SERVICE IS AT NIGHT.

Saturday 7 May
5.30: Vigil / Bcenomnoe 6aeHme

Sunday 8 May: Thomas Sunday / ®oMHHO BOCKpeceHbe
10.00: Hours and Liturgy. Children’s Easter Procession, Easter Meal / BboxecTBennas
mutyprus. JleTrckuil KpecTHbIN xon, Tpamesa

Saturday 14 May
5.30 pm: Vigil / Bcenomnoe 6enue

Sunday 15 May: Sunday of the Myrrh-Bearers / Henens 5Ken MupoHocHI
10.00: Hours and Liturgy / Yacel u boxxecTBeHHast TUTYprust

Saturday 21 May
5.30 pm: Vigil / Bcenomnoe 6nenne


mailto:safi@mail.ru
http://www.youtube.com/watch?v=rE2T2sYTy8s

Sunday 22 May: Sunday of the Paralvtic / Henens 0 paccaadiaeHHOM
10.00 am: Hours and Liturgy / Yacel u boxxecTBeHHast TUTYprus

Saturday 28 May
5.30: Vigil / Bcenomnoe 6ienue

Sunday 29 May: Sunday of the Samaritan Woman / Heneasi o CamapsinbiHe
10.00 am: Hours and Liturgy / Yacer u boxectBennast Jlutyprus

Patronal Feast: Saturday 2 July

IIpecToabublii npazauuk: Cyo0oTa 2 uioJist

Births in April:
1 April Elizabeth Andrews to Helen and George Andrews
5 April: Nicholas Cockersell to Nadezhda and David Cockersell

Baptisms in April:
2 April: Ekaterina Sherstobitova

2 April: Alexander Alderson
14 April: David Adams
23 April: Leo Dive

Reception into the Church
30 April: Paul Bethell

Church News

Norwich

On Friday 15 April we at last received the news that the premises we are buying for the new
church in Norwich are ours. On Wednesday 20, Fr Andrew collected the keys and saw two
builders to get quotations for the work that must first be done there. Please note that the wood
at the back of the church in Colchester is to become the iconostasis for Norwich: other items
we have bought from the funds collected for Norwich are being stored in the altar.

Diocesan Assembly

On Saturday 16 April, Archbishop Mark came to London and held a Diocesan Assembly. His
title was by Constitution confirmed as Archbishop of the British Isles and Ireland. We were
pleased to see that Fr Patrick Ramsey, whom we welcomed here three times last year, is now
our priest in Ireland. However, it became clear that we now need 14 new priests for our
Diocese: the shortage of priests is urgent.

New Lighting
We now have all 12 chandeliers for the new lighting in Colchester and these will be installed

over the summer.

Repainting
Within the next few weeks the three double doors at the front of the Church will be repainted.

Next year we hope to redo the tarmac around the Church (480 square metres) and in 2019
redo the floor inside the Church.



Bce sinna pagocTbio CUSIIOT,
Cepaua ¢cBOOOJAHBI OT CTPACTEH. ..
Taxk 4y101elCTBEHHO BJIMAIOT
CioBa cBsATBIE HA JI01€H!..
Xpucroc Bockpec!..

O mMur cBsillleHHBIN!..
O uyno, BbILIE BCEX Yyaec,
Kakue ObLJIN BO BCeJICHHOI!..

Xpucrtoc Bockpec! Christ is Risen!
Hristos a inviat!

HbHO-MOPK: 13 anpens 2016 r.
O6paweHune Apxmepenckoro CuHoga Pycckon 3apybexHon Liepksu K knvpy u
nactee



Bo3smoosennbie o I'ocnione oTubl, OpaTvsi M ceCTPbI —
KJIMP, MOHaNIeCcTBYIOIIMe U nacTBa Pycckoii 3apybexnoii LlepkBu!
Bo nms Otia u Ceina u Csitoro [lyxa!

B cBere mnyOnukauuu JIOKYMEHTOB, KOTOpPbI€ JOJDKHBI OBITh PACCMOTPEHBI Ha
npencrosimeM BceenpaBocnaBHom Cobope Ha Kpute 16-27 urons 2016 r., Apxuepeiickuii
Cunopn Pycckoit 3apyOexxnHoil LlepkBu HpUCTYHNHII K PacCMOTPEHMIO YKa3aHHBIX TEKCTOB
COBMECTHO C MHOXECTBOM HEPAPXOB, KIMPUKOB U MUPSH, KOTOPBIE MPOJOIKAIOT MOATOTOBKY
kK Bemukomy CoOopy; M CTpeMHUTCS COOOLIMTH OorocrnacaeMoil MacTBE W HMHBIM O TeX
NPEUIOKEHUAX, KOTOpbIE Mbl BHOCUM, BBUJY TOTO, 4TO JIOKyMeHTbl CoOopa mpoOykIaroT
MHTEPEC U Yy OYEHb MHOTUX BBI3BIBAIOT BOIIPOCHL. B 3TOM 1ene, kKak U BO BCEM, Mbl [IOMHUM
cinoBa locnoma, oOpamenHsie kK cBsiToMy amoctony Ilerpy: ocmoms moBeman, 4to aeno
Oyayuiero macteips OyaeT B TOM, 4To0ObI mactu (kopmuTh) oBell Ero (Uu 21,17); u Takxke, 4To
MHIIA I TeX, KT Jo0uT Ero, 3aKiI04aeTes B yCepAHOM COXPAHCHUH TOTO, O YeM XPHCTOC
yuan: Awe mobume ms, 3anoebou mos cobmooume, (Vu 14,15), u awe kmo mobums ms,
cn06o moe coonodemnv (Uu 14,23). C ycepauem UCTONHSS 3TH O0KECTBEHHBIC 3aII0BEH, BCA
nonHora uepapxuu Pycckoir IlpaBocnaBHOM LlepkBH, CTpeMsaCh NPUMEHUTH COBET
npaseHoro COIOMOHA: NOCIYUAemb NPeMyOPOCHU ME0e YX0, U NPUIONCULLU cepoye MBoe
kb pazymy (Ilpumu.2.2), paccMaTpuBaeT CO CMHUpPEHHEM, YCEpIUeM U IOBHHOBEHHEM
JOKYMEHTBI, KOTOpbI€ CTalMu JOCTYyHHbI HaMm. JlaHHas 3ajaya OCYILECTBISETCS B JyXe
CBOOOZHOM OT CTpaxa WJIM MUPCKHX 3a00T, MOCKOJIbKY MBI Topsiuo BepuM, uto Cam I'ocrnozp
Bcerna octaetrcs kopmunM Llepksu: On Ben Cpoto LlepkoBs MHOTHE BEKa J0 HAIIMX JTHEH, U
OH npoAOKUAT PYKOBOJUTH HAMHU U XPAHUTh HAC B HACTOSALIEE BPEMS U IO CKOHYaHMS BEKa.
Mpl, ckopee, mpeajaraéM pa3MbILIUIEHUS HaJ] HEKOTOPbIMH U3 TEKCTOB, C TEM, YTOOBI
NPUCOEIMHUTD HAIllM MBICIIU K PACCYKACHUSAM TeX MHOTUX JPYTuX, paboTarouux Bo Oiaro
BCEX HAIllMX OOIIEnpaBOCIaBHBIX HAauMHAHUM, B ToM uuciie Cesareitmero [larpuapxa u Tex
yieHoB Hawed Pycckoit IIpaBociiaBHoi LlepkBU, KOTOpBIE TPYAATCS BMECTE C HUM HA HUBE
noaroroBku Cobopa. B To Bpemsi kak HEKOTOpBIE U3 TOKYMEHTOB (KOTOpbIE MPEIcOOOPHBIM
COBElIaHWeM ObUIM MOATOTOBIECHBI s paccMoTpeHuss BcenpaBociaBubiM CoOopoM, u
KOTOpbI€, KOHEYHO, SBIISIIOTCSI HE OKOHYATEIbHBIMU TEKCTaMHM, HO O0O0S3aTe€IbHO JIHILb
NpeABAPUTEIbHBIMU) 03a00YCHHOCTH HE BBI3BIBAIOT, HO 0o0jiee TOrO COAEp)KAT BaXKHBIC
pa3bsACHEHHS (CM. HampuMmep, MOKyMEHT "ABTOHOMHS M CHOCO0 €€ MpoBO3MIamieHus"),
IPUMEHEHHUE B JIPYTUMX TEKCTaX TEPMUHOB, JOIYCKAIOLIUX JBOSKOE TOJIKOBAHHUE, OTCYTCTBHE
OOroCjIOBCKOM TOYHOCTHM M MPUMEHEHHME 4YYXKAOro CBAIIeHHON Tpagunuu Llepksu
9KKJIC3UOJIOTMYECKOTO $S3bIKa, TPEOYIOT KOMMEHTApUeB, KOTOpble MOTYT HCIpPaBUTbh BECh
TekcT. Peub uzaer, B mepByro ouepenb, 0 AByX AokyMeHTax. "OtHomenus [IpaBociaBHOi
LepkBu ¢ ocranbHbIM XpucTHaHCKMM MupoM" u "Muccus IlpaBocnaBnoii llepkBu B
COBpPEMEHHOM  MHpe"; TakKe BO3HHMKA€T HECKOJIbKO BOINPOCOB M K  TEKCTY,
pENIAMEHTUPYIOLIEMY  IPOLEAYPHYIO COCTaBJISAIOLIYI0, O3ariaBlIeHHOMY 'PermameHT
opranusanuu u padorsl Cearoro u Benmnkoro Cobopa [IpaBocnaBhoit Llepksu"

HoxymenTt "OTHomenusi [IpaBociaBuoii LlepkBH ¢ 0CTAJIbHBIM XPUCTHAHCKUM
Mupom"

Nzyuas nokyment "OtHomenus [IpaBocinaBHol LlepkBr ¢ OCTambHBIM XPUCTHAHCKUM
MUpPOM" MBI HE MOXEM IPONTH MHMO 3aMETHOI HECOINIACOBAHHOCTH - KaK C TOYKU 3pEHUs
MOHATUWHOTO ammapara, Tak U KOHIENTYaJbHOH, - HO C OOJbIIEH TOPECThI0O MBI OTMEYaeM
HECOCTOSITEJIBHOCTh JJOKYMEHTa C TOYKU 3PEHUS NCIIOBEIOBAaHUS MCTUHHON IPaBOCIABHOMN
9KKJIE3HOJIOTHH, B TOM Mepe, B KaKO 3TO HE0OXOJUMO UIsl HaJIeKaIero MpoBO3IIAICHUS
Herunbl XpucTOBOH B pa3faeneHHOM Mupe. 110 HammM oLeHKaM, TaHHbBIN JOKYMEHT SIBIIECTCS
caMbIM CIIOPHBIM U3 BcexX [IpencoOopHBIX TOKYMEHTOB, U YTOOBI MPUOOPECTH AOMYCTUMYIO
JUIs TpUHATHS (OpMy, OH JOJDKEH OBITh CYIIECTBEHHO N0pabOTaH M MCIIPABICH HA CECCHUAX
Bemukoro CobGopa. HecooTBeTCTBHS B 3KKJIE3HOJIOTHYECKON TEPMHUHOJIOTUHM OYEBUHO



BBIPAKEHBI M HA HUX YyKa3blBaju, B YAaCTHOCTH, Ero BBICOKOIIPEOCBAMIEHCTBO MHUTPOIOIUT
Hasnaxrckuit u CBsato-Bnacuesckuit Mepodeii u Ero BricOKompeocBsImEeHCTBO MUTPOTIOIUAT
Jlumacconbekuii Adanacuii, a Takke MHOTHE OOTOCIOBCKH OOpa30BaHHBIE MPEICTABUTEIH
IPAaBOCIAaBHOTO JYXOBEHCTBA M MUPSIH.

XOoTa AOKYMEHT HauMHAeTCsl ciioBamu onpeaenstomumu [IpaBocnaBayio LlepkoBb kak
"Enunyto, Ceatyio, CobopHyo u Amnoctonbckyto LlepkoBp" (1.1), koTopas "oCHOBBIBaeT
CBOE eMHCTBO Ha (hakTe ee ocHOoBaHUs ['ocnogom HammmM Mucycom XpuctoMm u 0OIIIEHUU BO
Casroit Tpoune u TauHcTBax" (11.2), TEPMUHOJIOTHS, UCIIOJIb3yeMasl M0 XOLy AaJIbHEHIIEro
TEKCTAa, BBISBIISET JIByCMBICIICHHBIE, 1aJleKue OT SICHOCTU U UCTUHHOCTH ¢pa3sl. Kpome Toro,
yro 3asgBineHue o IIpaBocnaBHoil IlepxkBu, kak o "Enunoi" llepkBu, mnoxapsiBaercs
JaTbHEUIMM yTBepkIeHueM, uTo "lIpaBociaBHas [{epkoBb KOHCTATUPYET CYIIECTBOBAHUE B
UCTOPUH JPYTUX HE HAXOISIIUXCS B OOIICHUH C HEW XpPHCTHAHCKHUX LIEpKBEH U KoHpeccuir"
(. 6) u moBTOpsIFONIIUMUCS (hpazamu "apyrue XPUCTUAHCKHE IIEPKBU U ucnoBenanus" (1. 6,
n. 20), B TOKyMEHTE OTCYTCTBYET Kakasi-IMOO cChUIKa Ha (akT, uTto LlepkoBb HE TOIBKO
"ocnoBana" locmogom Hammm Hucycom Xpuctom (cM. m. 2), HO u sBusgercs Ero
muctudeckum Tenom, Bcerna eaunHsiM U HepasaensiembiM (cp. Ed. 5:30, Kon. 1:24). Xors,
KOHEYHO, BCE€ NPHU3HAIOT CYIIECTBOBAHWE B HCTOPUM TPYII, KOTOPbIE OTAEIBHO OT
[IpaBocnaBHoil LlepkBu cTpemsTcs ciienoBarh 3a CiacuTeneM, U KOTOpbIE MOTYT HMEHOBATh
camux cebst B«uepkBamuBy, nmpaBociaBHas 3KKIE3UOIOTHS HE JOMYCKAeT MHOXKECTBEHHOCTH
TOTO, YTO JOJDKHO OBITH Bcerna omHuM u equHbiM: Camoro Tema XpuctoBa. B oObineHHOM
peur Takasi TepMHUHOJIOTHUS (Hamp. "Apyrue nepkBu') WHOTIA UCIIONB3YETCs U3 ya00CTBa, HO
OHa HEJONMycTUMa B O(UIMAILHOM IIEPKOBHOM JOKYMEHTE, KOTOPBIM JOIKeH OBITh
0e3ylpeyHO TOYHBIM M SCHO U HEIBYCMBICICHHO BbIpaxarb To I[Ipemanue, KoTopoe Mbl
noiayuwin ot OTLOB, ¥ KOTOpoe Te noayuuin ot ['ocnona.

Eme cepre3Hee HenopaOOTKu, Kacarouluecsi CYIIHOCTHbIX rpanul lLlepkBu, Ha
NOHUMAaHHUE KOTOPBIX M ObUI HalpaBiieH JOKYMEHT: OTCYTCTBYyeT MoHuMaHue LlepkBu u ee
OTHOIIEHUH K TeM, KIrO HaxoauTcs BHe Hee. Hamm cepama BTOpST — 4yBCTBY
cBsieHHOMy4YeHuka Mnapuona (Tpouukoro), KOTOpbI O pacKOJIOTOM XPHUCTHAHCKOM MHpeE
3ameTui: B«KT0 U3 CO3HATeNbHBIX XpUCTHAH HE CKOPOMT IYyIIOH, KOrna BUAUT BPaxay H
paslenieHue cpeiu Tex JItoAeH, KOTOPhIX JOIKHA OOBEIMHHUTH UX Bepa, CpPeau KOTOPBIX
JOJDKHBI OBl 11IapCTBOBATh MHUP, OCTaBJIEHHBIM M JapoBaHHbIM Xpucrom Ero ydyenukam, u
11000Bb, U3NUTas B cepaua xpuctuan Jlyxom CeateiM!B» - Mbl mpu3HaeM, B TO ke Bpems,
YTO JIOCTH)KEHHE TaKOro MHpa JJIsl T€X, KTO pa3ziesieH, BO3MOXKHO TOJIBKO Yepe3 OObsBICHHE
€IMHOT0 MCTUHHOIO IyTH K €IMHCTBY: CIIACUTENIBHOM >KM3HM npeayaraeMod B Llepksu; a
NOHMMaHUE, KaK BEpPHYThCS B Hepenumylo LlepkoBb HaunHaeTcsl ¢ MPaBUJIBHOTO MOHUMAHHUS
pasgeneHus. 31ech JOKyMEHT HauMeHee sceH. Hurme B TekcTe paslencHue MExXIy
XpUCTUAHAMU, HE olpeeNnseTcs, cienys npasuiaam CBSTbIX OTLHOB U kKaHOHaM Co0OopoB, Kak
CJIEICTBUE PACKOJIOB M epeceil (4To Hambonee yIAMBUTENBHO, JAAHHBIE TEPMHUHBI BOOOIIE
OTCYTCTBYIOT B TEKCTE), KAKOBBIM OHO SIBJIIETCS B MEPCIEKTUBE pa3pbiBa U yxozaa oT Tena u
Uctunbl XpucrtoBoii [1] . BMecTo 3TOro HOKyMEHT MepeHMMaeT KBa3HIIEPKOBHBIN IMOAXO,
COIJIaCHO KOTOPOMY pa3felieHUs] MBICIATCS BHYTPU HEKOEro UIMPOKO MOHUMAaeMOro
"xpuctuaHckoro eauHctBa" (m4), 4Tto caMo 1O ceOe CTaHOBHUTCS JBYCMBICICHHBIM
BBIPOKEHHEM, HaMEKAIoIUM Ha TJIABEHCTBYIOIIEE "€IMHCTBO BEpyrOMIMX BO Xpucra' (Tam
kKe), KoTopoe pacnpocTtupaercs 3a npenensl "Equnoit, Cesaroil, Co60pHON U AMOCTOIBCKOU
HepkBu" u BiIrOyaeT B ce0s1 MHOXKECTBO APYTruX KOHpeccuii [2] .

B n1yxe HWHOCIAaBHOTO M HE COOTBETCTBYIOILIETO MPABOCIABHOW 3KKJIECHOIOTUU
NOHMMAaHUsl JOKYMEHT pa3BUBAcT HJCI0 O XPUCTHAHCKOM €IMHCTBE, KaK O YEM-TO
"yrpadyeHHOM" (T1. 5), a "BOCCTAaHOBJICHHE XPUCTHAHCKOTO €IUHCTBA" OOBSBISICTCS OJHOW M3
NOCTOSIHHO mpHucyTcTBytomux wneneil llepksu (mm. 4, 5, 12, 24). Takoe yTBepxkaeHue
MPOTHUBOPEUHUT CIIPaBEATUBOMY YTBEPKIeHHIO, 4TO "EnnHcTBO, KOTOphiM 00magaeT LlepkoBb
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10 CBOEHW OHTOJOTMYECKOH Npupoje, He MOXeT ObITh HapymeHo" (m. 6). Bomee Toro,
CMEIIIEHNE BEPHOTO YTBEP)KJAEHUs, 4yTO L{epkoBb CBUAETENLCTBYET "TEM, KTO HAXOAUTCS BHE
ee" (Tam ’ke), ¢ yKazaHUEM, YTO OHA aKTUBHO PabOTaeT C pa3HbBIMU JECHOMHHALUAMHU JUIS
noucka "yTpauyeHHOTO €IMHCTBA XpPHCTHAaH Ha OCHOBE BEphbl U MpeAaHus apeBHer Llepksu
cemu Bcenenckux CoGopoB" (I1.5) sICHO JaeT MOHSATh, YTO B BBHIIICYIIOMSHYTOM €IHHCTBE
Cesras IlpaBocnaBHas LlepkoBb 3Tx CoOopoB He Ooyiee yeM YacTHlla WM OCKOJIOK, a He
Hepa3pbIBHOE 1IeNIoe, coxpansemoe XpuctoM, kak Ero Hesecra (Ed. 25-26, 32). B atom Bcem
HE TOJBKO NMPUBHOCHUTCS 4Uy’KJas dKKJIe3uojorus, 3adpuxkcupoBanHas B IIpoekre noxymeHTa
BcenpaBocnaBaoro Cobopa, HO M OCTaBISIOTCS 0e3 BHUMaHUS JCWCTBEHHBIE MAaCTHIPCKUE
BO3MOXHOCTH. HaM NIEHICTBUTENBHO HAAJEKUT BOCIOJIB30BAaThCS CIIydaeM, MMEHHO celdac,
Korjma paspalarbiBaeTCsi COOOPHBIM JOKyMEHT, YTOOBI 3asBUTh, 4YTO JEUCTBUTEIBHOE
OTCYTCTBHE €IMHCTBA CPEIU XPUCTUAH CEroJHS - 3TO MOTEeps €IUHCTBA MHOCIABHBIX C
[TpaBocnaBHO¥ LlepkoBbI0; W MyTh K Bpau€BaHUIO, KOTOPOE MOXET JaTh YEJIOBEYECTBY
IOJUIMHHOE €JIMHCTBO, - 3TO PAacKasHUE B packojiaX U epecsiX M Bo3BpaileHue B Ennnyro
I{lepxoBb, €TMHCTBO KOTOpOW HHKOrma He Obuto motepsiHo 3] . Korma Ha bokecTBeHHOM
JUTYPTUM MBI MOJIUMCS, BO3IJAIlas NPOUIEHHE "O COEIMHEHUH BceX" TO pedb HAET O
boxkecTBEHHOM COXpaHEHUU BHYTPEHHETO €IWHCTBA, IPU 3TOM MbI HECEM B HAIIMX CepAlax
HaJeKIy Ha TO, YTO OTAEIMBIIMECS OT STOr0 E€AUHCTBA MOTYT B HETO BEPHYTHCH.
BcenpaBocnaBHoe 3asBieHHE, KOTOpOe HE OJaroBeCTBYET 3Ty €BaHTENbCKYIO HAICKIy B
MUDpE, YIIyCKaeT BO3MOKHOCTb JOJKHBIM 00pa30M HECTH BECTh O CIIACEHUHU.

OTOT ke JTOKYMEHT COAEPKUT U MHbIE OLIMOKHU, KOTOPbIE Mbl HE MOKEM HE OTMETUTb.
23 MyHKT JOKyMEHTa, TOBOPSl O HEOOXOAUMOCTH MEXXPHUCTHAHCKOTO OOTOCIIOBCKOTO JUAIora
(koTopHhIl caM 10 cebe ecTh Oaroe HaYUMHAHKE), TOOABIISICT, YTO JAHHBIN JUATOT UCKIIIOYAET
"BCSIKYIO ~ NPAKTUKy  MPO3EJIUTU3MA  WIM  HMHBIX  BBI3BIBAIOLIMX  MPOSBICHUMN
MexKoHpeccuoHaiapHoro  antaronmsma"  (m.23). IlpeacraBnsieTcs  mpoOIeMaTHYHBIM
OTOXJIECTBJIIEHHE TepMUHA "Mpo3eauTu3M" H "MEKKOH(ECCHOHANbHBIM aHTaroHumsMm';
[ocroar 3amoBenan aKTHBHYIO MPOTOBeNb (BeAyIlylo K KpemieHuto) "Bcem Hapomam" (Cp.
Mo. 28:19, 20), u yBepun LlepkoBs, uto OH OyaeT 0cob0 XpaHHUTh TeX, KTO mpuien B Hee - B
JIEUCTBUTEIBHOCTH, Ha DBOXECTBEHHOW JUTYprud Mbl MOeM C mcaiaMmorneBneM "locnonb
xpanut npumensues” (k0pog euidoocel ToLg ?pooniitovg, Ilc. 145.9). Kareropuueckuii
3amper "'mpo3enuTu3Ma’, HampaBJICHHOIO MPABOCIABHHIMM Ha HWHOCJIABHBIX, [0 CYTH
SIBIIIETCS MOJYAJIMBBIM IIpUATHEM "paBEHCTBA BEPOMCHOBENAHUN" (4TO, Kak BEPHO
YTBEP)KJIaeT caM JIOKYMEHT, HE MOXKET ObITh MPUHATO (Cp. M. 18)) u 3TO KBanmMpuUIUpyeTCs,
KaKk NpU3HAHHE WJEH, YTO MHOCIaBHBIE yxe oObeauHeHsl B Tene XpucrtoBom (Llepksu) u
MOTOMY HE JOJKHBI OBITh MpHBIIEKaeMbl C MOKassHMeM BoWTu B Hero. Mel momyckaem, 4To
OJHO3HAYHBIN IPOTUBOpEYALMI €BaHIEJMIO 3ampeT "mpo3enuTusma'’ - 3T0 HE TO, UTO
HMMEJIOCh BBHJY aBTOPaMU TEKCTAa, KOTOPBIE OTOXKIECCTBWIM '"MPO3EIUTU3M' C MPAKTHUKAMH,
"BBI3BIBAIOIIMMH TPOSIBICHUS MEXKOH()ECCHOHAIBHOTO aHTaroHm3ma'; W 31eCh JaHHBIN
TEPMUH HCIOJB3YETCS B IIMPOKOYTOTPEOUTEIHHOM MPOCTOPEUHOM CMBICIIE I 0003HAYEHUS
UCTIOBh3yEeMbIX B MIPOIMOBEIN HEYECTHBIX M YaCTO KOBAPHBIX MPAKTHK, a HE JIsl 0003HAUCHUS
IPOMNOBEIM KaK TaKOBOW (MBI [TOJIaraeM, YTO B TOM k€ OOMXOJHOM 3HAYEHUH HCIOIb30BaNICA
yKa3aHHBI TEPMHUH B COBMECTHOH neknapauuu Cpsreiimero I[latpuapxa MockoBckoro c
Pumckum Tlamoi™'). Onmmako, xots HedopManbHOE HMCIONB30BAaHHME JAHHOTO TEPMHUHA B
3HAYCHUH HEJOCTOWHOTO MOBEACHHUS MOXKET OBITh JOMYCTHMO B TAKOTO pojia JeKIapalusx,
HO B (pOpMaIbHOM SKKIIE3HOJIOTMYECKOM JJOKYMEHTE OH HEeJIOYCTUM.

JoxymenT ""Muccus IIpaBociaBnoii llepkBu B coBpemenHoM mupe'

[TpobnemHubie MecTa, conepxkamuecs: B fokymente "Muccust [IpaBocnaBnoii Llepksu B
COBpPEMEHHOM MHpe" IO CpaBHEHHIO C TeKcToM 00 oTHomeHuu IIpaBocnaBHol LlepkBu c
OCTaJIbHBIM XPUCTHAHCKAM MHPOM COKPBITHI IIIyO)Ke W OTHOCATCS cepe OOrocioBus, u
UMEHHO TMO03TOMY TpeOyloT ocoOeHHOoro BHUMaHus. FEro BricOKompeocBsIeHCTBO
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muTpononuT Hammakrckuii u Cssito-BmacueBckmii Mepodeli yke TOCKOHAIBHO H3JIOKHI
OCHOBBI AHTPOIIOJIOTUYECKUX OMIMOOK, Ha KOTOPBIX 3WXKIETCS TEKCT JOKyMeHTa. Ero
cpenoroune Ha jaene [IpaBocnaBus B yKpeIUIEHHMH MHpa, MPEJOTBPAIICHUN BOWHBI, OOPHOBI
NPOTUB JUCKPUMHHAIIUU, W TIp., caMO IO cebe, BO3BHIIICHHO, HO 10 BHHE JTUX OIIMOOK
CTaHOBUTCA KpaiiHe MpoOIeMaTHYHbIM, €CJIM B JOKYMEHT HEe BHECTHU TOMPaBKH.

CepnueBnHa mpoOIEeMBl 3aKIIOYAaeTCs B TOM, UYTO B JIOKYMEHTE IOCTOSIHHO
UCIIONIb3YeTCS TEPMHUH 'deloBevecKas JWYHOCTh', KOTJa CJIeIoBajio Obl HMCIOJIB30BaTh
"yenoBek'", U BCs pa3pabOTKa 'yMaHUCTHYECKOW AMCKYCCHM B JOKYMEHTE OCHOBBIBACTCS Ha
Pa3BUTUM YKA3aHHON KOHCTPYKIMHU -, TepMuH "4enoBedeckas JUYHOCTD" I 0003HAYCHUS
YeJI0BEKa UCMOJb3YETCsl HCKIIIOUUTEIIBHO CO BpeMeHU B. JIocCKOro, KOTOphI U caM OTMEYall
TEPMUHOJIOTUYECKYI0 HOBU3HY HCIIOJIB30BaHUS; U XOTS JaHHBIH TEPMHUH B IMOCIEIYIOIIHUX
JUCKYCCHSX CTaJl TOYTH 00s3aTeIbHBIM, CBSITBIE OTIIBI MTOCIIEOBATEILHO TPUMEHSIITH TEPMUH
CesamenHoro Ilucanuss U IUTyprudeckoro s3pika "denoBek". B Haiem BepOydHUTEIBHOM
A3pIke TepMHH "nuio"' mpuMeHsieTcs NpEeXae BCEro 10 OTHOIIEHUIO K BOXKECTBEHHBIM
JInuam Cesroit Tpoursl, pu ucnoBenanuu otaenbHbiXx Unoctaceii: Otia, CeiHa u CBSITOrO
Jyxa, a Taxke npu onucanuu exuHcTBeHHocTH Mnocracu CeiHa, B koTopoM bo)xecTBeHHas
n YenoBeueckas NpUpofa COCAUHEHBI "HECIUTHO, HEPA3AECIbHO, HEPA3TyYHO, HEU3MEHHO"
(onpenenenue YerBeproro Beenenckoro Cobopa). [IpakTuueckn HUKOTAA JaHHBIA TEPMHUH HE
NPUMEHSETCS K 4YelIOBeKYy (B KOM OTCYTCTBYET Takas OCOOCHHOCTh), a HMMEHHO A
0003HaueHUsI a0COITIOTHOTO pa3IHYeHUsT MEXAY COTBOPEHHBIM U HecoTBOpeHHBIM -
HECMOTpPS Ha TO, YTO YEJOBEK sBisieTcs "oOpazom W momobowem boxuum", oH B cBOei
COTBOPEHHOCTH HE MOXKET CPAaBHUTCS C T€M, KTO Oe3HavYaJIeH.

OT0 yTOYHEHHME, KOTOpO€ MOKET BHadaje Ka3aTbCsl HECKOJBKO  CIIMIIKOM
J€TATU3UPOBAHHBIM WM Jlak€ NEAAHTUYHBIM, UMEET MPUHUMUIIMAIBLHOE 3HAYEHUE MJis
IPAaBOCIABHOIO OOrOoCIOBHUS M AHTPOIOJOTUH, a TaKXKE JIEMOHCTPUPYET HEOOXOAMMOCTh
camMoro TpeOOBaTENbHOTO BHUMAHHS NpPU MPEAOCTABICHHHM JOKYMEHTOB MJi IIUPOKOTO
oOpaiieHust (Jaxke B cilydae, TakOM, Kak 3TOT, IJIe TEeKCT HE MPETEHAYEeT Ha pa3paboTKy
TPUHHUTAPHOM JTOKTPHUHBI, HO HENpPEIHAMEPEHHO pa3BHBACT TOKTPHUHAIBHO MPOOIEMHBIE
TEMBI).

VYBenuueHne KoIMYecTBa OMMOOYHBIX MPUMEHEHUHN TepMUHA «JIUI0» IO OTHOUICHHIO K
YeJIOBEeKy 3a MOCIEIHHE 75 JIeT MPUBEIO K MHOTOYHMCICHHBIM HCKaKEHHSM OOTOCIOBCKOTO
sa3plka B cdepe BBIPAKEHHS MPABOCIABHOTO BEPOYUEHHUsS: OJUH M3 CaMbIX 3aMETHBIX
Pe3yJIbTaTOB, K KOTOPHIM MPUBOJIUT SA3BIKOBAast HETOUHOCTD SIBJISIETCS] KOHIICTIIUS, YTO UMEETCS
B«obmenne bBoxkectBeHHbIX Jlumy», Kak mpsAMoO yka3aHo B gokymeHnre (m.B.1)
Cucrtemarnueckne OOTOCIOBCKHE AMCKYCCHM YETBEPTOTO M ISATOTO BEKOB PA3BSICHHUIN YTO
Oren, CoiH u Jlyx oObeAMHEHBI B BHEBPEMEHHOM 0OIIeHNH cymHocTH (B Pokmaemoctu
Coina, Hcxoxaenuun Casaroro [lyxa u Monapxuu Ortma), HO He B oOmenun Jlui.
HempaBoMepHOoe mNpUMEHEHHE TEPMHHA «JIHIIO» MO OTHONIEHHIO K 4YEJIIOBEKY IPHUBEIIO,
OJTHAKO, K COOOpaXeHUsIM 00 OOIIHOCTH YEJIOBEYECKOTO pojia MPUMEHSIEMOrO K IMPHUPOJIEC
Cearoit Tpournel B TOH ¢opMe, KoTOopas MPOTHBOPEYHUT SICHOMY ydeHHio OTIOB U
Bceenenckux CobopoB. Kpome Toro HerouHoe ynorpeOneHHe TPUHHUTAPHOW TEPMUHOJIOTUU
CO3/1a€T HOBBIE AHTPOIOJIOTMYECKHE MPOOIEeMbl, KOTOPhIE BO3HUKAIOT M3-3a OTHOIIEHUS K
"gyemoBeueCKOM JUYHOCTH" Kak "djieHy cooOlIecTBa JUYHOCTEH, B €IUHCTBE YEIOBEYECKOTO
poja 1o OJ1aroaTi OTPaKAIINX KU3HB U 001eHne boskectBeHHbx Jlum B Cesaroit Tpowure"
(b, 1 - omHo u3 Hambosiee NpoOIEMATUYHBIM BbHICKa3bIBaHUM B JIOKyMeHTe) [8]. XoTs
NeICTBUTENHHO YenoBeueckas cBoOona (mpenMer 1. b) sBnsercs napoM u CIEeICTBUEM TOTO,
YTO YeNIOBEeK co3faH '"mo oOpasy" boxuio, HO HU UenoBedecKass KU3Hb B HIMPOKHUX
BO3MOXKHOCTAX YEJIOBEYECKOTO MOMPHUIIA, HU CBOOOa, KOTOPYIO OH MPAKTUKYET, HECpaBHUMA
co cBoOonoii boxecrBenHoro usmna B Ero BeyHom conpeObiBanuu. OmmbouHas
AHTPOMOJIOTUS BHUJHA MO XOJYy BCEro JOKYMEHTAa M €€ pPe3ylbTaTOM CTAaHOBUTCS >KEIaHHe
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npoaBurath B«BceoOliee Mpu3HAHUE BBICOKOM HEHHOCTH 4denoBeueckoil smyHocTuB» (I1.
A.3)PL, kax ucTounuk s muccuu. I[Toka 4eIoBeK HEBEPHO ONPENENAETCS KaK YeI0BEIECKas
JUYHOCTh, OTpakash HEBEpHYIO KoHmenmuio "oOmieHus boxectBeHHbX Jlum" B CBsATOM
Tpouue, Bce cioBa O "BBICOKOH LIEHHOCTH YEJIOBEUECKOM JMYHOCTH'" pa3pabarbiBacTcs B
3aB€I0OMO HEKOPPEKTHBIX TEPMHUHAX.

IleHHOCTH 4YeNmOBEKa IOMCTHHE BBICOKA, HO MCTUHHOE OCHOBAaHHUE €ro IEHHOCTU
COCTOHUT ONpPEAEIECHHO B TBapHOU OTIIMYHOCTH OT JIui Caroii Tpowunsl, B ku3Hb KoTophix
OH TeM HEe MEHee MPU3BaH U 4eil 00pa3 OH MUCTHUECKU HOCHUT, UTO JeJIaeT YeJI0BEKa 0COObIM,
Cpeou BcCeX TBOpEHMi, Omaromapsi 4eMy OH MOXET JaocTurars mnomoOusi boxus udepes
000KeHNE CBOCH TIPUPO/IBI.

B 1ies1oM MBI XOTUM MOJYEPKHYTh, YTO B IOKyMEHTE 0 Muccuu LlepkBu ckazaHO MHOTO
B)XHOTO: €ro YIop Ha JOKHOM MPUMEHEHHMH YeJIOBEYECKOM cBOOOBI, MOJIEpKKAa MUpa U
CIpaBeUIMBOCTH, OOppba ¢  AUCKpUMMHALMEH, YKa3aHHME Ha  CEKYJISIpHYIO H
HOTPEOUTEIbCKYI0 HACOJNIOTHUIO Hamleil COBPEMEHHOW KyNbTypbl, Kak Ha MPUYUHY
MHOTOYMCIIEHHBIX MpoOJIeM U JIp. - BCE€ 3TO JocTolHble U boroyrogusie nenu. Ho onu He
JIOJDKHBl ~ TOCTUTAThCSl 4Y€pe3  HCIOJIb30BaHME OIIMOOYHBIX AHTPOINOJIOTHYECKUX U
OOTOCIIOBCKMX KOHIEMINNA. Bpipaxkenue " demoBedeckas JTUYHOCTH" TOJKHO OBITH Be3le
3aMEHEHO Ha 0ojiee MpueMiIeMbli TepMUH "4enoBek', 0COOEHHO B KIIOUEBBIX (Ppa3ax, TAKUX
KaK "IeHHOCTh yenoBedeckoil tngHoctu" (A. 3). [loqoGHBIM 00pa3oM U UHBIE 1Oy CKAIOIINN
JIBOSIKO€ TOJIKOBaHME WJIM HEMPABUJIBHO YIOTpeOisieMble TEPMUHBI JOIKHBI OBITH TIIATEIBHO
IPOBEPEHBI U CKOPPEKTUPOBaHbI (KaK, HAIPUMEP MCIIOIb30BaHUE TEPMUHA "TeHAEp", XOTs Ha
camoM umeetcs BBuAy "mon" (cp. Berymnenue; m. 1 [2, 3]).

3amMeuaHue Mo Bonpocam npoueaypsi u apropurera Codopa

B 3akimrouenue cienyer cka3arh napy ciaoB 0 padouyux Npoueaypax, ONpeaeIeHHbIX s
Cobopa, C TOYKM 3pEHUS TOrO, Kakoil aBTOPUTET OyayT HMETh BCE€ OJO0OpEHHBIE WM
JIOKYMEHTBI BHYTPHY IIPaBOCIAaBHOIO MUpA.

Mpl He TmepBBIMH 3aMETUIM OLIMOOYHOE HKKJIE3HOJIOTMYECKOE YTBEp)KICHHE,
npucyTcTBytomiee B 1. 22 gokymeHnta "OtHomeHus IIpaBocnaBHoi llepkBu ¢ ocTanbHBIM
XPUCTUAHCKUM MHUpPOM", TIie 3asBISETCS, YTO "COXpaHEHHWE HUCTHHHOM INPaBOCIABHOMN BEPHI
BO3MOXKHO TOJIbKO Ornarofaps COOOpPHOMY CTpOIO, KOTOPBIA H3JpEBlie MPEICTaBIsI
KOMIIETEHTHBIN U BeIcIINI kputepuil Llepksu B Borpocax Bepsl". CsiTbie Cobopsl B LlepkBy,
naxke Te, Kotopble L{epkoBHBIM co3HaHMe ObLTH MpU3HaHbI Beenenckumu, HUKoraa He Obutn "
BbICIIUM KpuTepueM llepkBu B Bompocax Bepsl", HO, ckopee, BeaoMmble CBATHIM Jlyxom
MOATBEPKACHUE €TUHCTBEHHOTO KpUTEpHs B JIeNaxX BEPhl, KOTOPHIN €CTh BbIpakeHUe Bonu
XpucrtoBoit. Wctunnas I[IpaBocnaBHas Bepa Oblia coxpaHsema He "TOJbKO Oiaromaps
coOOpHOMY CTpOIO", HO HEMOKONIEOMMBIM, AKTHBHBIM TIJIaBEHCTBOM XpHcTa Haj CBoum
Temnom, KoTopblii gomKHBIM 00pa3oM COCTaBISUT M MOJIUTBEHHO coenuHsi CoOopsl ckopee
JUISL SIBJICHUSI UCTHHBI, YeM i ee omnpeneieHus. OCylecTBIseTcs 3T0 Yepe3 AapOBAHHYIO
uepapxam LlepkBU amocTonbCKyro Onarogarb, KOTOpas B COOOpPHOH MOJHMTBE U TPEHHAX
TaWHCTBEHHO packpriBaeT Bomto bora, maromomero B cepanax CBOMX CIy>KUTENEH U yepes
HuXx. ITo stoi mpuunne CoOopamu, npu3HaHHBIMU LlepKOBBIO KaKk MMEIOLIUE 00s13aTeNbHBIN
aBroputeT st Ee nmen u ku3HM, ObTM MMEHHO T€, Ha KOTOPBIX COOMIOanach IMOJHAs
cBOOO/a JTOM eMUCKOINICKOW Omarogaru. Bce emmckombl B paBHOM Mepe 007amaroT
arocTonbckoil Omaromarbio U Ha CoOope KaKIbplid €MHCKON MMEeT CBOOOJY NpU TOJIHOM
coOpaHuu BO3BBICUTH CBOM rojioc. Tosnbko B TakoM ciryuae CoOOpsl MOTYT cKaszath M3601ucs
0o /Iyxy Cesmomy u nam (HdesH. 15:28) um BIacTUTEIHLHO MPOBO3IIACUTH BOMO [0CTOHIO.
[Ipencobopubie ompeneneHus u  pemeHuss cobpanus [Ipencrositeneir  [TomecTHBIX
[IpaBocnaBHbIx [{epkBelt, mponucanHbIX B myHKTax 3, 12 u 13 B "PernamenTte opranuzanuu u
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pabotel Cesitoro m Bemukoro CoGopa IlpaBociaBHoii llepkBH", SCHO IMOKa3bIBAIOT, YTO
BcenpaBocnaBHOe coBellaHue 3allyTaHUPOBAHHOE Ha 3TOT rof, He Oy/eT Mo CBOEW mpupoze
Cob6opoMm. B nyxe momHoro goBepusi U Jt0OBU, MBI CHEIIUM J100aBUTh, UTO 3TO HU B KOEM
Clly4ae He O3Ha4aeT, YTO OHO HE MOYKET CTaTh LIEHHBIM U BaXKHBIM, U Mbl HCKPEHHE MOJIUMCS
0 MJIOJJOTBOPHOM COOpaHUU, KOTOPOE BBIBEIET MEXKIPABOCIABHBIN JUAJIOT U COTPYIHUYECTBO
Ha HOBBIA ypoBeHb. OnHaKO, coOpaHHe-co00p, BKIIOYAIOUINA B ce0sl TOJIBKO OIpeesieHHOe
KOJIMUECTBO IpencTaButeneif-apxuepees (cT. 3, 1.), Ha KOTOPOM TOJIOCOBAaHUE 32 MPHUHSITHE
TEKCTOB TPOXOJIUT MO OECTpeIeICHTHOMY MPUHIUIY "OIHA IEPKOBb - OIWH roioc”, T.e.
rosiocoBaHue "ocyuiecTBiseTcs aBrokedanbHbiMu [IpaBociaBabsiMu LlepkBamu, a He KaxkIbIM
OT/CTBHBIM YJIEHOM mpezacTaBieHHbIXx Ha Cobope nemerammit" (ct.12, 1.), Tme OTKPHITO
JoTycKaeTcs, uto "cutyanus, korna Ha Cobope ronocyet LlepkoBb, a He uiieH Jeneranuu, He
UCKJIIOUYaeT BO3MOYKHOCTH, KOT/Ia OJIMH WJIM HECKOJbKO MEpapXOB JIeJeraluy TOW WM UHOU
aBToke(anpHOM LlepkBu 3aiiMyT OTpHIATEIbHYIO MO3UIIMIO MO OTHOLIEHUIO K BHECEHHBIM
HOTpaBKaM WJIM KaKOMy-JIMOO TekcTy BooOmie" (cT. 12, 2.), U KOTOpbI HU3BOAUT KayKIbIH
TaKON HEeCOIIaCHBIN Tonoc A0 "enympenuneco Oena Toh aBTOKedanmbHOU [lepkBH, K KOTOpOM
npuHaaiexar apxuepen" (cT. 12, 3.) - Bce 3TM MOMEHTHI IOKAa3bIBAIOT, YTO KaKHe-INOO
JIOKYMEHTBI, IPUHATHIE TUM COOOPOM MpaBia MOTYT UMETh "BCEMpaBOCIaBHBIA aBTOpUTET"
(ct. 13, 2.), HO PTOT aBTOPUTET HE MOXKET OBITh HU JOTMATHUYECKUM, HU OTHOCSIIUMCS K
yaeHuto. OH OyIeT MpeaCTaBIATh TOIbKO aBTOPUTET TOJIOCOB TE€X UEPAPXOB, KOTOPHIE TAKUM
perlaMeHTOM OBLIH JIOMYIIEHBI MPHCYTCTBOBATh, TOBOPUTH U TOJIOCOBaTh. B TO Bpems, Kak
MBI YIOBIETBOPEHBI TEM, 4YTO OO0SI3aTENBbHOCTh EIWHOMYIIHOTO COINIAachs Ui KaKIou
nonpaBku (cT. 11, 2), paBHO Kak U JUIsl NPUHITHS caMuX TeKCToB (cT. 13, 1), copasmepHo
3alUIIaeT OT BOZMOKHOCTH HaBA3aTh KaKOM-TO TEKCT "BHIOOPOM OOJIBIIMHCTBA'", HO OCTAETCs
dakTOoM, YTO Jaxke B CiIydasxX, KOTIA pEIMIeHHS EIUHOMYIIHO IPHHUMAIOTCS
MPUCYTCTBYIOUIMMH, TO TaKHE PEIICHUS] HUKAK HEeJb3s paccMarpuBaTh, KAk CBUAECTEIHCTBO O
commacun IlonmHoTsl llepkBu, a 3HAYUT W MX aABTOPUTETHOCTh CIEAYET IOHUMATh
COOTBETCTBYIOLINUM 00pa3oMm.
3akirouenue

Mpl HOATrOTOBWIM BBILLIEYKAa3aHHbIE 3aMEYaHUsl C TeM, YTOOBI, NPEMAJIOKUTh Ha

paccmotrpenue rpsayieMy CoOopy HECKONBKO BaXKHBIX IMOINPABOK K JIOKYMEHTaM, B JyXe
OpaTCKOro COTpyIHUYECTBA, JJIs MOJAEPKKU HAIUX OpaTheB-uepapxoB apyrux IlomecTHbix
LlepkBeii, KOTOpbIE BBICKAa3bIBAIOTCS MOAOOHBIM 00pa3oM (O HEKOTOPHIX U3 HUX MBbI
YIOMSIHYJIM BBIILIE); @ TaKKe, YTOObl YBEPHUTh BBEPEHHYI0 HaM XpUCTOM OOrocrnacaemyto
[acTBy, YTO M CaMM MACTBIPU C OCOOBIM BHMMAaHHEM OTHECIHMCh K MOCTaBJICHHOM 3ajaue
U3yUYEHUs JOKYMEHTOB.
CrpemiieHne OTBeYaTh MACTHIPCKUM HYKJaM, YYUTBIBas OCOOEHHOCTH HBIHEIIHErO BeKa,
TpeOyeT Kak yCepAHOH MOJUTBBI, TAK M ACKETHUECKOTO TIOIBUTa OT BCEX XPHUCTHAH, HO TAKXKe
CaMOOTBEP>KEHHBIX M THIATEIbHBIX TPYIOB, a0bl MOPYUYUTHCS, YTO B KaXJIOM H3JIaHHOM
LlepkoBbIO TOKYMEHTE COXpaHEHAa BEPHOCTh YHAcCeI0BaHHOW Hamu biaroit BecTu.

Bce nonoOHbie TEKCTHI, M B HAIlIK AHU, U B UCTOPHH, IPOXOJAT U MPOXOIWIN HE OHY
CTaJIUIO TOATOTOBKM M TEPECMOTPA; U TO OOCTOATENHCTBO, YTO MBI COBMECTHO C IPYyTUMHU
HAILTK  CepbE3HBIE HENOpPAaOOTKM B HECKOIBKUX JIOKYMEHTax, HpeularaeMblX s
paccMotpennu rpsaymmM CobopoM, He JTOJDKHO BBI3BIBATH HHM CTpaxa, HU OECHOKOWCTBA.
Hyx Cesateiii, KoTopsriit Bcerna ¢ mo00Bbi0 BeaeT LlepkoBb, W cerogHs Hemalek OT Hac; U B
Hale BpeMs, Kak U BO Bce BpemeHa LlepkoBb He ocraeTcst 06e3 JEeHCTBYIOIIETO ITTaBEHCTBA
cBoeil Mctunnoi ImaBwl, Xpucra, bora namero, Koropomy MblI C TMOJHBIM YIOBAHUEM
nosepsieM, uto OH noseneT Teno CBoe BEPHBIM IMyTEM.

Mpl  ycepaHO WUCHpaliMBaeéM MOJIUTB BCel Hallell BEpHOM MAacTBBI, YTOOBI,
HEMOKOIEeOMMO 3MXKIACh Ha KaMeHHM LIepkBH, 3TM MOJMTBBI YKPEIUISUIM BCEX HEPapxoB,
TPYAALIMXCS Ha 0J1aro 3TOro auajiora u coopaHusl.



C mro0oBsio 0 I'ocmoze,
+ MJIAPUOH,
Murpononut BocTouno- Amepukanckuii 1 Hpio-Hopkekuii,
[Ipencenarens Apxueperickoro Cunona.
+ MAPK,
Apxuenuckon bepnuHckuil u I'epmaHckumii.
+ KUPUJLI,
Apxuenuckon Can-®paHuucckuil u 3anagHo-AMepUKaHCKUH,
Cekperapb Apxuepeiickoro Cunona.
+ TABPUNIIL,
Apxuenuckon Monpeanbckuil 1 Kanaackuid.
+ ITETP,
Emuckon Knusnenackuii.
+ HUKOJIA,
Enunckon ManxeTTeHCKuit

[1] Kak Hampumep, 3TO BBIPa)KEHO IPOCTBHIM SI3BIKOM Yy cBsiToro Bacunus Benukoro B
ero nepBoM kaHoHumdeckoM nocianuu (ITocnanme 188), a Takke B mEpBOM KaHOHE TOTO XKe
uepapxa U KOMMEHTapuu Ha 370 cBatoro Hukoguma CBsiToropiia; paBHO Kak U BO MHOTHX
IpYyTUX 3JeMeHTax Tpaguiuu Llepksu.

[2] B oT1oit cBsizu MBI 0ocobeHHO OmarogapHel Ero BbICOKONPEOCBSIIEHCTBY
mutpononuty Hepodero HaBnakrckomy u Cesito-BriacueBckomy 3a pasbsCHEHUE, KOTOPOE
oH nain 18 sauBapsa 2016 . B cBoeM "lIuceme CesiiuenHoMy Cunony Omianckoi Llepksu'.
Mutpononut HWepodeit oOpaiaer BHUMaHME Ha HUMIUIMLUTHO MPHUCYTCTBYIOLIEE TaK
Ha3blBaeMoe "KpelaibHoe 0orocioBue", BOZHUKAIOIIEE C YYETOM CCBHUIOK JIOKYMEHTa Ha 7
npaBuio 7-ro Beenenckoro Co6opa u 95 mpaswmiio Ilaro-Illecroro Beenenckoro Cobopa; u
OHO, Kak Ero BBICOKONIPEOCBSLIEHCTBO TOXKE OTMEYET, CTaBUT II0J, COMHEHME PpELICHHE
narpuapxoB B 1756, cormacHo kotopomy kpemieHue B IlpaBocnaBHoii llepkBu He umeer
napasenei B Ipyrux KoHpeccusx.

[3] MBI GnaromapHbl 3a TOSICHEHHE ITAHHOTO IYHKTa, KOTOpOE OBUIO MPEIJIOKEHO B
HenaBHeM mucbMe Ero BricokorpeocssimenctBa Mmutpomnonuta Jlumacconbekoro Adanacus
ot 11 ¢eBpans 2016 1., c 000CHOBaHHBIM BBIBOJJAMH KOTOPOTO MBI COTJIACHHI.

BlCM. "CosmectHOe 3asBnenue Ilamel Pumckoro ®panmmcka u  Casreiimero
[Marpuapxa Kupmmna" 12.02.16 I1. 24.

BlMp1 orMeuaem THIaTENnbHYHO TOYHOCTB, KOTOpass MODKHA OBITh MPUMEHEHA B OTOM
OTHOIIEHUH; JOKYMEHT K€ COJIEPIKUT KaK BEpHbIE CCHUIKM Ha TepMUH "denoBek" (man, O
QvOpmIT0C), TAK M HEKOPPEKTHBIE CCHUIKM Ha TepMMH "deloBeueckas amuHocTs" (human
person T6v AvOpdnvov npécmnov). CehlIka Ha TEPMHUH "4eIoBeUeCcKas IMYHOCTS", KOTOPbIit
U SIBJISIETCS KOPHEM OOTOCIOBCKOM MPOOJIeMbI B JOKYMEHTE, COllep kuTcs B myHKTax [1.A.1, 3;
2.1,3;3.1; I1E.5.

Panu Tex, KTo unTaeT TEKCTHI B APYTUX MEPEBOJAX OTMETHUM, YTO MPoOIeMasiech 4acTo
emie Oosee cepbe3Ha (HampuMep, MIMPOKO PacIpOCTPAHEHHBIHN MepeBO/l Ha AaHTIIMHCKUN S3bIK,
Opyd TOM, YTO JAHHBIM TEpeBOA caMo MO cebe He SBIeTcs O(HIMATBHBIM IEPEBOIOM
[TpencoOopHOTO Oprana, peryispHO CMEIINBAET 3TU aCMEKThl, HE CYMEB MPOBECTU pa3nyne
MEXy TePMUHAMH B O(pUIIMAIEHOM TEKCTE, MPUACPKUBASCH MPAKTHUECKU BO BCEX CITydasx
BBIpAJKEHUs "desoBedeckas JHMYHOCTR", JaXke Korja mpuMeHsercs TepmuH "Yemosek", "O
avOpm?0c¢" (cp Beenenne myHKTHI 2, 4;.... craths 1.1, mosropsiercs B B.1; E.3, noropsercs B
E 12, E 15)
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IMpI 0TMEUaEM BaKHOE pa3IMUEHHE MEXKILY OOTOCIOBCKUM IIPUMEHEHUEM PYCCKOTO H
IPEYECKOT0 A3BIKOB: HAa PYCCKOM SI3bIKE, 3TOT BOIIPOC MOXKET Ka3aThCsl BTOPOCTENEHHBIM, TaK
KakK 371eCh €CTh pasaudue Mexay cioBoMm "JIumo" (ymorpebimsemoM B OoTHOmIeHWH CBSATOU
Tpounpl) W ciOBOM "IUYHOCTBH", OTHOCHMMBIM HHOIZA K 4eJIOBEeKYy. TakuMm oOpa3zom
coxpaHseTcs paznuuue Mexxay tunoM Jluna B Cestoit Tpoulie 1 COTBOPEHHBIM YETTOBEKOM.

Tak B oduIMaIbHON pPYyCCKOM BEpCHM HACTOALIETO JIOKYMEHTa, B CTOSAIIEM IO
BOITPOCOM BBIPXKCHHUH BCET/A YIOTPeOIsieTcs "uenoBeveckas JUIHOCTh a He ""9elIOBEYeCKOe
aunoe", B TO BpeMsl, KaK B IPEYECKOM TAKOI'O JIMHTBUCTUYECKOIO Pa3IMuus HE CYIIECTBYET,
TI0YEMY BO BCEX MECTaX YIOTPeOIseTcs KaTeropuiecku Hermpuemuaemoe 0vipd?vov 2pocm?
ov.

K Bompocam 0GorocimoBckoii TOYHOCTH JokyMeHTOB CoOopa  g00aBsitOTCS
npoleccyaibHble TpoOneMbl, Tak Kak o(uIMalbHAs BEPCUS PYCCKOTO TEKCTa COAEPIKUT
cioBapHyio auddepeHnanuo, OTCYTCTBYIOIIYI0O B Tpedeckol Bepcuu. JlanmpHeimas
HECOIVIACOBAHHOCTbH HPOSIBISETCS B OQUIIMATIbHON (paHIly3CKOM BepcUU JOKyMeHTa, rae "la
personne humaine" (MM BapHaHTbI 3TOrO MOHATHUS) UCIIONB3YeTCs pa3 12, B TO BpeMs Kak B
pycckoil M rpedeckoil 7, Tak Kak 4YacTO MCIONb3yeTCs TaM, IJ€ B IDEYECKOM CTOUT O
QvOpowriog, a B pycckoM "denoBek" ( kK mpuMmepy Bo BCTyruieHuH; m.1). Takum 06pa3oM Mbl
UMEEM [IENI0 C mpemsi pasHulMu OOKyMeHmamu, YIOTPEONSIOMUMU pa3Hble pPa3IUYeHUs U
CJIOBapHbIE HIOAHCHI, CKOPEE YEM C OJIHUM TEKCTOM, [IEPEBEIEHHBIM Ha TPU A3bIKA.

XoTs B PYCCKOM $I3bIKE pasziudeHue CJoB "MHIo" ¥ "TUYHOCTH" MOXKET OBITh MEHEe
npoOIeMaTUYHBIM, YeM MPSIMO YIOTPEOUTH IO OTHOIIEHHIO K YEJIOBEKY MOHATHE "NUI0", TeM
HE MEHee BCe 1TO SABIsIeTCs OOTOCIOBCKONM MHHOBAIIMEH, KOTOPYIO HE CTOUT MpojBuUrark. Ham
BUJNTCS, YTO OOTOCIOBCKHE aKKypaTHbIM OyJeT MCKIIOUYUTH 3TO U BO BCEX BO3MOXKHBIX
clydJasx HCTIONb30BaTh  Oojlee  MpaBHiIbHOE 'delnoBek, O OvOpwmog, ["homme" nns
0003HauEHUs YEJIOBEKA.

".06e opumanbHbIe BEPCHH - KAK Ha TPEYECKOM S3BIKE, TAK M HA PYCCKOM - COIEPIKAT
HETOYHOE OOrocCiIOBCKOE yTBepkAeHue, onuchBatomee Ilpecaryio Tpowiy, Kak:
B«ob61enne boxxectseHubIx JInmy.

[8] Pyc.: B«u kak ujeHy coo0IecTBa JMYHOCTEH, B €TUHCTBE YEIOBEUYECKOrO PoOja 10
OnarogaTu oTpaXkarolMx >kU3Hb U o01eHne boxectsennsix Jlun B Cesaroit Tpoute B». I'peu.
B« kol ¢ xowoviay mpochnov OvioavakAdviov katd xaptv did thg €votnrog toD
AavOpomivov yévoue thHv €v T Ayia Tpiadt {wniv kai kowvovioy TGV Osiov npochnov By.
MBI cHOBa BUJIUM B PYCCKOM S3BbIKE pasjinuue TepMUHOB "nuu" u "nuuHocTh"; B rpeyeckom
TEKCTE B 000MX CITy4asi UCIIOJIb30BaH TEPMHUH MPOGHOIIOV

PIB«Bceobmiee mpu3HAHNUE BHICOKOH IIEHHOCTH YeNOBEUECKOH JTUUHOCTIY; B«1) ko
anodoyn thg Dyiotg &iog t0D AvOpwrivov mpochdnov By. Cp II. E.5, roe umeercs
CXOIIHO€ BBIpa)KEHHE, TJie BHOBb UCIIOIB3YIOTCSI HEBEPHbIE TEPMUHBI.

NEW YORK: 13 April 2016.
Communication of the Holy Synod of the Russian Orthodox Church Outside of Russia to the
Clerics and Faithful
To the Very Reverend and Reverend Clergy, Venerable Monastics and Pious Faithful
of the Russian Orthodox Church Outside of Russia:
In the Name of the Father, the Son, and the Holy Spirit!
In light of the welcome publication of the documents to be considered by the forthcoming
Pan-Orthodox Council, scheduled to take place on Crete from 16-27 June 2016, the Holy
Synod of the Russian Orthodox Church Outside of Russia has undertaken to examine these
texts, together with a multitude of other Hierarchs, clergy and laity who are doing the same as
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preparations for the Council continue, and to communicate with our God-preserved flock and
others the manner of suggestions we are proposing, since the documents of the Council are
the cause of interest and questioning to very many. We are reminded, in this as in all things,
of the words of the Lord to the Holy Apostle St. Peter, when He pronounced that the future
shepherd’s work would be to feed My sheep(John 21.17); and likewise that the food for those
who love Him is to diligently preserve what Christ has taught them: If ye love me, keep my
commandments (John 14.15), and If a man love me, he will keep my words (John 14.23).

It is with zeal for such divine commandments that the whole plenitude of the Hierarchy of the
Russian Orthodox Church seeks to apply the counsel of the Righteous Solomon: incline thine
ear unto wisdom, and apply thine heart to understanding (Proverbs 2.2), scrutinizing the
documents that have been made available to us with humility, diligence and obedience. This
task is undertaken in a spirit free from fear or worldly worry, since we fervently trust that
God Himself is ever the helmsman of the Church, and as He has guided her through the many
centuries to our day, so He will continue to guide and preserve us now and until He comes
again. Rather, we offer reflections on a few of the texts as a means of conjoining our thoughts
to those of many others who are working for the good of all our inter-Orthodox endeavours,
including His Holiness the Patriarch and those members of our Russian Orthodox Church
who labour with him in these preparations.

While certain of the documents — which have been prepared by the Pre-Conciliar
Conferences for the Council’s consideration, but which are of course not final texts and are
necessarily preliminary — do not give rise for concern in our reading, and indeed contain
elements of useful clarification (for example, the document “Autonomy and the Means of
Proclaiming It”), the employment in others of ambiguous terminology, a lack of theological
precision, and ecclesiological language foreign to the sacred tradition of the Church, demand
commentary that may lead to their correction. This is most notably the case in two
documents: “Relations of the Orthodox Church with the Rest of the Christian World”, and
“The Mission of the Orthodox Church in Today’s World”; and a few issues arise also with the
procedural text entitled “Organisation and Working Procedure of the Holy and Great Council
of the Orthodox Church.”

The Document “Relations of the Orthodox Church with the Rest of the Christian World”

We cannot read the document “Relations of the Orthodox Church with the Rest of the
Christian World” without noting the pronounced measure of inconsistency — both in terms of
language as well as conceptuality — that marks it out; but also, more painfully, the failure of
the document to espouse proper Orthodox ecclesiology in the manner necessary for the full
proclamation of Christ’s Truth in a divided world. In our estimation this is the most
problematic of the Pre-Conciliar documents, and one which will require substantial revision
and amendment during the sessions of the Council itself, if it is to attain a form suitable for
adoption.

The inconsistencies in ecclesiological terminology are readily apparent, and have already
been noted by many (the Most Reverend Metropolitan of Nafpaktos and St. Vlasios, the Most
Reverend Metropolitan of Limassol, as well as various learned Orthodox clergy and
scholars). While the document opens by identifying the Orthodox Church as “the One, Holy
Catholic and Apostolic Church” (art. 1), which “grounds her unity on the fact that she was
founded by Our Lord Jesus Christ, as well as on the communion in the Holy Trinity and in
the Sacraments” (art. 2), the terminology used throughout the remainder of the text renders
ambiguous these otherwise clear and true phrases. Not only is proclamation of the Orthodox
Church as “the One” Church befuddled by the statement that “the Orthodox Church
acknowledges the existence in history of other Christian Churches and confessions which are
not in communion with her” (art. 6) and the repeated references to “various Christian
Churches and confessions™ (art 6, art. 20); the document also lacks any reference to the fact



that the Church is not only “founded by” our Lord and God and Saviour Jesus Christ (cf. art.
2), but is ever His mystical Body, always one and indivisible (cf. Ephesians 5.30; Colossians
1.24). Though of course all acknowledge the existence in history of groups who seek to
follow the Saviour apart from the Orthodox Church, and which may by self-definition refer to
themselves as ‘churches’, Orthodox ecclesiology permits of no pluralization of what is, and
must always be, One: Christ’s Body itself. In casual usage such terminology (i.e. of ‘other
churches’) may at times be employed out of convenience, but it can have no place in a formal
document of the Church, which must be scrupulously precise and give clear, unequivocal
voice to the traditions we have received from our Fathers, which they received from the Lord.
More serious are the deficiencies in this text regarding the essential distinction it seeks to
address: namely, the Church and her relations to those outside her. While our hearts echo the
sentiment of the holy Hieromartyr Hilarion (Troitsky) who observed of the fracture in the
Christian world: “What conscious Christian does not sorrow in soul when he sees the enmity
and division among people who should be uniting their faith, among whom should be
reigning the peace left and given by Christ to His disciples, and love poured into the hearts of
Christians by the Holy Spirit!” — we acknowledge at the same time that the advent of such
peace to those who are divided can come only through the proclamation of the one true path
towards unity: the life of salvation offered in the Church; and that understanding how to
return to the indivisible Church begins with a right understanding of separation. Here the
document is at its most unclear. At no point does the text heed the example of the Holy
Fathers, Councils and Canons of the Church in identifying the division between Christian
peoples as arising from schism and heresy (terms which, most surprisingly, do not appear in
the text at all); that is, in terms of increasing degrees of severance and departure from Christ’s
Body and Truth.[1] Instead, the document takes the para-ecclesiological approach of locating
division within a broadly-defined concept of “Christian unity” (cf. art. 4), which itself
becomes an ambiguous phrase used to imply a paramount “unity of believers in Christ”
(ibid.) that extends beyond the “One, Holy Catholic and Apostolic Church” and incorporates
many other confessions.[2]

It is in this context of a heterodox para-ecclesiology that the document goes on to speak of
Christian unity as something that has been “lost” (art. 5), and “the restoration of Christian
unity” as one of the Church’s persistent aims (art. 4, 5, 12, 24). Such statements contradict the
otherwise valid proclamation that “the unity by which the Church is distinguished in her
ontological nature is impossible to shatter” (art. 6). Moreover, intermingling the right
proclamation that the Church bears witness “to those who are external to her” (ibid.), with the
suggestion that she engages with such bodies in order to seek “lost Christian unity on the
basis of the faith and tradition of the ancient Church of the Seven Ecumenical Councils” (art.
5), makes clear that the “unity” being spoken of is one in which the Holy Orthodox Church of
those Councils is but a part or component, rather than the undivided whole which Christ has
ever preserved as His own Bride (cf. Ephesians 5.25-26, 32). In all this, not only is a
heterodox ecclesiology implicated in the draft of a potentially pan-Orthodox statement, but a
powerful pastoral opportunity is neglected. The true disunity present among Christian peoples
today is the loss of unity of heterodox Christians with the Orthodox Church; and the path of
healing that can render divided humanity truly united is the repentant departure from schism
and heresy, and the return to the One Church whose unity has never been broken.[3] It is for
the divine preservation of this interior unity that we pray when we petition for “the union of
all” in the Divine Services, while at the same time bearing in our hearts the hope that those
who are parted from it may return. A pan-Orthodox statement that fails to proclaim this
Gospel hope into the world misses an opportunity rightly to bear the message of salvation.
The same document contains other errors which cannot be passed over. Its twenty-third
article comments on the necessity of inter-Christian theological dialogue (itself a good and



potentially fruitful endeavour) “excluding any practice of proselytism or any outrageous
manifestations of inter-confessional antagonism” (art. 23). The loose association of the term
“proselytism” with “inter-confessional antagonism” is problematic, for the Lord commands
both the active preaching (leading to baptism) of “all nations” (cf. Matthew 28.19, 20) and
assures the Church of His special preservation of those being proselytised — a reality we
hymn in the Typical Psalms of the Divine Liturgy (k0p1o¢ QUAGGGEL TODG TPOGNADTOVG,
Psalm 145.9). To categorically forbid “proselytism”, properly understood, by Orthodox
towards the heterodox is a tacit acceptance of an “equality of confessions” (something the
document itself rightly says cannot be accepted; cf. art. 18), since it amounts to an avowal of
the idea that the heterodox are already united to the Body of Christ (the Church) and therefore
need not be drawn towards repentant conversion into it.

We presume this clearly anti-Evangelical prohibition is not what is intended by the text,
which pairs “proselytism” with “outrageous manifestations of inter-confessional
antagonism”; and instead that it is using the term in a commonly-acknowledged vernacular to
refer to devious and often underhanded tactics employed in preaching the Gospel, rather than
the preaching of the Gospel itself (which is how we likewise interpret the employment of the
term in the recent joint declaration of His Holiness the Patriarch of Moscow and the Roman
Catholic Pope of Rome[4]). However, while informal usage of the term to refer to
perversions of behaviour may be permissible in unbinding documents, it cannot be permitted
of a formal ecclesiological statement.

The Document “The Mission of the Orthodox Church in Today’s World”

The problems contained in the document “The Mission of the Orthodox Church in Today’s
World” are more subtle and theological in character than those in the text on the relations of
the Orthodox Church with the rest of the Christian world, but for precisely this reason
deserve special attention. His Eminence the Metropolitan of Nafpaktos and St. Vlasios has
already carefully laid out the basics of the anthropological flaws that undergird the whole of
this text, which render its otherwise noble focus on the work of Orthodoxy to foster peace,
the aversion of war, the fight against discrimination, etc., deeply problematic until they are
corrected.

The heart of the problem lies in the document’s persistent use of the term “human person”
where it ought to use “man”, and grounding its humanitarian discussion in elaborations on
this phrase.[5] Usage of the term “person” for man emerges within Orthodox discussion in a
notable way only from the time of V. Lossky, who himself acknowledged the novelty of his
employment of it; and while it has become almost normative in contemporary discussions,
the Holy Fathers are consistent in employing the Scriptural and liturgical language of “man”.
The term “person” (Rus. nuno, Gr. mpocwnov)[6] is chiefly used in Orthodox language in
reference to the Divine Persons of the Holy Trinity, in confessing the unique hypostatic being
of Father, Son and Holy Spirit, as well as the singular hypostatic reality of the One Son in
Whom both the divine and human natures co-exist “unconfusedly, unchangeably, indivisibly,
inseparably” (Definition of the Fourth Ecumenical Council). Almost never is the term applied
to the human creature (in whom such distinctions do not exist), precisely as a way of noting
the absolute distinction between that which is created and that which is Uncreated — for
while man is “in the image and likeness of God”, he is in no wise comparable, in his
createdness, to Him Who has no beginning.

This clarification, which may at first strike as overly nuanced or even pedantic, is of
fundamental importance to Orthodox theology and anthropology, and demonstrates the need
for the most exacting attention when considering documents for widespread circulation (even
in a case such as this, where the text does not purport to be about Trinitarian doctrine at all,
yet inadvertently puts forward doctrinally problematic themes). The rise in misapplication of
the term “person” to man over the past 75 years has resulted in numerous perversions of



theological language in the realm of doctrinal reflection, one of the most notable of which,
the concept that there is a “communion of Divine Persons in the Holy Trinity”, is directly
stated in the document (art. 2.1).[7] The precise theological discussions of the fourth and fifth
centuries clarified that the Father, Son and Spirit are united in an eternal communion
of essence (in the begottenness of the Son, the procession of the Spirit and the monarchia of
the Father), but not a communion of Persons. Misapplication of the term “person” to man has
led, however, to considerations of the community of the human race being applied to the
nature of the Holy Trinity in a manner that contradicts the clear teaching of the Fathers and
Ecumenical Councils. Furthermore, such improper language of Trinity creates new
anthropological problems that arise from seeing “the human person” as “a community of
persons in the unity of the human race reflecting the life and communion of the Divine
Persons in the Holy Trinity” (art. 2.1 — one of the most problematic phrases in the
document).[8] While it is true that man’s freedom (the subject of Article 2) is a gift arising
from his being created “in the image” of God, neither his life in the broad community of the
race of men, nor the freedom he exercises within it, are comparable to the freedom of the
Divine Persons expressed in their eternal, mutual indwelling.

In numerous places throughout the document signs of this flawed anthropology are present,
summed up in its desire to advance “the general recognition of the lofty value of the human
person” (art. 1.ii1)[9] as the source for its language of mission. Yet when man is identified
improperly as a human person reflecting an improper conception of a “communion of Divine
Persons” in the Trinity, his “lofty value” is elaborated in necessarily inaccurate terms. Man’s
value is indeed lofty, but the right foundation of his value lies precisely in his
created distinction from the Persons of the Trinity, into Whose life he is nonetheless called
and Whose image he yet mystically bears, rendering him unique among all creation in that he
can attain the likeness of God through the deification of his nature.

In summary, we wish to stress that this document on the mission of the Church says much
that is good: its emphasis on the proper exercise of human freedom, the pursuit of peace and
justice, the struggles against discrimination, the identification of multitudinous problems with
the secular and consumerist ideologies of our present culture, and so forth — these are all
laudable and God-pleasing aims. But they must not be met through the application of flawed
anthropological and theological concepts. The phrase “human person” should be replaced
throughout with the more satisfactory “man”, especially in key phrases like “the value of the
human person” (art. 1.ii1). Similarly, other ambiguous or improperly-applied anthropological
terms should be carefully scrutinized and corrected (such as the use of “gender”, when in fact
A Word on the Procedures and Authority of the Council

Finally, a word must be said on the operational procedures established for the Council, with
reference to the authority any documents it may approve will have within the Orthodox
world.

We are not the first to note the flawed ecclesiological statement present in Article 22 of the
document “Relations of the Orthodox Church with the Rest of the Christian World”, which
claims that “the preservation of the true Orthodox faith is only possible thanks to the conciliar
structure which since ancient times has been for the Church the strong and final criterion in
matters of faith”. The Holy Councils of the Church, even those deemed Ecumenical in the
consciousness of the Church, have never been “the strong and final criterion in matters of
faith,” but rather the Spirit-led confirmation of the one criterion of faith which is the express
Will of Christ. The true Orthodox faith is not preserved “only ... thanks to the conciliar
structure” of the Church, but through the unwavering, active headship of Christ over His
Body, which properly constituted and prayerfully unified Councils manifest rather than
determine.



This is accomplished through the charismatic, Apostolic grace bestowed upon the Hierarchs
of the Church, which in conciliar prayer and reflection mystically discloses the Will of God
Who speaks in and through His ministers. For this reason, those councils which have been
assessed by the Church as having binding authority on her work and life are those in which
the full freedom of this episcopal grace is preserved. Each bishop equally manifests the
Apostolic charism, and in council each bishop is freely able to raise his voice in the plenitude
of that assembly. Only in such a manner have councils been able to say I/t seemed good to the
Holy Spirit and to us (Acts 15.28) and proclaim authoritatively the Will of the Lord.

The determinations made through the Pre-Conciliar process and the decision of the Primates
of the Autocephalous Churches, spelled out in Articles 3, 12 and 13 of the “Organisation and
Working Procedure of the Holy and Great Council of the Orthodox Church” document, make
clear that the Pan-Orthodox gathering to take place this year will not be a council of this
nature. We hasten to add, in a spirit of full faith and love, that this in no wise means it cannot
be of value and importance, and indeed we pray for a fruitful meeting that permits a new
degree of inter-Orthodox dialogue and common work. However, a council that includes only
a fixed number of representative bishops (art. 3.1), in which voting on the adoption of texts is
done on a novel “one Church, one vote” model in which voting “shall be effected by
autocephalous Orthodox Churches, not each particular member of the delegations represented
at the Council” (art. 12.1), in which it is explicitly asserted that “the voting of a Church at the
Council, not a member of a delegation, does not exclude the possibility for one or a few
hierarchs in the delegation of a particular autocephalous Church to take a negative position
towards introduced amendments or a text in general” (art. 12.i1) and which relegates any such
dissenting voice to “an internal affair of that Church to which the hierarchs belong” (art.
12.ii1) — all these things mean that any documents which are approved at this council may
indeed have “a pan-Orthodox authority” (art. 13.i1), but this authority can be neither dogmatic
nor doctrinal, but will represent only the authority of the voices of those hierarchs permitted
by such regulations to be present, speak, and have a vote. While we are satisfied that the
insistence upon unanimous consensus for any amendments (art. 11.ii), as well as the adoption
of texts themselves (art. 13.1), adequately safeguards against the possibility of the imposition
of any text by “majority vote”, the fact remains that even in such cases where decisions are
taken at this council by the unanimous consensus of those present, such decisions can never
be considered to bear witness to the consensus of the plenitude of the Church, and therefore
the authority they bear shall be adjudged accordingly.

Conclusion

We write the above both to offer a few critical corrections to the documents set forward for
consideration by the forthcoming Council, in the spirit of fraternal co-operation, agreement
and support of our brother Hierarchs and clergy of the other Local Orthodox Churches, such
as those previously mentioned in this letter, who are contributing in like manner; and also in
order to reassure the faithful flock entrusted to us by Christ of the careful attention being laid
upon the task of examining these documents by their pastors. The process of addressing the
pastoral needs of any given age is one which requires both tremendous prayer and ascetical
devotion from all Christians, but also the dedicated, deliberate work to ensure, in any
document the Church may put forward, the faithfulness to the Gospel we have inherited. All
such texts, now as throughout history, go through many stages of preparation and revision;
and the fact that we, together with others, have identified serious problems with some of the
documents pending consideration by the forthcoming Council should be a cause for neither
fear nor anxiety. The Holy Spirit Who always guides the Church in love, is not far from us
today; and the Church is not in our times, nor has she ever been, without the active headship
of her True Head, Christ our God, Whom we trust with full faith will guide His Body in all
truth.



We fervently implore the prayers of all our faithful flock, that standing fast upon the rock of
the Church, their prayers may uphold all those Hierarchs who will work for the good of this
dialogue and assembly.

Signed,

+ HILARION,

Metropolitan of Eastern America and New York,

President of the Synod of Bishops.

+ MARK,

Archbishop of Berlin, Germany, the British Isles and Ireland.

+ KYRILL,

Archbishop of San Francisco and Western America,

Secretary of the Synod of Bishops.

+ GABRIEL,

Archbishop of Montreal and Canada.

+ PETER,

Bishop of Cleveland.

+ NICHOLAS,

Bishop of Manhattan.

[1] As, for example, in the clear language of St. Basil the Great in his First Canonical Epistle
(Epistle 188), as well as the First Canon of the same Father and the commentary of St.
Nicodemus of the Holy Mountain on the same; and in many other elements of the Church’s
tradition.

[2] In this regard we are particularly grateful for the elucidation of His Eminence
Metropolitan Hierotheos of Nafpaktos and St. Vlasios, in his Letter to the Holy Synod of the
Church of Greece (18th January 2016), in which he draws attention to the implicit presence
of so-called “Baptismal Theology” raised through the document’s reference to the 7th Canon
of the Second Ecumenical Council, and the 95th Canon of the Quinisext Council; and which
His Eminence also notes appears to call into question the decision of the Patriarchs of 1756,
by which the one baptism of the Orthodox Church is understood to have no parallel in other
confessions.

[3] We are grateful for the clarity on these points offered in the recent letter of His Eminence
Athanasius, Metropolitan of Limassol (dated 11th February 2016), with whose considered
opinions we are in agreement.

[4] See the Joint Declaration of Patriarch Kyrill and Pope Francis, 12th February 2016,
section 24.

[5] We note the careful precision that must be applied in this matter, as the document employs
both correct references to “man” (uenosek, O GvOpwmnoc), as well as incorrect references to
the “human person” (4enoBeyeckas JTUIHOCTb, TOV AvOpdmvov npdconov). The latter, which
are the core of the theological problems with this document, are located at: Art.1 Title; 1.1, 1ii;
2.1, iii; 3.1; and 6.v). For the sake of those reading the texts in other translations, the problem
is at times compounded (for example, the English translation in wide circulation, which is not
itself an official translation of the Pre-Conciliar Conferences, regularly confuses the matter
further by failing to distinguish between the different terms in the official text, rendering
almost all instances even of gyenosek, O GvOpwmog as “human person”. Cf. Pref. paras. 2, 4;
art. 1.1; multiple instances in 2.1; 6.ii1, X; multiple instances in 6.xii, 6.xv).

[6] We note here an important distinction between theological usage in the Russian and Greek
languages: Russian makes a distinction between Jlumo (used in reference to the Divine
Persons, Jlumpl, of the Holy Trinity) and nuanocts, which is sometimes used of man, given



that it retains a distinction between the type of Persons identified in the Trinity, and the being
of the human creature. Thus in the official Russian edition of the present document, the
phrase in question is always rendered demoBedeckas TMIHOCTH and not YeIOBEUECKOE JIHIIO;
while in Greek such a linguistic distinction does not exist and therefore the phrase is always
rendered as the entirely unacceptable dvOpdntvov TpdGOTOV.

In addition to matters of theological accuracy, this also introduces a procedural problem to
the Council’s documents, since the official version of the Russian text employs a
differentiation of vocabulary that is not employed in the Greek. Further inconsistency exists
in the official French version of the document, which employs “la personne humaine” (or a
variation) some 12 times, as opposed to 7 in the Russian and Greek versions, often using it
where the Greek text reads 0 GvOpwomog and the Russian reads uenosek (e.g. in the Preface;
art. 1.ii.). Thus we have three different documents, using different distinctions and nuances of
vocabulary, rather than a threefold presentation of a single text in translation.

While the Russian distinction of nuno/nuunocts may be less problematic than attributing the
direct title of “person” (yimimo) to man, it is nevertheless a theological innovation that this
document need not foster. It seems to us that theological precision is best maintained by
avoiding it, and using the proper gyenosek, O GvOpwmoc, I’homme for man in all instances.

[7] Both the official Russian and Greek versions include this improper theological statement,
describing the Holy Trinity as: « o0mienne bokecTBenHbIX JIHIl », « Kowvmviav tTWv Oeimv
TPOCHOTMV ».

[8] Rus. « m kak 4ieHy cOOOIIEeCTBa JIMYHOCTEW, B E€IUHCTBE YEIOBEUECKOTO poja IO
6naro/:[am OTpaXkalolux XU3Hb U o0menne boxectBenubix Jlum B CBATOM Tponue ». Qr. «
Kol WG KOVmViay TPocOT®Y AVIAVOKAGVTIOY Katd ¥dptv d1d Thig EvotnTog ToD AvOpmrivov
yévoug TV Ev TN Ayit Tpiadr {oqv kai kowvoviay TGV Oeiov nposdromv ». Once again we
see here the difference in Russian usage, which distinguishes in this sentence between nuit
and muurOCTH, and the Greek which uses Tpécomov in each instance.

[9] « Bceobuiee npusHaHUE BBHICOKOH LEHHOCTH 4YeJIOBEUECKOH JIMYHOCTH »; « 1] KOWH
anodoyn thc Lyiotng &élog Tod AvOpwrmivov mpoommov ». Cf. art. 6.v, where a similar
sentiment is expressed, again using the improper terms.
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